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Having Like Precious Faith
“Simon Peter, a servant and an apostle
of Jesus Christ, to them that have ob-
tained like precious faith with us
through the righteousness of God and
our Savior Jesus Christ: Grace and
peace be multiplied unto you through
the knowledge of God and of Jesus our
Lord.”

II Peter 1: 1, 2

he new Christians were
having some serious ques-
tions about God’s prom-

ises.  It seemed to them that God
was not keeping His promises.  Sa-
tan used this as an opportunity to
push them to challenge God, to
challenge whether His promises
were true and whether He would
keep them.  Then these young
Christians had times of wondering
whether they were Christians.
Their faith was shaken.

The specific promise of God
that they were wondering about
was the promise that Jesus would

come again.  They had been led to
believe that this promise was go-
ing to be fulfilled soon.  But it did
not happen.  So it seemed as if God
was not keeping His promises.

While we may have a better
grasp of the meaning of God’s
promise concerning the return of
Jesus, we all have times when we
question other of God’s promises.
In the middle of difficult times we
wonder if God has forgotten us, or
if His grace truly is sufficient.  Our
fears and worries can easily make
us wonder whether God knows
and cares.

Peter shows that the right re-
sponse to their questions and shaken
faith is knowledge. Correct knowl-
edge is the key.  It was in Peter’s
day, and it is in ours.  Four times in
the first chapter of this letter, Peter
speaks of knowledge.  And then Pe-
ter concludes his letter with the ad-
monition to grow in knowledge
(3:18).  Often our problems in this
area arise because we forget.  Peter
says that these new Christians did
forget (1:9), so he is committed to
doing whatever he can to help them
remember (1:12-15).

They had been forgetting some
of what they had been taught, and
then they were doubting other
things they had been taught—and
then began doubting their own
faith.  They wondered whether it
really was true that Jesus of Galilee
was the fulfillment of all the Mes-
sianic promises of the Scriptures.
They were seriously troubled.

Peter begins by assuring them
that they possess the very same gift
that he and the other apostles have,
namely, “like precious faith.”  He
identifies himself as “an apostle of
Jesus Christ.”  An apostle (“a sent
out one”) was someone who was
personally sent out by Jesus Him-
self.   Jesus had only twelve
apostles.  An apostle was equipped
for this office by being an eyewit-
ness to the ministry of Jesus.  It was
especially important that they were
witnesses of His resurrection (they
saw Him in His resurrected body).

Now Peter assures these new
Christians that their faith is of the
same value as that of the twelve
apostles.  It is the same faith.  The
faith of an apostle is not a different
faith from that of the recent con-
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What can also assure them is
that their like precious faith is se-
curely and forever theirs because
it is a gift from the unchangeable
God.  They did not work to earn
their faith, and they do not have to
work to keep it.  They “obtained”
it.  This means that their faith was
given to them.  They (and we) re-
ceive faith by divine allotment.  We
did not buy it by our works or ac-
tivities.  It cannot be bought.  It is
without money and without price
(Is. 55:1).

The apostles, the new Chris-
tians, and today’s Christians obtain
faith “through the righteousness of
God and our Savior Jesus Christ.”
As the children of Adam we have
lost the right to obtain any expres-
sion of divine love.  In Adam we
so grievously sinned against Him
that we deserve only eternal wrath
and damnation.  So for any child
of Adam to receive the gift of faith,
of a union to Christ that opens the
way experientially to all the bless-
ings of salvation, we must be
judged by God to be worthy; and
we are worthy only because God,
in His sovereign good pleasure,
graciously gives His righteousness
to us.  We are right in the sight of
God because He gave us His own
righteousness, earned for us by our

Savior, Jesus Christ.
Jesus Christ bore the
punishment of all the
sins of all those given
Him of the Father, and
He earned righteous-
ness for His people.
God imputes this righ-
teousness to our ac-

count, and He imparts it to each of
His people.  The result of this di-
vine act of justification is that we
now stand before God as right as
Christ is.  Those made right in
God’s sight by Christ’s righteous-
ness are given this precious faith.

Faith is precious, that is, very
valuable.  Its value is beyond com-
putation.  You cannot set a price
on it.  It is “much more precious
than of gold” (I Pet. 1:7).  It has
such great value because “the end

of your faith” is “the salvation of
your souls” (I Pet. 1:9).  Faith is
precious because it puts one into
union with Jesus, who is “precious”
(I Pet. 2:4, 7).

Some possessions are of great
value to us just because of who it
was that gave them to us. Faith is
like that.  It is precious because of
Him who gave it to us as a gift:
God Himself.  Our righteousness
by faith cost God.  To forgive us
and to save us cost God greatly,
for He can give the gift of faith only
in righteousness.  “Ye were not re-
deemed with corruptible things, as
silver and gold...but with the pre-
cious blood of Christ, as of a lamb
without blemish and without spot”
(I Pet. 1:18, 19).  The cost was that
God had to avert His face from His
beloved Son.  It cost the Son His
own precious life.  This makes the
gift of faith very precious!

✦✦✦    ✦✦✦    ✦✦✦

Peter continues to assure the
new Christians by blessing them.
He does not merely make a wish
for them.  As an apostle of Jesus
Christ he is able to say this as an
efficacious declaration.  When an
apostle and servant of Jesus gives
a blessing, then it has added weight
and authority.

“Grace and peace be multiplied
unto you.”  Grace is God’s unmer-
ited favor working in the heart and
lives of each of His children.  Grace
is God’s love, which pardons the
elect sinners. The salutation of
grace assures them of God’s par-
don operating as a spiritual power
in their lives.  They may know that
they are forgiven of all their sins.

“Peace” is the consciousness of
having been and being reconciled
with God through Jesus Christ.
The salutation of peace assures
them that what was broken and
severed by sin is made whole and
healed.  It results in a sense of tran-
quility, with an assurance of bless-
ing.

These blessings are the experi-
ence of a Christian in the way of
“the knowledge of God and of

verts to the gospel of Jesus Christ.
There is no difference between the
faith of a mature Christian, such
as Peter, and that of an immature
Christian, as were these recent con-
verts.  We ought not think that the
faith God gives to those in mission
fields is to be esteemed and hon-
ored less than the faith God gives
to those in long established congre-
gations.  There is one faith for both
Jew and Gentile, for bond and free,
for rich and poor, for the highly
intelligent and the unintelligent, for
females and males.  God is not a
respecter of persons (Acts 10:34).
Nor does changing times mean that
there is need for a different faith.
The church needs the same faith
today as it did 2,000 years ago.

This “like faith” is the power-
ful bond that unites every believer
to Jesus Christ. It is the bond that
unites the elect and regenerated
sinner to Christ, so that he is one
with Christ, buried with Him into
His death and raised with Him in
His resurrection.  Faith enables the
regenerated and called saint to
hold for truth all that God has re-
vealed in His Word about God and
about Jesus.  Peter writes that their
faith believes in God and in the
Savior Jesus Christ.  Faith believes
in the God who has revealed Him-
self in the Holy Scrip-
tures.  And faith be-
lieves in the Lord
Jesus Christ, whom
the Scriptures declare
to be the only Savior
from sin.  Faith ac-
knowledges the need
for salvation from sin,
but it is also assured of all the great
benefits of salvation in Christ,
namely, forgiveness of sins and
eternal righteousness.

So while these new Christians
may have been troubled, wonder-
ing about their faith, Peter assures
them that not only is their faith just
like that of any of the apostles, but
they must also remember that that
faith puts them into union with the
Savior Jesus Christ.  They are much
more secure than they feel!

Faith believes
in the God who has
revealed Himself
in the
Holy Scriptures.
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Jesus our Lord.”  Peter is empha-
sizing the importance and pre-
ciousness of right knowledge.
Knowledge holds for truth what
God has revealed in His Word, and
it delights in that which it knows.

In times of confusion (as when it
seems that God’s promises are de-
layed), this knowledge of God and
of Jesus is our calming guide.  If
there is anything that we know

about God from His Word, it is that
He is faithful to keep His prom-
ises.  He is ever faithful and ever
sure.

Let not your hearts be troubled!

Seeking the Unity of the Church
 believe one church of Jesus
Christ.  This confession im-
plies a calling to seek the

unity of this church—a divine ob-
ligation on every believer and ev-
ery church.

Belief in the one church is the
heartfelt confession of every be-
liever.  In the first centuries after
Pentecost the ancient church delin-
eated this cardinal truth and re-
quired that every believer affirm it
before becoming a member of the
Christian church.  Week after week,
in various countries and cultures,
in perhaps hundreds of languages,
believers around the world confess
the truth—I believe an (that is, one)
holy catholic church.

We can say it so easily.  Do we
recognize the astounding wonder
of “one church”? Do we stand in
awe of this mighty work of the Son
of God Himself, who “from the be-
ginning to the end of the world,
gathers, defends, and preserves to
Himself by His Spirit and Word,
out of the whole human race, a
church chosen to everlasting life”
(Heidelberg Catechism, Lord’s Day
21)?  He gathers not many
churches, but one church of Jesus
Christ.

Part of the wonder is exactly
due to the church’s diversity in her
unity. The church encompasses
many members—ultimately as un-
countable as the stars in the heav-
ens and the sand on the ocean’s
shore.  And these members are so

very different!  Aged saints wait-
ing to be delivered from this life,
middle-aged matrons, teenaged
boys in the strength of youth, tod-
dlers and crying babies are among
the host that is called “one church.”
The diversity extends to national-
ity and race.  Included are Russian
members and Nigerian, Samoan
and Chinese, American, Dutch,
Jews, Filipinos, Vietnamese, and so
many more—believers out of every
race, every tribe, and every nation.

Some of the members are the
lowest of society, despised by all,
kicked and beaten by evil employ-
ers, or even masters. Some are busi-
ness executives who work in air-
conditioned comfort.  Many of the
members are devoted mothers
spending themselves in the service
of their families.  Some are rulers,
who have many people heeding
their commands.  Yet, one church.

I believe one church.  Not as
Rome corrupts it—I believe in one
church.  Faith in is reserved for the
triune God only.  He saves, and He
alone.  The church does not save.

But I believe one church.  I be-
lieve that she exists.  I believe that
God maintains her.  Even if I can-
not see this one church, I never-
theless confidently believe.

This one church exists because
the all-powerful, all-wise God eter-
nally decreed this church.  He sov-
ereignly chose each member in
Christ, having predestined each
one to the adoption of children to

be part of His eternal family (Eph.
1:4, 5).  Every father knows how
many children the Lord has given
him, and who they are.  How much
more does God know His own chil-
dren.  He knows each and every
one eternally in love.  He gave each
one to Christ.  He redeemed each
one with the precious blood of His
only begotten Son, gives to each the
life of Christ, and irresistibly calls
each one unto Himself by His
Word and Spirit.  Then He, the
triune God, dwells within each
member by the same Spirit of
Christ.

God’s church is one from the
beginning.  God made this plain in
the record of the genealogies—the
line of Seth is the line of the one
church.  The seed of Abraham was
next singled out as the church of
God.  The kingdom of Israel was
the church of God, with Christ
typically sitting on the throne of
David.

With the coming of Christ and
the gathering in of the Gentiles,
Scripture is at pains to express the
truth that there is still but one
church of Christ.  Christ Himself
(John 10) promises that all His
sheep will hear His voice—not
merely the Jews to whom He was
preaching, but His “other sheep”
also.  For, He said, there shall be
“one fold, and one shepherd.”

The Spirit gave several power-
ful figures to emphasize the same
truth.  Writing to the Galatians

I
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(chapters 3 and 4), Paul compares
the church to a person who in the
old dispensation is like a child un-
der a governor, and in the new dis-
pensation is the same person, only
grown into adulthood.

To the Ephesians, Paul ac-
knowledges that the Gentiles for-
merly had been “aliens from the
commonwealth of Israel, and
strangers from the covenant of
promise” (2:12).  But he goes on to
explain that Christ by His death
had broken down the wall between
Jews and Gentiles.  Thus the Gen-
tiles were “no more strangers and
foreigners, but fellowcitizens with
the saints” (2:19).  Not only that,
but they have become of the same
“household of God,” and part of
the one temple of God, built on
Christ (2:20-22).  One church.

Paul instructed the saints at
Rome that they (as Gentles) were
branches from a wild olive tree
grafted into the original olive tree,
which is Israel (Rom. 11).

One church with many mem-
bers and much diversity of gifts,
Paul instructed the Corinthians, so
that each member of the body is
necessary for the whole.  And in
which body, all party spirit, all
schism, is anathema (I Cor. 12).

