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Bless the Lord, O My Soul
 Psalm 103 is the psalmist’s 
response to God for all of His 
goodness.  David recognizes that 
he doesn’t bless God enough for 
all of His benefits.  So he tells his 
soul what to do.  He says, “Bless 
the Lord, O my soul, and forget 
not all his benefits.”  He blesses 
the Lo r d  by remembering all 
of His benefits.  As he itemizes 
many of God’s benefits to him, he 
magnifies God’s mercy.

FFF    FFF    FFF

 Bless the Lord!  
 It is striking that the psalmist 
would tell himself to “Bless the 
Lord!”  Usually we think of God 
as the One who blesses.  That is, 
in fact, how the word “bless” is 
often used in the Old Testament 
Scriptures:  God blesses us.  “The 
Lord shall bless thee out of Zion: 
and thou shalt see the good of 
Jerusalem all the days of thy life” 
(Ps. 128:5).  When God blesses 
us, He gives us abundant life.  
That abundant life is not found 
in things.  Rather, the blessed life 
that God gives us is spiritual and 
heavenly.
 We can understand that God 
blesses us; He is the overflow-
ing fountain of all good.  But 
how is it that we bless God?  Can 

we give God something that He 
doesn’t already own?  Can we 
make God richer by giving Him 
something?  That  cannot  be . 
Nothing we can do will add to 
His glory or change Him in any 
way.  The idea that we bless God 
does not mean that we make Him 
richer.  
 Rather, when we bless God 
we are acknowledging that He is 
the source of abundant life. That’s 
the idea expressed in so many of 
the Psalms.  For example, “O 
bless our God, ye people, and 
make the voice of his praise to be 
heard:  which holdeth our soul in 
life, and suffereth not our feet to 
be moved” (Ps. 66:8-9).  To bless 
God means to lift up our voices 
and praise Him for His benefits 
to us.  It is to say that God is the 
One who gives us life and main-
tains our life.
 Bless the Lord!
 Notice who the psalmist des-
ignates as the One who is worthy 
of blessing.  He says, “Bless the 
Lord,” that is to say, bless Jeho-
vah.  Jehovah is the great I AM.  
He is the self-sufficient God who 
never changes.  And, because 
He never changes, He keeps His 
promises.  He is our faithful cov-
enant God.  Even though He does 

Bless the Lord, O my soul: and all 
that is within me, bless his holy 
name.  Bless the Lord, O my soul, 
and forget not all his benefits. 

Psalm 103:1-2
ow ought we respond 
to all of God’s benefits?  
Do we think often about 

them?  Do we talk about them?  
If we are honest, we must admit 
that we don’t think enough about 
God’s benefits.  Maybe we do 
now and again.  But so often we 
just think of ourselves and the 
things of this world.
 God has been so good to us.  
He has been good to each of us in 
particular, and He has been good 
to His people in general.  He has 
showered us with grace.  He has 
given us new life in Jesus Christ.  
He has given us the faithful 
preaching of the gospel.  He has 
given us faith.  He forgives our 
sins.  He sanctifies us by His Holy 
Spirit.  He preserves us in the 
midst of this world.  What grace 
is ours in Christ Jesus!  How will 
we respond to His goodness to-
ward us?  
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say to ourselves, “If God really 
loved me, He wouldn’t send me 
such a difficult trial.”  Or we say, 
“How could this trial ever be for 
my good.”  In the midst of trials 
we have the hardest time blessing 
Jehovah.  That’s why we need to 
speak, as the psalmist does, say-
ing to our souls, “Bless the Lord, 
O my soul.”
 On the other hand, when we 
are having an easy time in life, 
our old man still does not want to 
bless God.  When we eat and are 
full, when we have goodly houses 
with three-stall garages, when 
we have fat bank accounts that 
will pay the bills until the day we 
die, then we are tempted to be 
proud.  We are tempted to think 
that we have provided all those 
things for ourselves.  We forget 
that God provides us with ev-
erything we need for our bodies 
and our souls.  He gave us health 
and strength in order to be able 
to earn such a living.  And he has 
entrusted all these things to us so 
that we might use them for the 
sake of His kingdom.  When we 
have the so-called good life, then 
we are tempted to think that we 
really do not need God.  We are 
tempted to forget all His benefits 
to us.  Blessing God does not 
come naturally.  That is why the 
psalmist reminds himself to do 
what he knows he ought to do.
 Bless the Lord, O my soul, and 
all that is within me, bless his holy 
name.
 Not half-heartedly. Not as 
though it did not really mat-
ter.  Bless Him with all that is 
within you.  Bless Him with your 
understanding, your affections, 
your mind, and your heart.  Bless 
His holy name with everything 
you have.  Bless Him for all His 
perfections and bless Him for the 
fact that He has revealed them to  
you.  