Peter likewise describes the
church as “a spiritual house” (I Pet.
2:5) and as “an holy nation, a pe-
culiar people” (I Pet. 2:9).

The true unity of the church is
Jesus Christ.  He is the root of the
tree, the cornerstone of
the temple, the Head of
the body, and the Bride-
groom of the church.
Each member, though
unique, has been chosen
in Christ, redeemed by His blood,
filled with His Spirit, and adopted
into God’s family by the blood of
Christ.  That one church is de-
scribed in her glorified state as the
pure and holy bride adorned for
her husband, and as a city of as-
tounding richness and beauty (Rev.
21).  What an amazing and beauti-
ful work of our glorious God is the
one church of Jesus Christ!

Do you see that one church?
I trust that you, fellow believer,

do see a manifestation of that one
church in a local congregation.
You will recognize this congrega-
tion as part of the true church by
the three distinguishing marks of
Christ’s church, namely, 1) the
proper administration of the two
sacraments Christ gave His church;
2) the right use of the kingdom-
key of Christian discipline; and
chiefly, 3) the lovely sound of the
pure gospel that she preaches.
Christ calls every believer to join
himself or herself to such a con-
gregation.

But do we, can we, see this one
church so gloriously described in
Scripture as the bride of Christ, the
temple of God, and a holy nation?
No, not with the natural eye.  We
believe it.  God has chosen, does
have, is gathering, and is glorify-
ing this one church of Christ.

And believing it, we are called
to seek that oneness, that unity of
the church.  This is the express
command of God through the
apostle in Ephesians 4.  Paul writes
(vv. 1-3):  “I therefore, the prisoner
of the Lord, beseech you that ye
walk worthy of the vocation where-
with ye are called, With all lowli-
ness and meekness, with
longsuffering, forbearing one an-
other in love; Endeavoring to keep
the unity of the Spirit in the bond
of peace.”  The Spirit then leads
Paul to describe the unity of the

church that each member
must endeavor to keep.
The word “endeavor” is
expressive of diligence,
of making haste, of exert-
ing oneself.  To this ac-

tivity God calls every believer.
The oneness of the church of

Christ is so important that Christ
made it a significant element in His
prayer to the Father the night be-
fore He died.  John 17 records this
powerful prayer.  In it, Jesus spe-
cifically identifies the objects of His
request, namely, His own—“I pray
for them:  I pray not for the world,
but for them which thou hast given

me; for they are thine” (v. 9).  Sub-
sequently, Jesus prayed for them
and for all who would believe, with
this goal, “that they all may be
one” (vv. 20, 21).  Jesus further
strengthens this point when He
adds, “And the glory which thou
gavest me I have given them; that
they may be one, even as we are
one” (vv. 22).  The next day Jesus
did what was necessary to make
the church one.  He laid down His
life for this one church.

Historically, this unity of the
church has not only been an essen-
tial article of the church’s confes-
sion, it has also been energetically
sought, often at great cost.  Believ-
ers experienced that heresy divided
the body into factions.  Striving for
unity therefore has often required
strenuous efforts to defend the
truth over against the lie.  I think
of the early church history, and the
hundreds of elders and bishops
traveling many dusty miles to
Nicea in A.D. 325 to settle the di-
vision in the church caused by
Arius, who denied that the Son is
very God, one essence with the Fa-
ther. In connection with that same
conflict,  I  think of faithful
Athanasius being hounded out of
office five times in his life because
of his defense of the truth—the
truth that unites the one church.

Others of God’s servants la-
bored tirelessly to mend existing
schisms that rent the body of
Christ—schisms not over doctrine
as such, but due to the pride and
stubbornness of men.  I think of
the great church father Cyprian,
who wrote a treatise on The Unity
of the Church in the face of serious
schism over the question of what
to do about those who had lapsed
from the church in fierce persecu-
tion.  Cyprian considered schism a
work of the devil.  He writes in
the third section of his treatise that
Satan “has invented heresies and
schisms, whereby he might subvert
the faith, might corrupt the truth,
might divide the unity.”  He adds,
“Those whom he cannot keep in
the darkness of the old way, he cir-

The true unity
of the church is
Jesus Christ.
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cumvents and deceives by the er-
ror of a new way.  He snatches men
from the Church itself...so that, al-
though they do not stand firm with
the Gospel of Christ, and with the
observation and law of Christ, they
still call themselves Christians, and,
walking in darkness, they think
that they have the light.”  He is so
bold as to say that they maintain
antichrist under the name of Christ.
“This happens, beloved brethren,
so long as we do not return to the
source of truth, as we do not seek
the head nor keep the teaching of
the heavenly Master.”  The conclu-
sion of the treatise is a lengthy plea
for peace in the church.

The great Augustine likewise
considered unity of the church
something that demanded strenu-
ous work.  He spent himself for this
cause.  When he became the Bishop
of Hippo in 395, he was confronted
with a schism already of eighty-
year duration.  The Donatists had
separated themselves from the rest
of the churches in North Africa
over issues arising out of persecu-
tion. Augustine found this intoler-
able.  One biographer of August-
ine wrote:  “For almost thirty years

of his life,… [Augustine] was con-
stantly engaged in controversy,
writing, speaking, and organizing.”
Concerning Augustine and the
Donatists another historian wrote:

The energy with which he pur-
sued them is remarkable.  From
his first discussions with the local
Donatist clergy during his
presbyterate until his final ex-
changes with Gaudentius of
Thamugadi, not a year passes
without some anti-Donatist tract
or sermon….  For ten years he
spent all his energies as a writer
and a diplomat in combating
them, his object being first to de-
feat their leaders in argument and
then, as a result of a general con-
ference, to persuade the mass of
the Donatist Church to reunite
with the Catholics.…  There was
hardly a Donatist leader whom he
did not personally try to convert.

The pursuit of unity has a long
and honorable history in the
church.

The pursuit of unity is also the
heritage of the Reformation.  In
harmony with the church of the
past, the great reformers defended
truth over against the lie.  They

also rejected schism.  But their situ-
ation demanded new effort and en-
ergy.  Having been put out by the
apostate Romish church or com-
pelled by the Word to leave the
whore that was no longer their
spiritual mother, they knew that
there was a common bond of truth
that united them.  However, they
were separated by distance, di-
vided by language and culture, and
increasingly by development of
dogma and church polity.  Yet they
saw the need to strive for unity
among themselves.

The church today is nearly five
hundred years beyond the great
Reformation.  The calling to strive
for unity in the church remains
(Eph. 4).  The desire to manifest
the unity of the one church is in
the heart of every believer, for it is
the desire of his Lord whose Spirit
lives in the heart of every believer.
And yet, so much wisdom is re-
quired in this endeavoring.

The purpose of this series of
editorials is to face some of the is-
sues involved in seeking the unity
of the church.  History can help us.
The Word of God must guide us.
But endeavor we must.

Laboring in the Consciousness of God’s Sovereignty in Missions (3)

Jesus’ Proclamation
of His Gathering of the Elect

he Lord sovereignly directs
the work of missions and
evangelism.  He directs it

to whom He in His good pleasure

pose is not to save all who hear,
but to quicken and call His elect.
Jesus Himself declares “for many
be called, but few chosen” (Matt.
20:16).

Election is the guarantee that
the labor of missions is not and
cannot be unfruitful.  Jesus said,

All that the Father giveth me shall

sends the Word.  The saving pur-
pose of that work of God in Christ
is the gathering and salvation of
His elect out of the nations.  This
doctrinal truth is an integral part
of the Reformed confession.  While
we preach and witness to all to
whom God gives us occasion and
opportunity to preach or speak, we
know and confess that God’s pur-

T
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come to me; and him that cometh
to me I will in no wise cast out.
For I came down from heaven, not
to do mine own will, but the will
of him that sent me.  And this is
the Father’s will which hath sent
me, that of all which he hath given
me I should lose nothing, but
should raise it up again at the last
day (John 6:37-39).

The elect will be gathered and re-
deemed.  All of them shall come,
with not one missing.

Election is also the limitation
of mission work and evangelism.
Not all will come, but only the elect
given to Christ.  This is God’s will.
To labor on any other footing in
missions is to labor on another
foundation than that which is laid
in Christ.  It is true that Jesus knew
the hearts of men.  He knew His
sheep as the Son of God directly,
in a way that is hidden from us.
In that sense He could speak of this
in a more profound or direct way
than we can.  We do not know the
identity of the elect immediately
and directly.  But we do know that
all who are given to Christ shall
come to Him.  This is God’s will.
It is God’s intention and design.

We are given to know God’s
counsel in this matter and to see it
by faith through His Word.  We
may know it in the light of the
Word by the fruit of election, or-
ganically, among those with whom
we labor.  Thus Paul can say to the
Thessalonians concerning his mis-
sion work among them,

Knowing, brethren beloved, your
election of God.  For our gospel
came not unto you in word only,
but also in power, and in the Holy
Ghost, and in much assurance; as
ye know what manner of men we
were among you for your sake.
And ye became followers of us,
and of the Lord, having received
the word in much affliction, with
joy of the Holy Ghost (I Thess. 1:4-
6).

The electing grace of God and
its fruit are not hidden either from
the believer himself or from those

who labor in the gospel.  We not
only labor in the consciousness of
election, but we may also rightly
speak of it as it is manifest in the
work of God’s grace in the gather-
ing of His church.

To speak rightly of it is not the
same thing as vain speculation
about individuals, as to which one
God wills to save and call accord-
ing to election and which one He
does not.  But to behold with a holy
joy the fruit of election in the gath-
ering of the elect is rightly to re-
joice in the work of God.  Election
is not a doctrine to be hidden in
the theological closet.  It leads us,
as it did the apostle Paul, to a dox-
ology of thanksgiving (Rom. 11:33-
36), and to Jesus’ own thanksgiv-
ing to His Father (Matt. 11:25-27).

Nor is election a detriment to
the promiscuous proclamation of
the gospel, as is sometimes falsely
alleged.  It is rather the impelling
incentive for missions, for the elect
must be a gathered by the Word.
Jesus, knowing who were His own,
preached to all who would hear
and healed many.  Ten lepers were
healed, though only one, a Samari-
tan, came back to Him to return
thanks.  He fed five thousand,
though many of them sought after
Him because of it only for earthly
bread.

Our Savior not only teaches us
the truth of sovereign election but
He also labored in the conscious-
ness that He was working the will
of His Father.  Laboring in Judea
and Galilee, He gathered the lost
sheep of the house of Israel, the
remnant of grace, the true elect Is-
rael, and brought them into the
blessings of the fulfillment of the
promises in Him.  He was engaged
in mission work.  In teaching His
disciples the truth of the gospel and
preparing them for their labors, He
taught them and us the doctrine of
election.  At times He explained
these matters privately to His dis-
ciples, as when they asked him
why he preached in parables in
connection with the parable of the
sower.  We read,

And when he was alone, they that
were about him with the twelve
asked of him the parable.  And he
said unto them, Unto you it is
given to know the mystery of the
kingdom of God:  but unto them
that are without, all these things
are done in parables:  That seeing
they may see, and not perceive;
and hearing they may hear, and
not understand; lest at any time
they should be converted, and
their sins should be forgiven them
(Mark 4:10-12).

It is noteworthy, however, that
the truth of election was not only
confessed by our Savior and taught
to His disciples, but was also an
integral part of His preaching, His
mission preaching.  We are famil-
iar with the many expressions of
our Savior concerning the sover-
eignty of God in the gospels as they
shape our doctrine.  What is some-
times overlooked is that many of
them, especially in the gospel of
John, form the heart of Jesus’ pub-
lic preaching.  When Jesus said,
“No man can come to me, except
the Father which hath sent me
draw him:  and I will raise him up
at the last day” (John 6:44), He was
preaching.  He was doing mission
work.  The drawing of which He
spoke is an effectual, irresistible
one, so that those called would be
raised up the last day.  It was not
mere human persuasion or offered
grace.  He makes this clear.  He
says, “Therefore said I unto you,
that no man can come unto me, ex-
cept it were given unto him of my
Father” (John 6:65).  Coming to
Christ is impossible for the dead
sinner in himself.  He cannot come.
He has no ability to come by faith.
It must be given him.  It is a mat-
ter of sovereign election.  This is
evangelistic preaching.  That “All
that the Father giveth me shall
come to me; and him that cometh
to me I will in no wise cast out”
(John 6:37) is evangelism!

In like manner, Jesus spoke of
all the doctrines of grace, from to-
tal depravity in John 6:44, 65, to
limited atonement in John 10:15, to
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irresistible grace in John 3:3-6 and
John 5:25.  Jesus proclaimed these
truths plainly and clearly, without
watering them down.  He did so
concerning election and its fruit.
He did so also concerning repro-
bation, “But ye believe not, because
ye are not of my sheep” (John
10:26).

In dealing with the weak of un-
derstanding among His sheep, He
was patient and longsuffering, but
He could also be very direct and
confrontational, so that He de-
scribed the scribes and Pharisees
as hypocrites.  He was not afraid
of the truth of election and repro-
bation.  His sheep are given Him
of the Father, bought in His blood,
and shall come to Him.  Jesus
boldly declared over against the
Pharisees who put His word from
them, “He that is of God heareth
God’s words:  ye therefore hear
them not, because ye are not of
God” (John 8:47).  Nor was Jesus
afraid of their response, “Then an-
swered the Jews, and said unto
him, Say we not well that thou art
a Samaritan, and hast a devil?”
(John 8:48).

The truth of election is to be
wisely and timely preached in the
churches (Canons of Dordt I, 14)
and on the mission field.  It is an
integral part of the gospel to the
destruction of the pride of the sin-
ner and the exalting of the glory
and grace of God in Christ.  Our
Savior may be said to set an ex-
ample here also for mission work.
The sheep will hear and rejoice,
for election and the doctrines of
grace that flow from them are ul-
timately the only hope of one who
is in himself dead in trespasses
and sins.

There is one other element that
should be mentioned before mak-
ing some comments, and that is the
organic reality of election and the
preaching of it.  Election is per-
sonal, but it is not individualistic,
by which is meant that God does
more than save individual elect.
He saves His elect in the genera-
tions of believers.  Election, accord-

ing to the covenant of grace, runs
in the generations of believers.
This too belongs both to the truth
of sovereign grace and to Jesus’
preaching of the gospel.  Jesus
came to save His sheep; that in-
cludes also the lambs of the flock
gathered in the generations.  Jesus
did not come to bring salvation to
Zacchaeus alone as an elect child
of God, but to his house.  He said
so to Zacchaeus:  “And Jesus said
unto him, This day is salvation
come to this house, forsomuch as
he also is a son of Abraham” (Luke
19:9).  Not only Zacchaeus, but also
his house, was to be saved.  In like
manner Jesus speaks of the chil-
dren of believers:  “Suffer the little
children to come unto me, and for-
bid them not: for of such is the
kingdom of God” (Mark 10:14).  In
speaking of them as belonging to
the kingdom of God, He was
speaking of sovereign election or-
ganically.  He was indignant
(“much displeased”) with His dis-
ciples for hindering the children.
The so-called Baptist, or children-
excluder, must likewise be ad-
dressed as one who sets at naught
the grace of God.

That so-called evangelicals
(read Arminians) will not preach
any aspect of this truth is not sur-
prising, for they deny sovereign
election and corrupt it altogether.
The Baptist also does not truly
know it.  It is to the shame of much
of the Reformed and Presbyterian
community that they also evade
this truth in the preaching and in
evangelism.

In the light of this we may
make some comments.  There is a
lot written about mission work
and how to reach people by evan-
gelistic preaching or by personal
witness in the church world
around us.  When it comes to this
matter of election guiding our
thinking, being our rejoicing, and
being, yet more, an integral part
of mission preaching and evange-
lism, it is hardly heard at all.  In
fact, one would say that the op-
posite is true.  It is viewed as a

hindrance at best, stuff left in the
closet or only for the advanced
believer, an elitist doctrine for the
learned.  The advice given today
would certainly be:  do not bring
this up and do not preach it.  This
is usually packaged as a matter
of mission psychology.  Tact, tol-
erance, and avoidance of contro-
versy, to the extent even of evad-
ing preaching about sin, are ad-
vocated.  Sadly, this is increas-
ingly the case also in the Re-
formed community.  What shall
we say to this?

In the first place, this is sin!
It presumes to be wiser than the
Lord Jesus in His own mission
preaching!  If there is anything a
sin-sick soul, who has no hope
in himself, needs to hear, it is
that God in Christ saves, sover-
eignly, efficaciously, irresistibly,
because He chose, He wrought in
Christ, and He applies and raises
up from death to life.  For a
weary child of God struggling
also with living the Christian life,
and struggling to learn godliness
in home and family, what does
he need?  Another sermon on
child rearing?  The evangelicals,
so-called, are full of humanist
psychology.  They write book af-
ter book in this area.  What about
“For we are his workmanship,
created in Christ Jesus unto good
works, which God hath before
ordained that we should walk in
them” (Eph. 2:10)?  This alone
makes the way of obedience pos-
sible, yea certain.

The truth of election is offen-
sive to natural man. It will provoke
enmity, as it did when Jesus
preached the truth and was called
a Samaritan with a devil.  Our call-
ing in the churches and on the mis-
sion fields is to proclaim “all the
counsel of God” (Acts 20:27).  We
are to preach sovereign election
clearly and plainly, and walk in
God’s sovereignty in our labor with
joy.  By that preaching, the sheep
will hear the voice of Christ and
the elect will be called and gath-
ered.
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Strength of Youth Rev. Martin VanderWal

Rev. VanderWal is pastor of Hope Protes-
tant Reformed Church in Redlands, Cali-
fornia.

Strength of Youth
“I have written unto you, young men,
because ye are strong, and the word of
God abideth in you, and ye have over-
come the wicked one.”

I John 2:14

his part of I John is con-
troversial among biblical
commentators.  Much ink

has been spilled to show that with
this word the apostle beloved of
the Lord distinguishes a segment
of the congregation: young men.
These young men are singled out
as a group.  The apostle John com-
mends them.  They gave wonder-
ful testimony of the Lord’s grace
working in them.  They made evi-
dent that grace of God in their life
and daily walk.  By that grace of
God working in them, these young
men persevered through some
great struggle.  In this struggle they
faced the temptations of the wicked
one, and they overcame the wicked
one.  They did so by the Word of
God abiding in them.

But much ink has also been
spilled to show another possible
understanding of this verse.  Other
commentators think John here as-
cribes to the whole church the char-
acter of youth.  As young men are
strong, so must the whole church
give evidence of that kind of
strength.  Through the Word of
God abiding in them, the whole
church shows unnatural strength.
By that strength they defeat the tac-
tics of Satan, they do not yield to
his temptations.  So great is their

system, there is also much strength
there.  The rapidity of everything
from reflexes to decision-making to
receiving and processing what is
seen with the eye and heard with
the ear is astonishing.  Then there
are all the paths of carrying that
work of the mind to the body.

God has also given to youth
much strength of mind in learning.
Memorizing is a much easier task
in one’s youth.  A young person
memorizes quickly, sharply, and
accurately, and retains more easily
what is memorized.

You young people have a great
deal of strength, in both body and
mind.

However, all that we have
mentioned so far is not enough to
tell us the proper strength of youth.
The strength must be properly con-
trolled, by two critical virtues.

We draw an analogy from cur-
rent events.  Iran is working at a
fevered pitch to join the “nuclear
club,” the group of countries that
possess nuclear weapons.  Iran de-
sires the prestige and power of
having a nuclear arsenal.  How-
ever, Iran cloaks its initiative in the
guise of building nuclear reactors
and using the technology only for
electricity.  Nuclear power!
Nuclear power is unleashed in the
detonation of an atomic bomb.  But
in a controlled reaction nuclear
power can also be used to produce
electricity.

The strength of youth is like
that nuclear power.  Without two
critical elements, the strength of
youth is a nuclear explosion, good
for nothing except visiting destruc-
tion and ruin upon a people.  But
with these two elements, the

victory, that they show that the
strength of youth is in them.

Whatever the viewpoint, one
thing is clear.  Scripture uses youth,
and the characteristic strength of
youth, to make a point.  We see
that point well made in Isaiah
40:29-31.  Young men are strong,
but they that wait upon the Lord
are far stronger.  It is therefore a
truth of Scripture and the experi-
ence of the ages that the time of
youth is a time of strength.

✦✦✦    ✦✦✦    ✦✦✦

Scripture permits us to con-
sider that strength of youth as
God’s work in creation itself.

The strength of youth is
strength and power of body.  Late
teens and early twenties are a time
of great strength.  Every individual
who in later years looks back over
the course of his life will have to
admit that he was strongest in
those years.  A young man is able
to condition himself to be strong.
He is able to perform deeds that
cause excitement for all who see
them.  A young man is also able to
condition himself for strength of
endurance.  He is able to run or
swim great distances.

That strength of youth is also
agility.  Muscles and joints are
finely controlled by a tuned, coor-
dinated nervous system.  A young
athlete is able to stop and start
quickly.  He is able to change posi-
tion, rapidly move his legs and
arms, hands and feet, almost as
quickly as necessity arises.  There
is a wonderfully instantaneous co-
ordination among the members of
the body.

And, speaking of the nervous

T
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strength of youth becomes profit-
able and brings blessings every-
where.

These critical elements are self-
control and godliness.  Under self-
control we place virtues such as
temperance, meekness, patience,
and prudence.  Self-control keeps
power in check, either from explod-
ing or from going off in all direc-
tions.

This self-control is very diffi-
cult for a young person to exercise.
You young people know that.  Look
back on what you said over the
course of your day.  Look back on
the things that you did of which
you are now ashamed.  How many
of those things would you never
have said or done had you only
thought a little bit?  How much
damage has that uncontrolled
power caused?  Self-control holds
that power back.  It keeps your
tongue from wagging.  It keeps
your hands from flying.

Self-control also keeps your
strength from going in wrong di-
rections.  The strength of youth can
be very busy.  All kinds of activi-
ties, all kinds of projects.  Some-
times projects are simply never
brought to completion.  Or sloppi-
ness and haste become evident in
the final product.  Activities that
are true duties, things that need to
be done, are neglected.  Or the
strength of youth can be so easily
turned to evil purposes.  The young
man yields to temptation and ap-
plies his strength in the pursuit of
evil.  He runs swiftly in the way of
evil and uses much energy in hid-
ing his sin from parents, teachers,
and elders.  Self-control keeps that
energy in check.  Self-control keeps
that strength from going out in ev-
ery possible direction.  Self-control
keeps that strength from straying
into evil.

✦✦✦    ✦✦✦    ✦✦✦

Self-control is a form of self-
denial.  The truth is that your first
reflexive action is often sinful and
causes harm.  So often your de-
pravity is the very first to respond

to temptation.  Pride, also, will of-
ten be the first reaction.  Unrigh-
teous anger is sometimes the quick-
est to arise.  Things said and done
immediately are often done out of
spite, envy,  and jealousy.  When
self-control is exercised, the power
you have is not used to sin.  The
strength waits to be used properly,
making true strength of youth.

✦✦✦    ✦✦✦    ✦✦✦

Self-control paves the way for
the second critical element, godli-
ness.  Like self-control, godliness
has a number of fea-
tures.  It includes wis-
dom, spirituality, holi-
ness, righteousness,
and love.  Godliness is
the ability to govern
and direct the power
you have in the proper way and
for the proper purpose.

First of all, godliness means
that you are inclined toward God.
You live in fellowship with Him.
You are His child and He is your
God and Father.  In that fellowship
you have the fundamental desire
to do only what is pleasing to Him.
Your heart belongs to Him and
your great aim in life is to bring
Him glory.

Secondly, godliness means that
you have the ability to carry on in
your life, saying and doing what is
pleasing to God.  It means that you
use your mind, mouth, and hands
to work righteousness.  It means
that you fill your days, hours, and
minutes doing what you do to the
Lord’s glory.

Godliness can be difficult to
fulfill.  It is one thing to have a
heart for the Lord and for His
glory.  It is one thing to have the
desire of heart to do what is pleas-
ing to God.  But it is another thing
to carry out that desire by the words
of your mouth and the deeds of
your hands.  You must see your
godliness working out to that end.
The strength of youth must be evi-
dent in youth!

Godliness means being in-
volved with the Word of God.  It

means reading the Scriptures.  It
means studying the Scriptures.  It
also means having a love for that
Word as the Word of God.  That
love clings to the Word as a Word
of life.  That love submits to the
Word.  (To get a good idea of that
loving submission, read Psalm
119!)  Submit to the Word where it
addresses what you must believe!
Submit to the Word where it ad-
dresses what you must do!

Godliness means also an
awareness of God’s presence
through all your life.  Wherever

you go, you know that
God is there.  You know
that He is there as the
One you desire to
please and obey.  You
know He is there with
you and near you in

wonderful, abundant grace.  He is
there to give you the ability to use
your strength to do what pleases
Him.