FFF    FFF    FFF

 How ought we to bless the 
Lord?  Bless Him by remember-
ing all His benefits.  Again, the 

not need us, yet He daily showers 
us with His blessings.  
 To bless Jehovah is humbly to 
proclaim that every good thing 
we have comes from Him.  The 
Holy Spirit echoes this thought in 
James 1:17:  “Every good gift and 
every perfect gift is from above, 
and cometh down from the Fa-
ther of lights, with whom is no 
variableness, neither shadow of 
turning.”  Jehovah never changes!  
He is always good to us.  That is 
Jehovah, our faithful covenant 
God!  
 Bless the Lord!  O my soul!
 That is what the psalmist tells 
his soul to do.  He is talking to 
himself.  We might have the idea 
that anybody who talks to him-
self must be crazy.  But here, that 
is just what the psalmist does.  
Talking to oneself can be a very 
good thing. 
 Worldly psychologists might 
advocate talking to ourselves.  
But they want us to tell ourselves 
how good we are.  They want us 
to repeat to ourselves messages 
like, “You can do it!”  “You’ve 
got what it takes.”  “You are a 
good person.”  Essentially, they 
want us to praise ourselves and 
trust in ourselves.  However, 
when the psalmist talks to him-
self, he does not tell himself how 
good he is.  Instead, he tells him-
self to consider how good God is 
and how good God has been to 
him.  Knowing that, he knows he 
may trust in God and His mercy.  
 What should we say when we 
talk to ourselves?  Look at what 
the psalmist tells his soul:  “Bless 
the Lord, O my soul, and forget 
not all his benefits.”  
 The fact that the psalmist 
tells his soul to bless the Lord 
indicates that this is not some-
thing that comes naturally.  The 
old man of sin does not want to 
bless Jehovah.  Our old man is 
like Job’s wife.  When all sorts 
of trials befell Job, she tells Job, 
“Curse God and die!”  When God 
sends trials, we are tempted to 
do the same thing.  We might 

psalmist understands that he is 
prone to forgetfulness.  He is 
prone to forget all the wonderful 
things that God did for him.  So 
he tells himself, “Forget not all 
his benefits!”  
 Notice the nature of the bene-
fits that the psalmist has in mind.  
He does not talk about physical 
things.  He does not bless God 
for giving him a big house, a fast 
boat, a recreational vehicle, and 
a great vacation in the Bahamas.  
Everything for which he blesses 
God has to do with salvation.   
 He goes on to list some of the 
wonderful benefits that God gives 
to us.  In the first place, he talks 
about the Lord “who forgiveth all 
thine iniquities.”  We did not do 
anything to deserve forgiveness.  
Indeed, every act makes us more 
and more guilty before God.  But 
He forgives us and takes our guilt 
away.  He does this through the 
sacrifice of Jesus Christ on the 
cross, where He made the full 
payment for all of our sins.  Now, 
God sends His Holy Spirit to 
declare the verdict in our hearts:  
“You are forgiven.”
 As a result of that forgive-
ness, we also receive healing.  
So we read that God is the One 
“who healeth all thy diseases.”  
That is not talking about healing 
physical diseases. God does heal 
physical diseases, but the most 
serious diseases a man could ever 
have are the spiritual diseases 
of the heart.  God heals all our 
spiritual diseases.  He heals us by 
taking away the guilt of sin and 
the corruptions inherent in our 
old nature.  That is the work of 
Christ’s Spirit, who regenerates 
and sanctifies us.  
 “Bless the Lord” for forgive-
ness and healing!
 Bless the Lord, too, for re-
deeming your life from destruc-
tion.  Literally, He redeems us 
from a pit.  Before we had for-
giveness and healing, we were 
dead men.  We were spiritually 
dead and headed for certain de-
struction.  Jesus, our Savior, re-
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Editorial  Rev. Kenneth Koole

not just some kind of emotionless 
robot.  He really pities us in our 
woes.  He cares!
 Having done all that for us, 
God cont inues  to  shower  us 
with benefits.  “Who satisfieth 
thy mouth with good things; so 
that thy youth is renewed like 
the eagle’s.”  He gives us all the 
spiritual nourishment we need.  
First He gives us a hungering and 
craving after those good things.  
Then He gives us the nourish-
ment that we need.  He gives us 
good things.  The result is that 
we grow stronger; our “youth is 
renewed like the eagle’s.”  That 
is not talking about our physical 
bodies; it is talking about a spiri-
tual vigor that God gives to His 
people.  The same idea is found 
in Isaiah 40:31:  “But they that 
wait upon the Lord shall renew 
their strength; they shall mount 
up with wings as eagles; they 
shall run, and not be weary; and 
they shall walk, and not faint.”  
The eagle soars into the heavens 
and glides on the wind with little 
effort.  It never seems to grow 
weary or faint.  The eagle is a 
symbol of strength.  God makes 
us like the eagle; He renews our 
spiritual love for Him as well as 
our strength to serve Him.  
 The psalmist continues for the 
rest of the Psalm praising God 
for His great mercy.  It is signifi-
cant that not once in the Psalm 