Godliness, then, means the use
of your strength to do those things
that are pleasing to God.  Godli-
ness comes to its full realization in
your thoughts, words, and deeds,
showing that glory of God.  You
confess His name and His truth
with your mouth—everywhere.
And the words of your mouth and
the deeds of your hands all show
the real power of that name.

Do not forget that godliness
also means that you gratefully con-
fess the true Source of that godli-
ness:  God.  By His Spirit He so
guides your strength that it shows
itself in godly words and actions.
At the same time, you exercise self-
control and godliness.  By that
power of the Holy Spirit, you
choose deeds of righteousness over
deeds of wickedness.  By that
power of the Spirit, you actually
do godliness.

✦✦✦    ✦✦✦    ✦✦✦

Now we are ready to see how
all these elements are presented to
us in the passage we began talking
about, I John 2:14.  These youth
(whether the church or the young

The strength
of youth must be
evident in youth!
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men in the church) have showed
themselves strong in battle.  Their
strength was found, first, in their
victory.  They overcame the wicked
one.  They were presented with the
temptation of Satan.  By their self-
control they gained the opportunity
to consider the temptation.  They
saw the temptation for what it truly
was.  That temptation lost its ap-
peal and the ugliness of sin was
seen under its surface.  In spite of
this strong temptation, they were
able to overcome the wicked one
and live uprightly through godli-
ness.

We must also see in this pas-
sage what made for that strength
of youth.  These youth were strong
because the Word of God was abid-
ing in them.  That Word was their
guide.  It became their guide be-
cause they spent time in the Word.

They read the Word, and through
faith they laid hold on the content
of that Word, the gospel of the
Word of God, Jesus Christ.  By that
gospel they received strength so
that they would be properly strong:
spiritually strong in the kingdom
of God.  That same Word also
showed them the difference be-
tween good and evil, right and
wrong.  These youth heard that
Word and it remained with them.
In their temptation they did not act
out of their depravity.  They ap-
plied the Word that was abiding
in them to that temptation and saw
its evil.  Their strength they did not
use to join the evil one, but to be
godly.  They overcame!

Here is the real and true
strength of youth.  It is found not
merely in physical strength or
stamina.  It is found not merely in
agility of body or quickness of

mind.  It is found first in a heart
and spirit that is directed to God
and to His glory.  By that strong
government of heart and spirit,
body and mind serve godliness.  In
consecration to God, young people
show their true strength.  The
Word abides in them.  They over-
come the wicked one himself.

What a gift is this true strength
of youth!  Begun in youth, it is a
strength to be maintained and en-
joyed through the believer’s life.
You young people who are disci-
plined to have this kind of spiri-
tual strength have established
yourselves to be strong for the rest
of your life.  That strength, of
course, must be maintained.
Through good, sound, spiritual ex-
ercise, expect that strength not only
to remain, but to become greater
and greater!

The Sacrament of the Lord’s Supper (7)

Rev. Key is pastor of the Protestant Re-
formed Church of Hull, Iowa.

Previous article in this series:  De-
cember 15, 2007, p. 133.

Taking Heed to the Doctrine Rev. Steven Key

s we continue our consid-
eration of the sacrament
of the Lord’s Supper we

must remember that the sacrament
is a means of grace.  But that grace
is not for all.  Because grace is not
in things.  It is not in the water of
baptism, nor in the bread and wine
of the Lord’s table.  Grace is not in
things.

Always the means of grace
must be understood in terms of
God’s work of sovereign, particu-
lar grace.  The preaching and the
sacraments minister grace only to
elect believers.

That the sacraments are means
of grace implies faith.  The sacra-
ments are means of grace for be-
lievers, no one else.

That is true of preaching too.
The preaching ministers grace to
the hearers.  But not to all hearers.
It ministers grace to those who are
alive spiritually.  The same is true
with the sacraments.

The Holy Spirit ministers grace
to the people of God, to believers,
by means.  The Lord’s Supper tes-
tifies to us who believe, that we
have a full pardon of all sin by the
only sacrifice of Jesus Christ, which
He Himself has once accomplished
on the cross, and that we by the
Holy Spirit are ingrafted into
Christ.  That means that we must
approach the Lord’s table as proper
partakers of that holy supper.

Improper Partakers Forbidden
Who are the proper partakers

of the Lord’s Supper?
We may say, in the first place,

that the Supper has been instituted
for sincere believers.  All others are
forbidden to partake of the sacra-
ment.

The Heidelberg Catechism, in
Question and Answer 82, empha-
sizes that there are some who may
not partake of the holy sacrament.
For “hypocrites, and such as turn
not to God with sincere hearts, eat
and drink judgment to them-
selves.”

That is a matter of emphasis in
I Corinthians 11:27 and 29: “Where-
fore whosoever shall eat this bread,
and drink this cup of the Lord, un-
worthily, shall be guilty of the body
and blood of the Lord....  For he
that eateth and drinketh unwor-

A
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thily, eateth and drinketh damna-
tion to himself, not discerning the
Lord’s body.”

The Lord’s Supper is not insti-
tuted for those who by confession
and life declare themselves unbe-
lieving and ungodly.  Certainly the
elders have a calling to prevent
such from profaning the sacrament.

But there are others who may
not partake.  The Supper is not
open to hypocrites.  There will be
such who do partake.  They do so
to their own condemnation.  But
the Lord’s Supper is not open to
them.  They have no right to par-
take.  But you and I have no re-
course, if they partake in hypoc-
risy.  That is because we do not
know who are hypocrites.

Hypocrites are those who ap-
pear outwardly to be people of
God, and who confess that they are
the people of God, but who are not.
As long as a person remains a
hypocrite, you and I cannot detect
him.  We may sometimes have a
very uncomfortable feeling that
someone is a hypocrite, because his
life appears to be full of contradic-
tions when it comes to what Scrip-
ture reveals about the life of a true
believer.  But until a man finally
rejects the truth and apostatizes
from the faith, we must be very
careful not to judge him to be a
hypocrite.

Hypocrites are not merely sin-
ful believers.  Hypocrites are un-
godly!

A hypocrite hides behind a
mask, a religious mask.  He knows
all the right terms.  He can speak
the correct language.  He can
speak of being saved by Christ,
of having his sins forgiven.  But
there is no love for God, no love
for His truth, no fear of God, no
striving for holiness.  His Chris-
tianity is only a mask.  And as
long as there is no suffering and
no persecution connected with be-
ing a member of the church, a
hypocrite can stay hidden behind
that mask.

But although you and I can-
not detect him, the Word of God

itself uncovers that man’s mask to
his own conscience.  The preach-
ing of that Word, as the keys of
the kingdom, shuts the door of
heaven to such a man.  The Word
provokes him; it does not comfort
him.

And when such a man in his
brazen hardness of heart partakes
of the Lord’s Supper, he eats and
drinks judgment to himself, tram-
pling the blood of Christ underfoot.
The judgment that he
receives in the Lord’s
Supper is the judg-
ment that is always
executed by God in
the ministry of the
Word and sacra-
ments—the hardening of the heart.
Where the Word does not save and
comfort, it hardens.  The Lord’s
Supper, as a means of grace, is
closed to the hypocrite.

The same is true concerning
the insincere.  The Catechism
makes a distinction between hypo-
crites on the one hand, and such
as turn not to God with sincere
hearts on the other hand.  It is pos-
sible that a child of God be insin-
cere for a time.  It is possible that
a child of God come to the table
with insincerity because of a cer-
tain sin that he does not want to
let go of, or because of a tempo-
rary misplaced love for the world
and the things of the world that
he is unable to give up.  That is
possible.  It is possible to approach
God in our sins, and attempt to ob-
tain the forgiveness of sins.  But
that is insincere.

He also eats and drinks judg-
ment to himself as long as he is in
that state.  When one insincerely
partakes of the Lord’s Supper, lay-
ing claim to the forgiveness that is
in Christ Jesus, while continuing in
sin, his faith is weakened.

Oh yes, if this insincere one is
a child of God, God will convert
him or her.  He will issue His pow-
erful call to repentance through the
Word, and influence the sinner by
His Spirit, so that the sinner turns
from his evil ways.

But the Lord’s Supper is not for
those who are insincere.  The
Lord’s Supper is for sincere believ-
ers.

What About Children?
It is fitting in this connection

that we face the question concern-
ing the place of children at the sac-
rament of the Lord’s Supper.

We believe that children of be-
lievers, organically considered, are

incorporated into the
church and covenant of
God, baptized as heirs
of the kingdom of God
and of His covenant,
being received unto
grace in Christ.  Much

of the Reformed church world in
recent years has changed its his-
toric position, which disallows chil-
dren the sacrament of the Lord’s
Supper, and now accept and even
promote children coming to the
Lord’s table.  The accusation is now
leveled that by refusing to allow
children to partake of the Lord’s
Supper, we deny them something
they have a right to as members of
God’s covenant.

In addition, those who accept
children as partakers of the Lord’s
Supper point to the fact that in the
Old Testament children were par-
takers of the Passover feast, and
that their practice, therefore, is con-
sistent with Old Testament prac-
tice.

We must immediately point
out that this last argument presup-
poses wrongly that the Passover
is the Old Testament equivalent of
the Lord’s Supper.  It is not.  There
is certainly a relationship between
the Passover and the Lord’s Sup-
per, but they are not equivalent.
The Lord’s Supper is the fulfill-
ment of the Passover.  But the
Passover feast does not carry the
same significance as the Lord’s
Supper.

We must not forget the differ-
ence between baptism and the
Lord’s Supper.  Although both are
signs and seals of the covenant of
grace and the righteousness that is

The Lord’s Supper
is not for those
who are insincere.
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ours by faith in Christ, they do dif-
fer.  Baptism is a sign of incorpo-
ration into Christ.  The Lord’s Sup-
per, however, is a sign not of in-
corporation, but of maturity and
strengthening in the fellowship of
Christ.

In addition, in this dispensa-
tion of the fullness of time and the
outpouring of the Holy Spirit, there
is an increased personal responsi-
bility, a weightier personal calling,
that comes with the gift of the Holy
Spirit.  That is the emphasis in
I Corinthians 11:26-29.  The Belgic
Confession emphasizes that same
truth in the last part of Article 35,
when it says:

Lastly, we receive this holy sac-
rament in the assembly of the
people of God with humility and
reverence, keeping up amongst us
a holy remembrance of the death
of Christ our Savior with thanks-
giving, making there confession
of our faith and of the Christian
religion.  Therefore no one ought
to come to this table without hav-
ing previously rightly examined
himself, lest by eating of this
bread and drinking of this cup he
eat and drink judgment to him-
self.

You will notice that the Con-
fession speaks of making “confes-
sion of our faith and of the Chris-
tian religion,” as well as using the
language of I Corinthians 11 about
rightly examining ourselves.  Those
are significant conscious activities
of the heart and mind.

In I Corinthians 11:26 we are
told that partaking of the Lord’s
Supper is to proclaim or declare the
Lord’s death.  That indicates that
one must be aware of what he is
actually doing when celebrating
the Lord’s Supper.  The sin seen in
Corinth was exactly that the Lord’s
Supper had become a common
meal.  The solution to that prob-
lem was to restore the meaning of
the sacrament and to make it once
again a proclamation of the Lord
of the covenant and of His grace
and glory.

Still more, I Corinthians 11:28
calls us to self-examination.  All
who will partake of the Lord’s Sup-
per must test themselves.  That ex-
amination is carefully set forth in
our Form for the Administration of
the Lord’s Supper.  From the Form
we read this:

The true examination of ourselves
consists of these three parts:
First. That every one consider by
himself his sins and the curse due
to him for them, to the end that
he may abhor and humble him-
self before God, considering that
the wrath of God against sin is so
great, that (rather than it should
go unpunished) He hath punished
the same in His beloved Son Jesus
Christ with the bitter and shame-
ful death of the cross.
Secondly. That every one exam-
ine his own heart, whether he
doth believe this faithful prom-
ise of God that all his sins are
forgiven him only for the sake
of the passion and death of Jesus
Christ, and that the perfect righ-
teousness of Christ is imputed
and freely given him as his own,
yea, so perfectly as if he had sat-
isfied in his own person for all
his sins and fulfilled all righ-
teousness.
Thirdly. That every one examine
his own conscience, whether he
purposeth henceforth to show true
thankfulness to God in his whole
life and to walk uprightly before
him; as also, whether he hath laid
aside unfeignedly all enmity, ha-
tred, and envy, and doth firmly
resolve henceforward to walk in
true love and peace with his
neighbor.  All those, then, who are
thus disposed, God will certainly
receive in mercy and count them
worthy partakers of the table of
His Son Jesus Christ.  On the con-
trary, those who do not feel this
testimony in their hearts eat and
drink judgment to themselves.