does the psalmist ask God for 
anything.  It is good and proper 
to seek all things from God.  But 
here the psalmist just praises God 
for one thing after another.  He 
focuses on God’s greatness.
 At the same time, the psalm-
ist brings out the great contrast 
between us and God.  Man is a 
frail creature.  “For he knoweth 
our frame; he remembereth that 
we are dust.  As for man, his 
days are as grass; as a flower of 
the field, so he flourisheth.  For 
the wind passeth over it, and it 
is gone; and the place thereof 
shall know it no more.”  But 
then, notice the very next verse:  
“But the mercy of the Lord is 
from everlasting to everlasting 
upon them that fear him, and his 
righteousness unto children’s 
children.”  Man is nothing, but 
God is everything.  To Him be 
the glory and honor.
 Do we th ink  of ten  about 
God’s benefits? Not often enough.  
But God is still merciful to us.  In 
light of our forgetfulness, we 
ought to be like the psalmist.  
We ought to have a talk with 
ourselves.  We should say to 
ourselves, “Bless the Lord, O my 
soul!  Don’t forget all His bene-
fits.  Look at all that He has done 
for us.  Don’t forget what Christ 
did for us.  Don’t forget what He 
does in us.  Bless Him, for He is 
worthy of praise.  Amen.”   

deemed us.  He bought us back 
with His precious blood, and now 
we no longer need to fear the pit 
of hell.  Bless the Lord for deliv-
ering us!
 It is amazing enough that we 
have been delivered from the 
guilt and corruption of sin.  It 
is truly wonderful that we have 
been delivered from the pit of 
hell.  But there is more!  To that 
wonderful deliverance from mis-
ery God adds another astound-
ing benefit: He “crowneth thee 
with loving kindness and tender 
mercies.”  He crowns us with 
covenant blessings!  He show-
ers us with His loving kindness 
and tender mercies.  Both words 
express the deep affection God 
has toward us.  According to that 
affection, He desires to deliver us 
from misery.
 “Loving  k indness”  re fers 
especially to God’s tender and 
steadfast covenant love towards 
His people.  According to that 
love, He gives us covenant fel-
lowship with Himself.  Add that 
together with His “tender mer-
cies.”  Literally, tender mercies 
refer to a person’s inner organs.  
When someone has a heartfelt 
compassion towards another, it 
affects his insides.  Those who 
experience a great loss can have 
what feels like a hole inside them.  
God has this kind of deep-seated 
compassion towards us.  He is 

 Previous art ic le  in  this  ser ies :  
November 15, 2008, p. 76.

The Road to Rome Is Paved…. (4)
ur previous three articles 
were a brief overview of 
ecumenical developments 

between evangelical Protestants 

and Rome during the past 50 
years.  This means we are deal-
ing with something that has been 
working itself out during our 
own lifetime.  What it amounts 
to is this, negotiations are tak-
ing place that, almost exactly 500 
years after the Reformation, are 

working to undo everything the 
Reformers labored to accomplish, 
and, for many of them, at the cost 
of their own lives.  
 For much of this information 
I have relied on Iain Murray’s 
book Evangelicals Divided:  A Re-
cord of Crucial Change in the Years 
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1950-2000, a book every reader 
who wants to be fully informed 
about what has led to the present 
ecumenical climate of Protestant 
surrender (or, in the words of the 
former RC priest Richard Ben-
nett, “betrayal”) would do well to 
read.  
 As indicated at the conclusion 
of our last article, it is exactly 
what doctrines  the evangelicals 
have recently begun to concede 
that indicates just how far influ-
ential Protestant churchmen are 
willing to go in order to forge 
ecumenical ties with ‘mother’ 
Rome. 
 For our purposes, reference 
to two doctrines will  suffice, 
namely, baptism (with its signifi-
cance) and justification by faith 
(alone)—two doctrines that lie at 
the very heart of the Reformed, 
which is to say the biblical and 
Apostolic, faith.  It would be 
difficult to find two doctrines 
that spelled out the difference 
between the old Reformers and 
the i r  archenemy Rome more 
clearly than these two.  
 Yet ,  even these  two vi ta l 
doctrines ecumenically-minded 
Protestants (men who still to-
day claim the right to be called 
Calvinists) have been willing to 
‘modify’ and corrupt in order to 
placate Rome. 
 How far ecumenically-minded 
Protestants have been willing to 
go in selling out the biblical doc-
trine of baptism in order to pla-
cate Rome was made plain in the 
first “Accord” released by men of 
the ECT in 1994.  (In 1997 another 
“Accord” was released.)
 In a web-site article entitled 
The Alignment of New Evangelicals 
with Apostasy, the former Roman 
Catholic (Irish) priest Richard 
Bennett states as a paragraph 
heading:  Evangelicals also Endorse 
Baptismal Regeneration (emphasis 
Bennett’s).
 As evidence, he points out the 
following about the ECT Accord 
document: 

In the general heading of “We 
Witness Together,” (and to use 
the words of the document, “In 
the context of evangelization and 
‘re-evangelization’” i.e., the Gos-
pel), the message to the world by 
New Evangelical personalities 
like J.I. Packer, Chuck Colson 
and [Bill] Bright is, “For Catho-
lics, all who are validly baptized are 
born again and are truly, however 
imperfectly, in communion with 
Christ.” (p. 23) [emphasis mine—
kk] .   These New Evangelicals 
might as well have quoted the 
Roman Catholic Code of Canon 
Law which says the same thing.  
“Baptism…by which men and 
women are freed from their sins, 
are reborn as children of God and 
configured to Christ….”

 N o t i c e ,  a c c o r d i n g  t o  t h e 
agreed upon statement, “…all 
who are validly baptized are born 
again and…in communion with 
Christ.”  
 To be sure, the three “person-
alities” mentioned, along with 
the others who drew up the docu-
ment, can cleverly argue, “This 
is not necessarily our conviction.  
Notice that we said, ‘For Catho-
lics’ this is true!”  And, in fact, 
this has been their defense.  But 
such is subterfuge.  The point is 
they are endorsing this statement, 
meaning it is to be accepted by 
all as a valid view of baptism.  
Rome’s teaching is not to be op-
posed by Protestants of good 
will.  
 This fundamental concession/
corruption did not emerge out of 
the blue.  It finds its origin in the 
earlier Keele Congress of 1967 
(chaired by Dr. John Stott him-
self, if you recall). 
 The Keele Congress faced the 
Evangelicals with the need to jus-
tify their making common cause 
with the liberal, creed-denying 
churchmen of their own Angli-
can denomination.  With many of 
their own Bishops they were not 
on the same page, even in con-
fessing the historical truth of the 
bodily resurrection of Christ.  On 
what basis could they consider 

them as Christians and brothers 
in Christ and extend the right 
hand of fellowship?  
 The answer? 
 On the basis of baptism!  
 But baptism now significantly 
redefined.
 Murray points this out.

[Until Keele ‘67] all evangeli-
cals had thought that no one 
should be regarded as belong-
ing to Christ simply because 
they were outwardly (emphasis 
mine—kk)  connected with  a 
church….  [However, after Keele 
‘67] change on this point was not 
long in coming and the proposal 
that church membership should 
be treated as enough to justify a 
person’s Christian status gained 
increasing support.  
 … A new theory would have 
to be found to justify [this], and 
by the 1970s it was being confi-
dently announced that just such 
a theory had been found.  If, it 
was argued, “baptism is the vis-
ible sign of a Christian”, then a 
New Testament ecclesiology re-
quires us to practice unity with all 
the baptized. (emphasis mine—kk)   
(Evangelicals Divided, p. 99)

 The question was, how could 
one justify living in unity with 
and pursuing common gospel 
causes with others regardless of 
what biblical doctrines they deny 
or unbiblical practices they are 
engaged in?  
 Answer:  by recognizing their 
baptism, for baptism has effec-
tively made them also members 
of Christ and of His body, the 
church.  They by virtue of their 
baptism are true Christians.  
 This is simply another version 
of Rome’s sacramental ex opere 
operato—an operation of grace by 
the very act (of the sacrament be-
ing applied).
 This, of course, is precisely 
what the Reformers rejected and 
sought to extract root and branch 
from their ecclesiology and sote-
riology.  
 And why? 
 For any number of reasons, 
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but for our purposes, two will 
suffice: #1—It was this doctrine 
that put all the power of salvation 
(saving grace!) into the hands 
of mere men, namely, Rome’s 
clergy, to apply or to withhold 
on a whim; and #2—It meant 
that anyone baptized and on the 
church roles must be received as 
a Christian with full rights and 
privileges, though he gives pre-
cious little evidence of any spiri-
tual life or a regard for biblical 
truth at all, and in fact despises 
such things.  After all, by virtue 
of water baptism even such are 
genuine members of Christ and 
His body, and so must be treated 
as such.  
 A more devastating doctrine 
against the life and purity of 
the church would be difficult to 
find. 
 That this is what the new 
evangelicals were saying was 
made explicit at the Nottingham 
Congress that met ten years after 
Keele ’67.  A lengthy document 
was drawn up.  In the section 
titled “The Church and Its Iden-
tity,” the lead idea read, 

The church on earth is marked 

out by Baptism, which is the 
complete sacramental initiation 
into Christ [ !]  and his body.  
(Ibid., p. 101)

 That the writers were speak-
ing of what amounts to automatic 
baptismal grace (which is bap-
tismal regeneration by another 
name) is plain from a phrase that 
the congress deliberately deleted.  
As Murray informs us in a foot-
note:  

A vital qualification that baptism 
is not efficacious without faith, 
which was proposed at draft 
stage [!], was omitted…in stark 
contrast to the older Anglican 
and Protestant teaching.  (Ibid., 
p. 101)

 There you have it.  
 Both by what they wrote and 
what they omitted these so-called 
heirs of the Reformation were de 
facto back in the land of Rome, 
subscribing to her principal sac-
ramental error.