You will notice that these three
points of examination correspond
exactly to the three parts of the
Heidelberg Catechism, namely, the
three parts of knowledge necessary
to enjoy our only comfort in life
and death.  The knowledge of true

faith, therefore, has to precede ac-
cess to the Lord’s table.

These things having been
said, we ought to emphasize,
however, the importance of pre-
paring our children for confession
of faith.  That is not something to
be postponed.  One will mature
sooner than another.  But when
children have been instructed in
the faith for several years, it is
not out of line to expect many of
them to confess their faith by the
time they are sixteen or seven-
teen,  in some instances even
younger, and certainly by the
time they are able to make impor-
tant decisions in life.

The Protestant Reformed
Churches have not been influ-
enced by the mystical pietism that
gave rise to the Netherlands Re-
formed congregations,  where
young people were taught that
they had to tell their conversion
story before being admitted to the
Lord’s table, and that this was not
possible when they were young.
For that reason many waited till
late in life to confess their faith or
did not dare to do so at all.  Oth-
ers took the position that confess-
ing faith simply meant confessing
historical faith, which somehow (in
gross error) granted the right to
have their children baptized, but
not to partake of the Lord’s Sup-
per.

In the Protestant Reformed
Churches it seems that there are
other factors causing a postpone-
ment of confession of faith, and
that in certain areas or congre-
gations rather than others.  But
those factors must be addressed.
We must stress to our children
that it is a great privilege to be
born as a child of the covenant
and raised under the instruction
of God’s Word.  And it is a great
privilege and calling to confess
our faith, in order that we may
also proclaim Christ’s death and
resurrection as part of His bride
at the communion table.
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Our Protestant Reformed Schools:
Precious Gift and Weighty Responsibility

That responsibility is for all the
members of our churches.  It is not
only for parents and for grandpar-
ents, but also for those who do not
have children in our schools.  Ev-
ery member of the church as the
body of Christ has a calling to sup-
port and maintain these schools.

This support for our schools is
expressed in two ways: spiritual
and physical.  If we have a proper
spiritual view of our schools, then
we will find it much easier to sup-
port them physically with our time,
energy, and financial resources.
The physical support will flow
naturally out of a proper spiritual
attitude.

A proper spiritual attitude is
one of deep appreciation and
thankfulness to God for the gift He
has given to us in our schools.  We
ought never to take the blessings
of our schools lightly.  What a dan-
ger it is that we become so accus-
tomed to our schools that we be-
gin to take them for granted.  Then
we fail to realize their worth.
When we do not appreciate the
“much” that God has given to us
in our schools, we become unwor-
thy of keeping them, and this pre-
cious gift will be taken from us.  An
attitude of gratitude must always
govern our thoughts and actions
towards our schools.

One way in which we give evi-
dence of our gratitude is through
our conversation.  When we speak
of our schools, especially to our chil-
dren, we should take care to do so
in a positive manner.  There are
times when it is tempting to focus
on the weaknesses of our schools
rather than on their strengths.  In

this life, we and our children have
only a beginning of the new obedi-
ence.  Our schools, like our homes,
are tainted with sin.  Our children
sin in the home against one another,
and they will sin in the school
against their fellow students.  This
is reason for humility.  And it pro-
vides us with opportunities to teach
our children the most important les-
son for service in the kingdom:  to
repent when they have sinned
against others and to forgive when
others have wronged them.  That is
covenantal education!

We must speak positively, not
only of our schools in general, but
also of our teachers.  Our schools
are parental schools, and, as such,
they are an extension of our homes.
In our schools, we have placed teach-
ers who assist us in our calling to
“…bring them [our children] up in
the nurture and admonition of the
Lord” (Eph. 6:4).  When we entrust
our children to their care, we give to
our teachers the right and the au-
thority to stand in our place.

Having done that, we must be
careful not to undermine this au-
thority through our careless speech.
When we speak of our teachers to
our children, we must do so in a
spirit of love and gratitude for the
work that they do on our behalf.
This spirit of gratitude must also
be instilled in our children.  When
our child is critical of a teacher, it
is our responsibility to remind him
that God placed that teacher in au-
thority over him.  God commands
him to honor the teacher as he hon-
ors his father and mother.  Also,
we must point out to our children
that they are called to bear with

When Thou Sittest in Thine House Mrs. Shari Bosveld
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n a parable found in Luke 12,
Jesus summarizes His teach-
ing with this admonition, “For

unto whomsoever much is given,
of him shall be much required...”
(12:48).  These words of the Lord
ought to speak to our hearts.  The
Protestant Reformed churches have
been given much from the Lord.
We have been blessed with a pro-
found understanding of the Truth.
We have a seminary with faithful
professors who strive to train our
men in these truths.  And we have
churches wherein the Word of God
is faithfully preached.

In addition to the great blessing
of our churches, we have the won-
drous gift of our schools.  Gratitude
must be given to God for granting
our forefathers the wisdom to rec-
ognize the need for Protestant Re-
formed schools.  Not simply Chris-
tian schools, but Protestant Reformed
schools.  Schools in which their chil-
dren and grandchildren would be
taught to walk in the fear of the
Lord.  Schools that, by their very
nature, are an extension of our
homes and a means whereby we
fulfill our baptismal vows.  Schools
firmly grounded on our under-
standing of the covenant and its de-
mand to educate the covenant seed.
Truly, our Protestant Reformed
schools are a most precious gift!

Having been entrusted with
such a gift, we have a responsibil-
ity to care faithfully for our schools
and to support them cheerfully.

I
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the weaknesses and infirmities of
their teachers as the Lord bears
with them.

A spiritual attitude of thank-
fulness for our schools will be re-
flected in our conversation, and
also in our prayers.  It is our calling
and responsibility to bring the
needs of our schools before the
Lord in prayer.  He who has given
us the means to establish schools
will not leave us in our need.

We must pray for our schools
in our homes, in our personal de-
votions, and in our devotions with
our children.  It is important that
our children hear us praying for
the school and also for its teach-
ers.  Our teachers need our prayers.
Theirs is a difficult and often
thankless task.  Each day they
stand in our place and train our
children.  Pray that the Lord will
grant them the grace and the pa-
tience required to fulfill this call-
ing faithfully.

Prayer must arise from the
home, and also from the church.
Our ministers, as well as our
officebearers, are an example to the
congregation of faithful, prayerful
support of the school.  This is evi-
denced by their congregational
prayers, which regularly include
petitions for God’s blessings on our
schools and their teachers.

We support our schools spiri-
tually and we support them physi-
cally. One significant physical
means is through financial support.
Our schools require a tremendous
amount of money to operate.  Build-
ings must be maintained, materials
purchased, and teachers employed.
Therefore, tuition is necessary.

For many of our families that
have several children in school, tu-
ition can be overwhelming.  For ex-
ample, parents who have three
children in grade school and one
in high school will pay nearly
$15,000.00 in tuition for one year.
That is a large amount of money!
When faced with a sum that great,
we may find that our thoughts can
easily turn to a life of ease, a life
free from the high cost of Chris-

tian education.  How quickly the
Devil tempts us to view the edu-
cating of our children as a sacrifice
rather than as a privilege!  That
temptation is one we must fight
with our whole being.

The paying of tuition is not the
only way we financially support
the school.  Another source of in-
come for the school is the free-will
offerings our churches schedule at
different times throughout the
year.  Our schools also seek sup-
port through the deficit drives that
are generally held twice a year to
raise additional money needed to
maintain them.  These offerings
and drives are ways in which the
high costs of operating a school can
be shared by all the members of the
church, not only those paying tu-
ition.  Young and old, men and
women, are asked to give gener-
ously as the Lord has blessed them.
Thanks be to God that our people
do indeed give generously to these
drives!  By sharing in the responsi-
bility to support the school, the fi-
nancial burden on our families is
eased.

Physical support for our
schools requires more than money;
it also demands personal involve-
ment and a great deal of time.  Men
and women who have a love for
their school will spend countless
hours working on the school’s be-
half.  Much of this work is done
quietly and often goes without no-
tice.  Rarely do the men who do-
nate their time and materials to-
wards the establishment and main-
tenance of the school buildings and
grounds speak of their efforts.  Nor
do the women who volunteer in
many capacities seek praise for
their work.  They give of them-
selves and their abilities out of a
deep love and appreciation for the
gift that they have been given.

This is true especially with re-
spect to the School Board.  What a
blessing it is that we have men who
are willing to serve on the boards of
our schools.  These men devote
many hours and much energy to the
oversight of the school.  They work

diligently to ensure that our children
will receive an education grounded
in the precepts of the Lord.  How
grateful we ought to be for their
faithful labors on our behalf!

Another way for men to be per-
sonally involved with our schools
is to join the School Society.  Again,
the society must not be viewed as
something only for those with chil-
dren in the school.  All men, with
or without children, should have a
vital interest in the schools, and out
of that interest ought to join them-
selves to the Society.  When a man
is a member of the Society, he then
has the right and opportunity to
speak to the issues that pertain to
the school.

Women, too, have a responsibil-
ity to contribute to the school.  God
gave to women unique gifts, which
can be put to use in the school.  Per-
haps it should be pointed out here
that being busy in the school must
never usurp a woman’s role in the
home.  Caring for children in the
home is a woman’s first priority.
However, often mothers are able to
help in the school in ways that do
not interfere with their work in the
home.  A few examples of this are
serving hot lunch, baking snacks for
snack sales, playing the piano for
classroom devotions, or volunteer-
ing as a room mother.  None of these
things require a great deal of time
away from the demands of home
and family.

Many of our women belong to
their school’s Mother’s Circle or
Ladies’ Guild.  These women do-
nate their time and energy seeking
ways to raise money for the school.
The money is then used to pur-
chase those things that, though not
essential, are certainly beneficial
and greatly enjoyed by all of us.

For a woman who is not yet a
mother, or whose children are
grown, there are other opportuni-
ties for service.  She might offer to
volunteer a couple of days a week
in the classroom as a teacher’s aide.
Or a woman might give of her time
in the library as a librarian, or by
reading to the children who visit
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the library.  Perhaps there are
women with special gifts in areas
such as music who might use their
talents and abilities for the good
of the school.  These are a few ex-
amples.  In schools such as ours
there are abundant ways in which
a woman can make use of her time
and abilities.  The key is to be in-
volved.  Personal involvement is
the best way to see firsthand the
great blessings found in our
schools!

Protestant Reformed Schools.
What a wondrous gift!  How can
we begin to count the many bless-

ings that result from covenantal
education?  What value can parents
and grandparents place upon
watching their children in our
school programs, singing the Psalms
that we hold so dear?  How do we
measure the lessons learned as we
witness the compassion and broth-
erly love that our children evidence
for a hurting classmate?  Where else
would our children be prepared
physically and spiritually for their
life of service in the kingdom?  Our
schools, as extensions of our homes,
train our children in the fear of the
Lord.  The goal of education in our

schools is not merely to educate the
child so that he can be successful in
the world, but also to rear a child
who will mature into a man of God,
thoroughly furnished unto all good
works.

Truly we have been given a
great gift in our Protestant Re-
formed schools.  Let us take heed
to the admonition found in the par-
able of Luke 12 and strive to main-
tain them, pray for them, and cher-
ish them.  Having done this to the
best of our ability, we shall one day
hear the words, “Well done, thou
good and faithful servant.”

The Deacons’ Relationship to the Consistory (3)

The Council Meetings
n speaking of the deacons’ re-
lationship to the consistory, we
are speaking of a working re-

lationship between the three offices
(bear in mind that the consistory in-
cludes both elders and pastors).  In
saying that there is such a relation-
ship, we mean that some of the
work of the church requires the dea-
cons to meet with the consistory in
a body in which each pastor, elder,
and deacon has one vote.

In our last article we argued
the necessity of such a relationship.
That necessity has to do with the
fact that Jesus Christ manifests
Himself as the only Savior of the
church through all three offices,
working together.  Also, the fact
that the church on earth must nec-
essarily have budgets and build-

ings to serve it in its real work in-
dicates that such a relationship is
necessary.