FFF    FFF    FFF    

 We do not have space in this ar-
ticle to get into the doctrine of jus-
tification and the fatal concessions 

the ETC made concerning it. That 
must wait until the next article. 
 We will be quoting the for-
mer priest Richard Bennett, who 
has some insightful and pointed 
things to say on this “modifica-
tion” of the doctrine of justifica-
tion, a doctrine so vital to his own 
conversion from Rome.  And now 
to be told that Rome’s version of 
justification is also gospel? 
 God forbid!
 We will begin next article by 
demonstrating first,  however, 
that due to the concessions the 
New Evangelicals have made 
concerning Rome’s baptismal 
regeneration and automatic sacra-
mental grace, they now also stand 
in full accord with the Federal Vi-
sion men on this vital doctrine. 
 The Federal Vision heretics 
have also adopted what amounts 
to the heresy of baptismal regen-
eration. 
 Indeed, all the ecclesiastical 
tributaries are flowing back to Rome 
and her polluted doctrinal ‘See.’ 

*Correction :   Richard Bennett 
was converted in the mid 1980s, 
not in the 1990s as we mistakenly 
stated in an earlier article.   

Rev. Spronk is pastor of Peace Protestant  
Reformed Church in Lansing, Illinois.

In the World
Ye Shall Have Tribulation

hese words of Jesus in John 
16:32 perhaps conjure up 

in our minds pictures of saints 
suffering severe physical perse-
cution.  Physical persecution is 
certainly one way that those who 
confess the name of Jesus Christ 
suffer tribulation.  The disciples 
to whom Jesus spoke these words 

suffered physical persecution.  
They  were  arres ted ,  bea ten , 
ex i l ed ,  and  mar tyred .   And 
throughout history many who 
believe the gospel of Jesus Christ 
handed down by those disciples 
have endured like physical per-
secution.  But tribulation comes 
in forms other than physical 
persecution.  The church of Jesus 
Christ in North America may not 
suffer physical persecution, but 
she is nevertheless under attack 
from the world.  In this article I 
will focus on a couple of ways 
that the devil uses movies and 
television as powerful tools to at-
tack the church.
 The recently released docu-

mentary film “Religulous” is a 
blatant attack upon the Christian 
faith.  The title of this film, which 
is currently showing in movie 
theaters across the United States, 
is a combination of the words 
religion and ridiculous.   The 
purpose of avowed agnostic Bill 
Maher, who has the disgraceful 
distinction of being the film’s 
creator and star, is to show how 
ridiculous religion is.  Chicago 
Sun Times’ film critic Roger Ebert 
explains, 

The movie is about organized 
religions:  Judaism, Christianity, 
Islam, Mormonism, TV evange-
lism and even Scientology, with 
detours into pagan cults and 

All Around Us Rev. Clay Spronk
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ancient Egypt. Bill Maher, host, 
writer and debater, believes they 
are all crazy.  He fears they could 
lead us prayerfully into mutual 
nuclear doom.  He doesn't get 
around to Hinduism or Bud-
dhism, but he probably doesn't 
approve of them, either.

 The reviews of the film in-
dicate that Maher’s criticisms 
(though they are inexcusably 
profane—the film is rated R) of 
false religions are on target.  He 
exposes the incredibly silly belief 
of Mormonism that God lives on 
another planet and will reward 
faithful married couples with 
their own planet when they die.  
He ridicules scientology’s strange 
belief that the earth is inhabited 
by people, and other planets are 
not, because of the actions of 
someone named Xenu.  He targets 
orthodox Jews for their legalistic 
observance of the Sabbath.  He 
derides militant Muslims for their 
insistence upon seeking the death 
of “infidels.”  
 The film also ridicules the 
silliness and corruption of false 
Chr is t iani ty .   One i s  a lmost 
tempted join with Mr. Maher in 
excoriating the Roman Catholic 
Church  and  te levange l i s t s—
the former for its shameful sex 
abuse scandal and the latter for 
their shameless greed.  One is 
also almost tempted to join with 
Maher in ridiculing the two men 
he meets that claim to be Jesus.  
Ebert gives his impression of 
these encounters: 

Maher meets two representa-
tions of Jesus.  One is an actor at 
the Holy Land Experience theme 
park in Orlando.  He stars in 
a re-enactment of the Passion, 
complete with crown of thorns, 
wounds, a crucifix, and Roman 
soldiers with whips.  I suppose 
I understand why Florida tour-
ists would take snapshots of this 
ordeal, but when Jesus stumbles, 
falls and is whipped by soldiers, 
I was a little puzzled why they 
applauded.  The other Jesus, 
Jose Luis de Jesus Miranda, be-

lieves he actually is the Second 
Coming—i.e., Jesus made flesh 
in our time.  He explains how the 
bloodline traveled from the Holy 
Land through France to Spain to 
Puerto Rico. He has 100,000 fol-
lowers.

We agree with Maher that these 
false forms of Christianity are 
ridiculous, but we do so for dif-
ferent reasons.  Maher judges 
them in the court of his own 
opinion.  We judge them in the 
l ight  of  Scripture.   Scripture 
exposes the sins of the Roman 
Catholic Church, the greedy tel-
evangelists, and the false christs.  
Scripture exposes the sins of false 
Christians as very serious sins 
that will bring upon those who 
do not repent great condemna-
tion.  Therefore, we do not laugh, 
as Maher does at these errors (or 
the errors of non-Christians for 
that matter).  
 Though the film takes aim at 
various false religions, it is in the 
end a direct assault upon Christ 
and His true church.  In the film 
Maher launches an assault upon 
the truths of Scripture, espe-
cially the miracles recorded in 
Scripture.  He is astounded that 
people actually believe Jonah 
spent three days in the belly of 
a whale, that Jesus was born of a 
virgin, and that Jesus is coming 
again.  According to the reviews, 
Maher condescendingly attempts 
to make those who hold these 
views look silly and irrational—
and dangerous.  Maher slanders 
true Christians by implying that 
they are willing to wage physical 
warfare to defend and promote 
their beliefs, possibly even earth-
destroying nuclear warfare.  
 Maher’s rejection of the Bible 
as God’s infallibly inspired Word 
is nothing new.  His lie that 
Christians who “irrationally” be-
lieve the truths of Scripture pose 
a serious threat to society is also 
not new.  In Thessalonica Paul, Si-
las, and Timothy were accused of 
being those “that have turned the 
world upside down” (Acts 17:6); 

in Rome the early Christians were 
blamed for the Empire’s decline 
and eventual downfall; and in 
Europe Reformed Christians were 
often accused of seeking to over-
throw the legitimate earthly rul-
ers.  The lie is not new, but what 
is somewhat new is that the lie is 
now spread to millions of viewers 
by way of a movie screen.  
 As Christians we ought to 
take note of this form of perse-
cution, and we ought to prepare 
ourselves and our children for the 
future, knowing that this form 
of persecution will likely soon 
lead to physical persecution.  The 
way to prepare ourselves is not 
with earthly weapons, as Maher 
expects  we wil l  prepare,  but 
rather with the spiritual weapon 
of God’s Word.  The objective is 
not to kill those who oppose the 
church but to persevere in con-
fessing that Jesus Christ is our 
Savior and Lord and bring glory 
to God’s name.  We hope for final 
victory in heaven not on earth. 
 The devil uses the television 
screen as well as the movie screen 
to attack the Christian faith.  A 
recent study confirms that the 
effect of sinful television shows 
is not only that they present sins 
but that they lead many of their 
viewers into actively committing 
the sins portrayed.  Lindsey Tan-
ner of the Associated Press gave 
the following account of the re-
port (Chicago Tribune, November 
3):

Groundbreaking research sug-
gests that pregnancy rates are 
much higher among teens who 
watch a lot of TV with sexual di-
alogue and behavior than among 
those who have tamer viewing 
tastes. "Sex and the City," any-
one?  That was one of the shows 
used in the research.
 The new study is the first to 
link those viewing habits with 
teen pregnancy, said lead author 
Anita Chandra, a Rand Corp. 
behavioral scientist.  Teens who 
watched the raciest shows were 
twice as likely to become preg-
nant over the next three years 
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as those who watched few such 
programs.
 Previous research by some of 
the same scientists had already 
found that watching lots of sex 
on TV can influence teens to have 
sex at earlier ages.
 Shows that highlight only 
the positive aspects of sexual 
behavior without the risks can 
lead teens to have unprotected 
sex "before they're ready to make 
responsible and informed deci-
sions," Chandra said.

 From this account it is obvi-
ous that the researchers do not 
view premarital sex as a sin.  The 
‘sin’ committed by the teenag-
ers, in their opinion, is that they 
have “unprotected sex,” which 
leads to pregnancies.  Television 
is blamed for leading the teen-
agers to engage in unprotected 
sex.  What then is the solution?  
The researchers do not give sug-
gestions, but, later in Tanner’s 
article, Psychologist David Walsh 
is quoted as giving this answer:  

...the message to parents is to talk 
to their kids about sex long be-
fore children are teens.  Parents 
also should be watching what 
their kids watch and helping fil-
ter messages sex-filled shows are 
sending, he said.