We pointed out that, practically
speaking, this relationship of dea-
cons to consistory is evident in ev-
ery congregation in either of two
ways:  in smaller congregations, in
the consistory itself, when the dea-
cons are added to it; or, in larger
congregations, in the work of the
council.  Article 30 of the Belgic
Confession includes deacons in the
church’s council: “…also elders and
deacons, who, together with the
pastors, form the council of the
church.”  To this latter manifesta-
tion of the relationship between el-
ders and deacons we now turn our
attention.  What follows assumes,
then, that the deacons are members
of a congregation in which they do
not meet with the consistory at its
monthly meeting, but in which
both consistory and diaconate have
their own monthly meetings, and
also the council has its own
monthly meeting.

✦✦✦    ✦✦✦    ✦✦✦

The council is the body that in-
cludes all the pastors, elders, and
deacons in any given congregation.

In its meetings, the deacons
work with the consistory in carry-
ing out those aspects of the work
of the congregation that are not
specific to any particular office.
The work relating to the ministry
of the gospel and administration of
the sacraments is dealt with by the
consistory in its separate meetings,
as is the work of ruling and disci-
pline.  The work relating to the care
of the poor and needy is dealt with
by the diaconate in its separate
meetings.  All of the other work
that must be done in the church is
taken care of by the council.

This other work, regulated by
the council, falls into three general
categories.

The first pertains to the earthly
affairs of the church.  Drawing up
a budget, determining the collec-
tion schedule, and overseeing and
maintaining the church’s property

I
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fall into this category.  Any pro-
posals that come before the congre-
gation at a congregational meeting
must be dealt with and approved
by the council beforehand.  So is
the receiving and answering of any
general correspondence that does
not relate particularly to the work
of elders or deacons.

The second pertains to the of-
fices in general.  Forming trios from
which to call a minister, approving
the minister’s acceptance of a call
elsewhere, receiving and signing the
Ministerial Certificate of Dismissal
and Testimonial, deciding to release
a minister from office in the con-
gregation or from office altogether,
approving the request of its minis-
ter for retirement—all of this is the
work of the council.  So is the mat-
ter of nominating men for the of-
fice of elder and deacon in the con-
gregation, considering and acting
on objections to such nominations,
and releasing an officebearer from
his labor in the congregation (with
the exception of suspension and
deposition).  Also the work of
“censura morem,” of encouraging
and admonishing each other with
regard to the duties of office, is the
work of all.

The third pertains to the work
of the church that it undertakes in
cooperation with the denomina-
tion.  In every church, this includes
the receiving of church visitors.  In
some churches this includes the
oversight of the office and work of
the missionary or minister-on-loan,
in the case of those churches that
have been appointed to call such
on behalf of the denomination.

Two matters that we might
think to be the work of the council
are actually the work of the
consistory.  The first is the disci-
pline of officebearers, including
their suspension and deposition.
Even though the whole council
nominates officebearers, their sus-
pension and deposition from office
is properly the work of the
consistory, the body that is called
upon to rule and judge the church
according to God’s Word.  If an

officebearer requested to be re-
leased from office for any reason,
he would make his request to the
council.  But if he fell into a sin
that made him worthy of deposi-
tion, the consistory would deal
with the matter.

Second, the oversight of the
preaching is also properly the work
of the consistory.  In many of our
churches the deacons join the elders
in shaking the minister’s hand after
the worship service.  This might
leave the impression that the dea-
cons join with the elders in over-
seeing the preaching.  Not so, how-
ever; the oversight of the preaching
in the local congregation belongs to
the consistory, the elders.

✦✦✦    ✦✦✦    ✦✦✦

Being officebearers, the dea-
cons are properly involved in the
work of the council.

But what deacons may never
forget is that they are first and fore-
most deacons.  That is, they must
not use their involvement in coun-
cil matters as a reason to let the
real work of their office suffer.

This warning, of course, is as
pertinent to elders and pastors as
it is to deacons.

Perhaps a deacon enjoys his in-
volvement on the building commit-
tee, or perhaps the treasurer of the
diaconate finds pleasure in the work
of overseeing the church’s finances
and trying to be sure that the church
is a good steward of its financial
resources.  This is fine.  But he must
not use these labors as a reason to
neglect the real work.  The care of
the poor, sick, and needy in the con-
gregation is more important than
the building and the financial affairs
of the congregation.

✦✦✦    ✦✦✦    ✦✦✦

That the deacons work with the
elders in such meetings has several
implications.

First, it means that the deacon
has as much authority in the meet-
ing as the elder and pastor.  Re-
member what Article 84 of our
Church Order says:  “No church

shall in any way lord it over other
churches, no minister over other
ministers, no elder or deacon over
other elders or deacons.”  In our
last article on the relationship of
the deacons to the consistory, we
referred to Article 84 to show that
the authority of the office of dea-
con is equal to that of the office of
elder.  But the real point of Article
84 is the point that we are now
making—every individual office-
bearer is on a par with every other
individual officebearer, as regards
his authority.

The authority of the deacons in
the council meetings, like the au-
thority of the pastors and elders, is
the authority to discuss the mat-
ters that come before the meeting;
the authority to shed light from
God’s Word on the issues at hand;
and the authority to vote on the
issue when the president calls for
the vote.

Second, it means that commit-
tees of the council might be ap-
pointed, which committees consist
of one or more elders and deacons.
Committees to draw up the
church’s annual budget or collec-
tion schedule, or to study some is-
sue that pertains to the earthly af-
fairs of the church such as the fea-
sibility of a building project, or to
serve the council with advice re-
garding matters of the mission field
that it oversees, may include both
elders and deacons.  In fact, an ar-
gument can be made that these
committees ought to include both,
for the work that they are doing
pertains to neither office in particu-
lar, but is work that the church
must carry out through her
officebearers.  Just as in the coun-
cil as a body, so in such commit-
tees of the council, the deacons
have an equal voice and vote.

Third, it means that the elders
must be ready to listen to men who
are deacons, and deacons to men
who are elders, in an effort best to
serve the church.

Even society recognizes that
she is best served when those who
are appointed to the same body lis-
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ten to each other and consider the
arguments others bring.  All the
more must this happen in the
church, in which things must be
done decently and in order (I Cor.
14:40), and in which our speech
must always be with grace, sea-
soned with salt (Col. 4:6).

When this happens, church pol-
ity is exercised in a godly way.

When it does not, church pol-
ity becomes just “politics” in the
bad sense of the word, even uglier
than secular politics.  After all, the
church’s leaders claim to have re-
ceived God’s grace, and they are
required to make that claim.  Many
of society’s leaders do not make

that claim, and cannot be expected
to make it.

The point is that in the discus-
sions of the council, there must be
no partisan spirit.  The council is
not the meeting of two political
parties in the church (elders and
deacons), each set on advancing its
own agenda.  The council is the
place where men come together,
called to office by the same Lord,
in the service of the same Christ
and His church, to do the work of
the church together.

✦✦✦    ✦✦✦    ✦✦✦

Much of what we have said re-
garding the deacons working with
the elders in the council meetings

can also be said regarding deacons
working with elders in the
consistory meetings, when this is
the practice in smaller congrega-
tions.  But the adding of the dea-
cons to the consistory is a more
controversial matter.  It raises the
question, may a deacon really par-
ticipate in the work of the elder?
Is this a blurring of the offices?
Does the deacon have authority to
do this?

Next time, the Lord willing, we
will explore this second way in
which the deacons’ relationship to
the consistory is evident in the
church, doing our best to answer
some of these questions.

In His Fear Rev. Richard Smit
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ignificantly, joy, one of the
nine aspects of the fruit of
the Spirit, is near the be-

ginning of the list in Galatians 5:22,
right beside love.  Joy for the be-
liever is not unimportant.  The new
life of Christ in us is one not of
misery, but of spiritual joy.  Even
the wine of the Lord’s Supper sig-
nifies that the life that Christ works
in us is not dismal and dark, but
full of real, heavenly joy and glad-
ness in Him and with our fellow
saints.

That joy is vital to the life of
the believer is evident from Scrip-
ture.  Since the Psalms frequently
use the word “joy” and some of its
synonyms, such as blessedness,
happiness, and pleasantness, the

Psalms teach that the believer’s joy
is a vital part of his life.  Jesus Him-
self speaks of the preeminent place
of joy in our salvation.  He said in
John 15:11,  “These things have I
spoken unto you, that my joy might
remain in you, and that your joy
might be full.”  The apostle John
echoes the same esteem of the
believer’s joy in I John 1:4:  “And
these things write we unto you,
that your joy may be full!”

Wherefore, it is not at all
strange that the apostle Paul, in
Philippians 4:4, exhorts the
Philippians unto joy:  “Rejoice in
the Lord, and again I say, Rejoice!”
We are exhorted by the Lord unto
the production of spiritual joy.

What may seem strange to us,
however, is the timing of this ex-
hortation.  The Philippians were in
the throes of persecution.  The
church was despised by the world.
She was in the crosshairs of the
Devil’s rapid-fire cannon of temp-
tations.  It would seem that at that

particular time in the life of the
congregation, “rejoice” would
hardly be the most appropriate ad-
monition to give the people of God.
This exhortation, in its timing, is
very similar to that of Jesus when
He spoke to the widow of Nain
(Luke 7:11-16).  She was on her
way to the town cemetery, where
she planned to bury her only son.
And Jesus said to her in her un-
imaginable grief, “Weep not!”
(Luke 7:13).  Is it appropriate that
a child of God in such lowly cir-
cumstances be exhorted to produce
the fruit of joy?

Such commands from the Lord
are not out of place in our difficult
times.  We need to be called by
Christ to rejoice in Him.  We need
our heads lifted up unto the Lord
and our hearts encouraged in the
joy of our Lord.  We need the Spirit
of Christ to work in us this won-
der-fruit of joy throughout our life,
even in our troubles and afflictions.

✦✦✦    ✦✦✦    ✦✦✦

S
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According to the exhortation in
Philippians 4:4, true joy centers in
the Lord.  There can be no true joy
apart from the Lord.  The world
believes that there is true joy only
apart from Christ.  The world be-
lieves that joy and gladness can be
found in the worship of false gods
and in the wicked pursuits of cov-
etousness, gambling, fornication,
reveling, drunkenness, and the like.
The world believes that real joy can
be produced in a life of self-
centeredness without God, Christ,
and the Word of God.  However,
the only true joy there is for the
elect, regenerated, and sanctified
child of God is the joy of Christ
and His Spirit.

One can find, in creation, ex-
amples that illustrate that the
world’s philosophy about joy and
happiness is foolishness.  For ex-
ample, God ordained that a fish en-
joys its life and creaturely happi-
ness within the God-ordained place
of its lake.  Within the boundaries
of the lakeshore, the fish thrives.  As
soon as the fish attempts to escape
its God-ordained boundaries and
tries to live on land, it will die.  Such
a fish will learn by its untimely
death that there is no life and hap-
piness outside its boundaries.

Similarly, God originally put
man in his proper place to serve God
and to love God in holiness and righ-
teousness.  Within those God-or-
dained boundaries, Adam and Eve
thrived in perfection and rejoiced in
their place in Paradise with God.
They had life and happiness in cov-
enant friendship with God and with
each other in their marriage.

However, when man sinned, he
forsook the God-ordained bound-
aries.  He thought in his foolish-
ness that there was joy to be found
on the other side of the God-or-
dained boundaries.  Like a fish that
tries to live on land, so man, living
apart from God, found in the Fall
only misery and death.  Still today,
wicked and unbelieving man will
find only misery and death apart
from Christ and His Word.  Al-
though the world persistently por-

trays a life of godlessness and
unrighteousness as joyful, such a
life of the hatred of God is only
misery and death.

As the psalmist David ex-
plained in Psalm 32:3-4, we learn
through our falls into sin that there
is no joy apart from the Lord.
There is no joy for those who hide
their sin and refuse to repent of it.
There is no joy while walking in
sin.  No joy in a cover-up of our
sin by a complicated web of lies
and deceit.  Instead of joy, there is
for the unbelieving and wicked
only many sorrows (Ps. 32:10).

✦✦✦    ✦✦✦    ✦✦✦

The fruit of joy is found only
“in the Lord.”  True joy has its only
source in our Lord and Savior, Jesus
Christ, who Himself is the joy of the
Father in heaven.  Christ was joyful
while He performed the will of His
Father.  Christ counted it a joy to
redeem His people from sin by His
own shed blood.  Christ rejoices in
glory at the right hand of the Fa-
ther.  There Christ’s desire is that
we might share in His joy so that
He works in us His life of joy.

That our joy is “in the Lord”
includes the idea that our joy is ex-
perienced in fellowship and prayer
with the Father in Him.  It is not
true that the extent of our joy is
merely that we understand our
privilege to do the Lord’s work
here below, and then rejoice in that
privilege and duty.  “In the Lord”
includes the idea that we count it
all joy to belong to Christ spiritu-
ally and to know that He is our
Friend-sovereign, who will never
leave us nor forsake us.