 As Christians we have a dif-
ferent view of the problem.  It is 
a sin for the unmarried to have 
sex.  Our concern is not that our 
children will be influenced by TV 
to have unprotected sex but that 
they will be influenced to have 
sex, period.  Thus, we also have 
a different view of the solution.  
Yes, parents must take action.  
But instead of watching the filthy 
shows with their children, they 
must simply prevent them from 
watching the shows in the first 
place. 
 That children are influenced 
by watching sex on TV to engage 
in this particular sin ought to 
alert believing parents to the fact 

that by watching other sins on TV 
our children will be influenced to 
commit them too.  Taking God’s 
name in vain, disobedience to 
authority, bearing false witness, 
stealing, etc, are all sins that are 
portrayed on TV shows.  The 
devil certainly wants believers, 
especially the children of believ-
ers, to see these programs—and 
to imitate what they see!  
 No, there are not any stud-
ies confirming that the devil is 
attempting to use television to 
attack the church in general and 
the youth in particular by seek-
ing to lead them into all kinds of 
sins.  But this is the sober reality.  
Will we let our children watch the 
sinful TV programs and willingly 
let Satan attack them?  That is not 
an option.  Spend time instead 
engaging in spiritually edifying 
activities—especially watching 
and praying—knowing that even 
more vicious attacks are coming.   

An Exclusive Right to Missions

Go Ye Into All the World  Rev. Wilbur Bruinsma

n our last article (vol. 84, 
number 18, p. 424) we exam-
ined parachurch missions in 

light of God’s Word.  Most of the 
article was spent defining what 
parachurch organizations are.  
They are organizations that take 
on work related to the church but 
refuse to be under the authority 
of any particular church institute.  
Most often they involve members 
of church institutes, but they 
maintain their own autonomy.  

They are para (alongside of) 
church organizations.
 We also found in the last 
article that many organizations 
t h a t  a r e  l a b e l e d  p a r a c h u r c h 
ought not to be condemned as 
wrong.  There are many orga-
nizations that perform a legiti-
mate and worthwhile service on 
behalf of God’s people in this 
world without  infr inging on 
the rights of the church.  Para-
church groups become wrong 
only when they involve them-
selves in work that belongs to 
the church institute.  Christ has 
given the right exclusively to 
the church institute to preach 
the gospel, administer the sac-

raments, and exercise oversight 
and discipline over the spiritual 
lives of her members.  When 
parachurch groups freely take 
on any of these given tasks, they 
are usurping what Christ has 
given to the church alone.
 This is why at the conclusion 
of our last article we condemned 
those parachurch organizations 
that involve themselves in mis-
sion work.  The objections we 
raised at the end of that article 
were only in summary form how-
ever.  We were not able to expand 
on them.  That is our intention in 
this article.  Yet, we do not intend 
merely to critique parachurch 
missions.  We hope to develop 

Rev. Bruinsma is Eastern Home Mis-
sionary of  the Protestant Reformed 
Churches ,  s tat ioned in Pittsburgh, 
Pennsylvania.
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a proper, biblical understanding 
of the doctrine of the church in 
this connection.  In that way we 
as believers can bind together 
our desire to do missions and our 
love for the instituted church of 
which we are members.

The body of Christ
and the church institute
 Parachurch groups just i fy 
their existence first of all by cre-
ating a separation between the 
church as the body of Christ and 
the church institute.  This is evi-
dent when advocates of the para-
church say the church as the body 
of Christ is more than the church 
institute, or that the church as the 
body of Christ comes to manifes-
tation in institutions other than 
the church institute.  In an at-
tempt to validate their existence, 
parachurch organizations claim 
that they are simply a different 
(even more effective) institution, 
one that has developed today 
alongside of and in harmony 
with the church institute.  This 
claim, however, does not stand 
the test of what Scripture teaches 
us about the church.
 The church as the elect body 
of Christ gathered from all ages 
and all nations is essentially the 
same as the church as instituted 
by Christ .   Though we must 
dis t inguish between the  two 
for a correct understanding of 
Scripture, there is no essential 
difference between them.  It is 
not as if God calls His universal 
Church (with a capital C) out of 
this world, but then leaves it up 
to man to decide what type of in-
stitutional structure that church 
will take.  What type of institu-
tion man feels is more effective 
than another in preaching and 
teaching the Word is beside the 
point.  Scripture teaches that “the 
heart of man is deceitful above all 
things, and desperately wicked” 
(Jer. 17:9).  Because of this sinful-
ness of man, God would never 
allow man, even redeemed man, 
to decide what is the proper insti-