Because our joy is only in
Christ, we must not overlook the
fact that true joy is a spiritual and
heavenly joy.  It is not temporal
and fleeting.  It is not the superfi-
cial joy of the charismatic move-
ment.  It is not mere emotional ex-
citement.  It is not a joy in which
one feels good about himself.  It is
not even the joy of an ever-present,
one-thousand megawatt smile.

Certainly, the true joy of the be-

liever is not presumptuous, like the
Pharisee in the parable of the Phari-
see and the publican (Luke 18:9-14).
The Pharisee in that notable parable
prayed to God with joy in his heart
before God.  Nevertheless, his joy
was not produced by the Spirit.  It
was a superficial, hollow joy, which
was rooted in his own works and
supposed righteousness and was
without a real foundation.

In fact, Jesus, in Matthew 5:21-
23, spoke of those who in the judg-
ment will say, “Lord, Lord, have
we not prophesied in thy name?
and in thy name have cast out dev-
ils? and in thy name done many
wonderful works?”  Those who re-
joice in their own works base their
joy in themselves and their own
righteousness.  What a rude awak-
ening such self-boasters will have
when, as Jesus explained, they will
be told by the Judge in their judg-
ment:  “I never knew you:  depart
from me, ye that work iniquity!”
Such shall be cast into everlasting
sorrow and misery.  To those who
in pride and unbelief trust in their
own works and righteousness,
there is only sorrow.

Moreover, the true joy of the be-
liever is not based upon earthly
things.  It is not based upon the
quantity and the quality of our
wealth and health.  We may be
tempted to think that if we receive
much earthly prosperity and sound
health, then we may be joyful in the
Lord; but, when providentially we
are given very little wealth and ill
health, then there is no reason for
joy.  However, that is not the idea
of the true, spiritual joy of the Spirit
of Christ.  The joy of the Spirit is
neither selfish, covetous, nor carnal;
but, it is centered in the Lord, is
full of contentment, and delights to
do the will of the Father.

Finally, consider that true joy
is not the same thing as common
earthly joys that we experience.
There are the earthly joys of our
close, earthly relationships.  There
are the earthly joys of newlyweds,
of marriage, of family, of children,
and of grandchildren, which are
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even more enjoyable when we ex-
perience such things with those of
like precious faith.  But can those
joys, which are good gifts of God
and must be received with thanks-
giving, be the true, lasting, spiri-
tual joy of the believer, when they
will pass away?

The true joy, which is the won-
der-fruit of the Spirit, is everlast-
ing and victorious.  It is based upon
the righteousness that Christ
earned for us and all His elect for
whom and whom alone He died
and made a complete atonement.
Our true gladness flows out of a
true and living faith in the Lord
Jesus Christ.  It is filled with the

substantial knowledge of the doc-
trines of the Reformed faith.  The
joy of the believer is the knowledge
and conviction of the truth of the
triune God and His only begotten
Son, our Lord and Savior.

Additionally, that joy is the as-
surance of God’s goodness and love
towards us for the sake of Christ.
That assurance includes the basic
comfort that we belong unto Him
in body and soul because of the
complete atonement by His shed
blood.  Because of that work of
Christ, the Father delights in us, and
we possess in Christ the life and ex-
perience of delight in Him.  That is

the joy of fellowship with our Bride-
groom, Christ, reflected in the mari-
tal joy of a newlywed husband and
wife, made one in the Lord.  That
true joy, which is rooted in Christ,
transcends the vanity of this life and
looks heavenward for the complete
joy of our Lord.

Let us pray earnestly that the
Lord by His Spirit work in us now
that real, lasting joy of which we
confess and sing in the last part of
a familiar doxology:

“Thus may we abide in union with
each other and the Lord;

and possess in sweet communion joys
which earth cannot afford.”

Found in Him
he deepest desire of the
apostle Paul was that he be
found in Christ.

Is that true also for you?
Paul makes this confession in a

very beautiful passage of Scripture,
Philippians 3:8, 9:

Yea doubtless, and I count all
things but loss for the excellency
of the knowledge of Christ Jesus
my Lord:  for whom I have suf-
fered the loss of all things, and
do count them but dung, that I
may win Christ, and be found in
him, not having mine own righ-
teousness, which is of the law, but
that which is through the faith of
Christ, the righteousness which is
of God by faith.

The confession that Paul makes

leaves no room for glorying in our-
selves.  It calls every child of God
to confess, “to God alone be the
glory in my salvation. ”  Some sug-
gest that Paul’s statements in these
verses are a bit exaggerated.  They
say that we must remember that
Paul was at that time engaged in
the great conflict of his life against
the Judaizers, against those who
taught that salvation in some mea-
sure is due to one’s own self or
one’s works.  His statements, they
say, are a bit extreme.  They need
to be toned down a bit.  He says,
“I do count all other works but
dung”?  Surely, they say, in the
heat of the battle and with his pas-
sions running high, his words be-
came a little radical.  He lost that
nice balance, that moderation.

Well, that is not so.  This word
of God is perfectly clear to us to-
day.  These words of the apostle
Paul exclude any human element
as the basis of our salvation.  Not
our works, not our will, not our
faith, and not our person.  There is
no one who can read these words
and say, “Well, although we need

God’s aid for salvation, yet the fun-
damental movement toward salva-
tion is of man’s making.”  No one
can come to these words and say,
“Yes, the basis of our acceptance
with God is in the work of Christ.
But faith is man’s part, which he
must supply before salvation will
be given to him.”  No, that is not
reading what God is saying.

If you attempt to place one
item for salvation in the hands of
man, you will meet the apostle
Paul in the passage confronting you
head on, with holy zeal proclaim-
ing, “God forbid!”  This Scripture
obviously means that our own
righteousness, in every sense and
in every degree, is excluded as the
ground of our salvation.  We are
saved entirely on the basis of the
work of Christ, His righteousness,
and not at all on the ground of any-
thing we are, have done, or can do,
even if it be our faith.

What we must understand to-
day is that this was a very personal
confession.  The apostle was not
merely arguing a theological case.
He was speaking of the single, most

T
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profound conviction of his own
soul.  Paul’s interest was not just to
combat false doctrine.  His passion-
ate words were out of a personal
faith given to him.  He knew that
all of his salvation was of God.

Do you know that?  That is the
truth!

Now, if you would read the
whole passage, the first nine verses
of Philippians 3, you would find
that it is filled with an emotion that
is deep and pure.  Nowhere in the
apostle’s epistles are Paul’s words
so fierce and so passionate.  It is
clear that his heart is set upon high
things.  His heart is set upon the
theme of our salvation and, spe-
cifically, the ground of our salva-
tion with God.

Paul opens the third chapter of
the book of Philippians thinking
that he will draw his epistle to a
close.  He says, “Finally, my breth-
ren.”  He will now close his letter
with some striking thought that he
wants his readers to remember as
his last message to their souls.  “Fi-
nally, my brethren, rejoice in the
Lord.”

The idea of joy or rejoicing is a
fundamental note in the epistle of
Philippians.  “Rejoice in the Lord.”
That is the thought that he would
leave us.  And he does not mean
simply “be happy, be filled with
good feeling, perk up.”  No!  Spe-
cifically, let your joy be in the Lord.
Not in yourselves.  The apostle
would conclude the letter by re-
minding us of the very core of the
gospel—you have been saved.  You
did not save yourself.  Rejoice,
therefore, in the Lord.

Then he goes on to say, “I know
this is repetitious.  To write the
same things to you, to me indeed is
not grievous, but for you it is safe.”
It was a joy for Paul to cry over
and over, “Boast in the Lord.  He
alone is due all of our glorying.”
And he says, “This is very safe.  It
is very safe for me to impress this
upon you, that he that glorieth,
must glory in the Lord.”

And it is at this point that Paul
is led by the Holy Spirit to call to

mind those who were undermining
the purity of this gospel, those who
were attacking the truth of our sole
dependence upon God for salvation.
The apostle bursts forth in warn-
ings.  He says in verse 2, “Beware
of dogs, beware of evil workers, be-
ware of the concision.”  He has in
mind the Judaizers.  They were the
ones who, in their doctrine, stood
against the very truth that he was
expressing.  He says, “I must warn
you.  Mark these people.  Beware
of the concision, of these Judaizers,
who would glory in the flesh.”
They were the group who said,
“Yes, Christ saves, but not entirely.
We must also have the ceremony of
circumcision.  There are also things
that we must add to Christ in order
to make the package of salvation
real and complete.”

The apostle proceeds vigor-
ously to combat that error.  In the
passage, Paul’s fundamental mo-
tive is exactly this:  Rejoice in the
Lord; let your boasting be in God
alone.  These Judaizers are to be
rejected exactly because they deny
that boasting must be exclusively
in the Lord.  We must rejoice in
Christ Jesus, Paul says in verse 3,
and have no confidence in the
flesh.  True religion is to renounce
all of our self, our will, our acts, as
the basis of our salvation, and to
look to Christ alone as the ground
of that salvation.

The apostle begins to apply that
truth personally.  He lists his own
high claims, which at one time he
thought marked him out for distinc-
tion in God’s sight.  He thinks of the
fact that he had a pretty good pedi-
gree.  He was from the stock of Is-
rael, the tribe of Benjamin, a Hebrew
of the Hebrews.  And he looks at his
life and says that that was pretty
good, too.  “I was a Pharisee, blame-
less as touching the righteousness of
the law.  When I look at my life in
terms of outward compliance to a
mere external code, I did OK.”

Then, about zeal — he had been
a very zealous person.  He perse-
cuted the church of Jesus Christ.  If
anyone was going to go to heaven

on the basis of his works, on the
basis of his ardor, on the basis of
his passions, on the basis of his feel-
ing, it would be Paul.  If anyone
was good enough, it was Paul.

But now, says the apostle, all
of these things in which I used to
boast are to me a matter of refuse,
of dung, in the matter of my salva-
tion.  He says, “Yea doubtless, and
I count all things but loss for the
excellency of the knowledge of
Christ Jesus my Lord:  for whom I
have suffered the loss of all things,
and do count them but dung, that
I may win Christ, and be found in
him.”  That is it!  “I desire to be
found in Him!”

The apostle Paul was saying
that all those things that he had for-
merly sought after; all those things
that he thought would save him;
all that he did and all that he was—
all of that, now, he reckons to be
useless, loss, a mass of manure to
be cast away!  “I depend,” says the
apostle, “for my salvation on the
surpassing excellence of the knowl-
edge of Christ Jesus my Lord.”

The apostle, you see, did not
have a barren knowledge of Christ
Jesus.  Many people have that—“O,
yes, Jesus Christ, he lived in the
first century, didn’t he?  And he
was this moral reformer, wasn’t
he?  O, yes.  We have a knowledge
of who he is and what he did.”  No!
Not for the apostle!  He knows Him
personally by faith.  By the gift of
God he is placed in Christ.

So, get it straight.  On the one
side stood all of human works done
in order to save oneself, to earn sal-
vation.  And if he were to pile them
up, the apostle Paul would have a
big pile:  his pride, his works, his
will.  And, Paul says, it is all dung.
On the other side stands Christ—
His work, His obedience, and His
sacrifice.  He is all, says Paul.  I
want to be found in Him, not hav-
ing my own righteousness, which
is of the law, but that which is of
faith, the faith of Christ, the righ-
teousness that is of God by faith.

The apostle’s words to us are
these:  “Rejoice in the Lord!  That
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must be your fundamental confes-
sion.  Boast solely in the Lord.”

The contrast here you must see
as being absolute.  The contrast be-
tween the righteousness that a man
can make for himself and the righ-
teousness that God gives purely of
grace—that contrast is absolute.
There is no possibility of merger
here.  The apostle is pouring con-
tempt on the idea that lurks within
our own hearts—that our works
can, at least in part, be the basis of
our salvation.  Or the idea that our
faith, after all, is part of the ground
of our salvation.  The idea that sal-
vation, righteousness with God, is
exclusively of God’s grace is an
idea that, apart from the work of
the Spirit, will be rejected by you
and by me, by all men.  For we
would boast in ourselves.

Paul utterly rejects his own
righteousness, his own works, as
the ground of his trust.

This is the gospel.  Get it
straight!  We can do nothing to earn
our salvation or secure it for our-
selves.  Salvation is a gift of God.  It
is in Christ.  Christ has done it all.

Oh, I know the response.  Paul
faced it, and so do we.  The re-
sponse is that this gospel will be
branded as immoral.  “What,” it
will be asked, “we can do nothing?
Nothing depends on us, not even
our believing?  Well, then you are
saying to us, let us eat, drink, and
be merry.  Then you are saying that
it is not important to live a good

life.  Then you are saying it is not
important to believe.  Why do you
call men to believe, if believing
counts for nothing?”

Scripture meets these chal-
lenges.  In Ephesians 2:8-10, for ex-
ample, we are told that, while we
are not saved on the basis of our
works, we are indeed saved by
grace unto good works.  We are cre-
ated in Christ Jesus unto good
works.  We cannot be saved and still
walk in the dominion of sin.  And
although our faith is not the ground,
that is, the reason, the basis, of our
salvation, faith is a gift of grace that
unites us to Christ, so that we live
out of faith and in faith.

Would you note with me that
in this chapter the apostle Paul
does not wish to answer the
charges—not because he did not
know the charge would come, and
not because he did not know what
to say.  He does not immediately
respond, “Now, don’t let this of-
fend you, that I’ve said that salva-
tion is only in Christ and that there
is no element whatsoever of human
merit with God.  Let’s balance this
a bit.  Let’s not begin to think that
our works and our will are not im-
portant.  God has a purpose and a
great desire for these things.”  No,
he does not talk that way.  He sim-
ply stands and says, “You heard
me correctly.  As far as the ground
of salvation is concerned, all that
is of yourself, all of your work, all
of your will, is dung.  It is loss.

Salvation is in Christ alone.”
That is the heart of the gospel.

Throughout all of the ages, the battle
comes down to one between these
two statements:  1) Do this, and you
will live.  2) Live, and you will do
this.

Do this and be saved, say many.
But the gospel says, Saved by grace,
and therefore we do this.

Which one appeals to you?  Do
you think that your salvation is
grounded upon yourself, on any-
thing that you have done?  Or do
you wish to be found in Christ
alone?

Do you believe that you must do
some good thing to be saved?  Then
you are not prepared at this moment
to trust your salvation to Christ.  The
gospel is this:  His perfect work alone.
Not our supplementing His work, but
His work alone.

What is the reason for God to
embrace you, for God to open His
arms, to receive you into His fel-
lowship and to promise never to
forsake you, to keep you?  It is ei-
ther in yourself and in something
you have done, or it is in Christ.  It
cannot be both.  God will not share
His glory here.  You either glory
in your flesh or you glory in Christ.

What is the call of the gospel?
Forsake yourself.  Forsake all reli-
ance upon yourself.  Believe in
Christ.  Christ only!  Let your joy
be in the Lord.

“That I may be found in Him.”

In a special session on Wednes-
 day, December 5, 2007, Classis

West met in St. Johns, Indiana.  The
special meeting was hosted by the
Protestant Reformed Church of
South Holland, IL; but, since they
do not have at this present time
their own church building facilities,
the special session was held in the
church building of Cornerstone
PRC.  The purpose of the meeting
was the examination of Candidate

Nathan J. Langerak, the pastor-elect
of the PRC of South Holland.  A
special worship service was called
for Tuesday evening, December 4,
which Pastor-elect N. Langerak led
and in which he gave a sermon on
II Timothy 3:16-17 under the theme,
“The Profitable Scripture.”  In at-
tendance were not only the saints
of South Holland, but also the del-
egates of Classis West and the syn-
odical deputies from Classis East

(Rev. C. Haak, Rev. K. Koole, and
Rev. J. Slopsema).  The following
day, Classis examined Mr. Langerak
in the six sections of Reformed Dog-
matics, in his knowledge of Scrip-
ture, in his knowledge of the con-
fessions, in Controversy, and in
Practica.  After each 15-minute sec-
tion of questions, opportunity was
given for follow-up questions from
the delegates.

Classis West, with the concur-

Report of a Special Meeting of Classis West
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rence of the synodical deputies of
Classis East, approved unani-
mously the examination of Candi-
date N. Langerak, and advised the
PRC of South Holland to proceed
with his ordination and installation
as their new pastor.

We give thanks to our heavenly
Father for the gift of well prepared
and qualified men to labor as min-

isters of the Word and sacraments
in the service of our Lord Jesus
Christ in our denomination.  We
express our hearty thanks to our
Seminary professors for the evi-
dence of their faithful labors.

The expenses of Classis totaled
$8,876.53.  The officers of Classis
were:  Rev. R. Miersma, chairman;

Rev. D. Overway, vice-chairman;
and Rev. R. Smit, clerk.  Classis con-
cluded its work by 1:45 P.M.  The
next meeting of Classis West will
be its regular winter meeting, which
Hope PRC in Redlands, California,
plans to host, on Wednesday, March
5, 2008, the Lord willing.

Rev. Richard J. Smit,
Stated Clerk

Evangelism Activities

The Evangelism Committee of
the Trinity PRC in Hudsonville,

MI arranged a project for the par-
ents of their congregation and any
other willing members to partici-
pate in while their church’s chil-
dren were practicing for their up-
coming Sunday School Christmas
program.  On Saturday morning,
December 21, while practice went
on at Trinity, volunteers were go-
ing to be hanging on the front
doors of houses in their commu-
nity a package that included a
pamphlet written by Rev. R. Kleyn
entitled “Why Did Jesus Come into
the World?”; an introductory flier
to Trinity; and an invitation to their
worship services.

Members of the First PRC in
Grand Rapids, MI were encouraged
to sign up for their Evangelism
Committee-sponsored “Night of
Caroling” for December 18.  Plans
called for the group to visit a local
community and sing traditional
Christmas carols and then meet
back at First for refreshments and
fellowship.

The Evangelism Committee of
Bethel PRC in Roselle, IL prepared
twenty-five care packages to be dis-
tributed at the Alexian Village on
December 11, as part of Bethel’s
“hands-on” discipleship training.

Congregation Activities

The congregation of First PRC in
Grand Rapids, MI was invited

to enjoy a coffee-time DVD presen-
tation of Christ Life Center Minis-
tries International in their fellowship
room following the morning worship
service on Sunday, December 9.
Members of First serve on the board
of directors for this nonprofit orga-
nization that is currently providing
for the spiritual and material needs
of 37 orphans and 8 widows in rural
India.  CLCMI supports and man-
ages both the House of Hope Or-
phanage and Grace Christian Acad-
emy, where orphans as well as many
local children receive a Christian
education.  As a congregation, First
has supported this effort through
special collections.

At their meeting on December
11 the Council of Faith PRC in
Jenison, MI, received a formal re-
quest from their daughter group to
be organized as a congregation.
The Council approved their re-
quest, which means that Faith will
bring that request to the May 2008
meeting of Classis East, D.V.  If
Classis approves that request, Faith
will appoint a committee to assist
the daughter group in organizing.

In a follow-up to the “News”
of December 15, we can also in-
clude here a note that at their con-
gregational meeting held December
10, the Randolph, WI PRC ap-
proved plans to proceed with their
building addition and renovation.

The choir of the Peace PRC in
Lansing, IL, along with members
of the South Holland, IL PRC, pre-

sented a Christmas program and
singspiration at their church on
Sunday evening, December 16.  All
were welcomed to join the choir as
they gave praise to God with heart
and voice.

Sunday evening, December 9,
the Choral Society of the Loveland,
CO PRC presented their Christmas
concert.  A collection was received
for Loveland’s organ fund.

At their December congrega-
tional meeting, the members of
First PRC in Edmonton, AB,
Canada approved proposals to
renovate eaves troughs and to re-
grade the landscape around their
church and parsonage.

The newly organized Calvary
PRC in Hull, IA approved a pro-
posal from their Council to proceed
with the purchase of a parsonage.
Evidently Calvary took occupancy
of that home immediately, since la-
dies of the congregation were asked
to volunteer their cleaning skills at
the parsonage on December 29, with
an open house for the entire con-
gregation coming on December 22.

A note of thanks was extended
by our Calvary congregation to
Rev. J. Kortering and his wife, Jean,
for the six weeks Calvary had the
Korterings with them.  You may re-
member that the Korterings had
been ministering to the members
of the Heritage PR Fellowship in
Sioux Falls, S.D., and when Rev.
A. Brummel accepted the call to
serve as missionary there, the
Korterings simply moved over to
Calvary until mid-December.

The Consistory of the South

Mr. Wigger is a member of the Protestant
Reformed  Church  of  Hudsonville, Michi-
gan.
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Holland, IL PRC invited their con-
gregation to two special worship
services the first week of Decem-
ber.  The first was held December
4, with Pastor-elect Nathan
Langerak leading the service and
delivering a sermon from II Timo-
thy 3:16-17 under the theme, “The
Profitable Scripture,” as part of his
classical exam.  The second service
took place December 7, with Prof.
D. Engelsma leading the service for
the ordination/installation of Pas-
tor-elect Langerak.  Prof. Engelsma
chose to preach from Ephesians
4:11, 12 under the theme, “The Gift
of Pastor and Teacher.”  Both ser-
vices were held at Cornerstone
PRC.  Then on Sunday morning,
December 9, Rev. Langerak

preached his inaugural sermon
from Titus 1:1-4 under the theme,
“Truth According to Godliness (1)
The Commission of the Preacher in
God’s Service.”  As Rev. Langerak
begins his ministry as South
Holland’s tenth pastor, we pray
that the Lord will use him as a clear
and shining light of the gospel of
God’s grace in Jesus Christ.

Mission Activities

On behalf of the denomination
it serves, the Domestic Mis-

sion Committee heartily thanks all
those in the South Holland, IL con-
gregation who assisted Rev. A.
Brummel, his wife, and their fam-
ily in their move to Sioux Falls.  So
generous was South Holland in the

giving of their time and resources
that no expense was incurred by
the denomination for putting its
newest missionary family in place.
This is much appreciated!

Minister Activities

We rejoice with Rev. John and
Amy Marcus and their seven

children in the blessing of a baby
daughter and sister, Miriam Doris,
who was born on December 11.

Seminarian Heath Bleyenberg
led the Hudsonville, MI PRC in wor-
ship for the last time on New Year’s
Day.  This service marked the end
of Mr. Bleyenberg’s internship at
Hudsonville, leaving him one more
semester in the Seminary before his
graduation this spring, D.V.

NOTICE!
Classis West of the Protestant Re-

formed Churches will convene at the Hope
Protestant Reformed Church in Redlands,
CA, on Wednesday, March 5, 2008, at 8:30
A.M.  All material for the agenda should be
in the hands of the stated clerk by Mon-
day, February 4, 2008.  Delegates or visi-
tors who will need lodging or transporta-
tion should notify Hope’s clerk, Mr. John
Feenstra (909-793-5098), or Hope’s pas-
tor, Rev. M. Vander Wal (pastor@hopeprc.
org).  An officebearers’ conference will pre-
cede the meeting on Tuesday, March 4,
beginning at 9:00 A.M.  Please make travel
plans accordingly.

Rev. Richard J. Smit, Stated Clerk

NOTICE!!
All students enrolled in the Protestant

Reformed Seminary who will be in need of
financial assistance for the coming school
year are asked to contact the Student Aid
Committee secretary, Mr. Jeff Kalsbeek
(Phone: 616-453-6455).  This contact
should be made before the next scheduled
meeting, February 27, 2008, in Southwest
PRC, at 7:30 P.M., D.V.

Student Aid Committee
Jeff Kalsbeek, Secretary

OFFICEBEARERS’ CONFERENCE
CLASSIS WEST OF THE PROTESTANT REFORMED CHURCHES

Redlands, CA - Tuesday, March 4, 2008

Promoting Sabbath Keeping in the 21st Century
Remember the sabbath day, to keep it holy.

Exodus 20:8

12:00 noon
Lunch served in the basement

1:00 P.M.-2:30 P.M.
Resting from Labor:

The Fourth Commandment’s
Prohibition of Work

Rev. Steven Key
Pastor, Hull PRC, Hull, IA

2:45 P.M.-4:15 P.M.
Calling the Sabbath a Delight:
Recreation and the Sabbath

Rev. Douglas Kuiper
Pastor, Randolph PRC, Randolph, WI

9:00 A.M. KEYNOTE ADDRESS
The Force of the

Fourth Commandment
in the New Testament
Rev. Martin VanderWal

Pastor, Hope PRC, Redlands, CA

10:30 A.M.-12:00 P.M.
Keeping the Sabbath Holy:

Fellowship with God
and Believers

Rev. Rodney Miersma
Pastor, Loveland PRC, Loveland, CO

*  All past and present officebearers, as well as all interested people,
are invited to attend.

*  After the noon meal, a free-will offering will be taken to defray expenses.