tution for the divine spread of the 
gospel.  
 The church certainly is made 
up of God’s elect, whom He calls 
from all ages and from all na-
tions.  The church is made up 
of believers, who are united to 
Christ by a true and living faith.  
This means that they are by faith 
become one body with Christ:  
He the Head, and believers the 
members, of that body.  This 
body of Christ in this world is 
the church.  But that church is 
called out (the meaning of the 
term “church”).  She is called 
out of this unbelieving world 
and gathered into the assembly 
of  true bel ievers,  the church 
institute.  The body of Christ, 
therefore, is found within the 
confines of the church institute.  
We realize that they are not syn-
onymous.  The body of Christ is 
made up of only God’s elect, only 
believers.  These elect believers, 
according to Christ’s command, 
organize into the church insti-
tute.  Yet, in the course of the de-
velopment of the church institute 
non-elect/reprobate are either 
born into the church or join the 
church from without.  They exist 
side by side with the elect in the 
church institute.  This does not 
mean, however, that the elect 
body of Christ exists outside of 
the church institute.  The body 
of Christ is not “larger than” the 
church institute.  On the con-
trary, believers belong to—they 
are members in—the institution 
of Christ’s church in this world.
 It is to the church institute 
that  Christ ,  the  Head of  the 
church, entrusts the care and 
protection of His Word (I Tim. 
3:15), and the calling to preach 
the Word (Rom. 10:13-15; Matt. 
28:19).  God does not give men 
the freedom to form man-made 
organizat ions  or  inst i tut ions 
to preach the Word.  The task 
of preaching, and therefore the 
task of missions, belongs to the 
divinely-ordained inst i tut ion 
of the church.  The parachurch 

is not God’s instrument for the 
task of missions.  The church 
institute in her offices is the 
means God has chosen to use 
to preach the gospel to all na-
tions.

The official work of the church 
and the office of all believers
 Another way that parachurch 
advocates attempt to justify para-
church missions is by confusing 
the office of all believers with 
that of the special offices Christ 
has ordained in the church insti-
tute.  The parachurch recognizes 
the office of those called to preach 
the gospel.  But it also makes the 
claim that individual believers, 
in fellowship with other believ-
ers, have personal responsibil-
ity to obey God’s command to 
spread the gospel.  Members of 
a church institute, therefore, are 
not restrained by Scripture from 
forming other associations for the 
purpose of preaching the gospel 
to others.
 In connection with this idea 
is also the error of “lay preach-
ing.”  Since ordained preachers 
are busy within the church insti-
tute itself, parachurch organiza-
tions are quick to send out a lay 
person (male or female) to the 
mission field to do the work of 
preaching the gospel.  Why not?  
Every believer possesses the of-
fice of prophet, priest, and king.  
Every believer as a prophet is 
called by God to evangelize.  Ev-
ery believer is called to confess 
God’s name in this world.  We 
read concerning believers in the 
early church in Acts 8:4, “They 
that were scattered abroad went 
everywhere preaching the word.”  
On the basis of such reasoning, 
lay members of the church are 
utilized in this capacity by the 
parachurch.
 This reasoning of the para-
church advocate is contrary to 
what the Scriptures teach us of 
the offices in the church institute 
in relationship to the office of all 
believers.  I do not wish to re-
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replacement for the work Christ 
has commissioned His church to 
do.
 In the second place, Christ 
commands the church institute to 
go into all the world and preach 
the gospel to all creatures.  This 
command is not given to the in-
dividual believer.  The church 
institute is called to send out its 
ambassadors into this world in 
order to bring men to faith and 
repentance by the preaching of 
the gospel.  The individual be-
liever is called by God to be a 
witness in the particular calling 
and place God has given him in 
his family, community, work-
place, and church.  God does not 
call the members of His church 
to be “quasi-missionaries.”  It is 
not the duty of every believer to 
“go out into all the world and be 
a witness to every creature.”  (We 
are going to address this more in 
subsequent articles.)  Nowhere 
does the Bible demand this of be-
lievers.  Christ has ordained His 
instituted church by means of her 
offices to do this.  
 God, in His Word, therefore, 
does not give to individual be-
lievers the right to form organi-
zations outside of the rule of the 
instituted church to carry on the 
work of missions.  Neither does 
God give individual believers the 
right to preach the gospel apart 
from the authority of the insti-
tuted church.

The parachurch movement
and the proliferation
of doctrinal error
 Because parachurch orga-
nizations arrogantly ignore the 
role and rule of the instituted 
church in the preaching of the 
gospel, they have become a law 
unto themselves.  The result is 
that they become a seedbed for 
doctrinal error.  How often self-
proclaimed evangelists have led  
many astray from the Scriptures.  
How often televangelists, family-
radio teachers, and evangelists 
who hold huge rallies in football 

stadiums, or such like are heard 
sugar-coating the gospel with the 
sprinkles of false doctrine.  They 
are able to do this because these 
men (and women) are answer-
able to no one.  They place them-
selves outside of the rule of el-
ders and therefore the discipline 
of the church.  They are free 
to say what they want to say.  
The parachurch organization to 
which a televangelist belongs 
may split from him because of 
disagreement, but yet he is free 
to continue teaching his error.
 I t  i s  for  th is  reason  that 
Christ  has  given the task of 
preaching  the  gospel  to  His 
church.  The church through her 
elders is ordained to guard the 
truth of God’s Word.  When a 
missionary teaches error, then 
he must be disciplined by the 
church, not allowed to continue 
in his error.  To the instituted 
church Christ  commands:  “A 
man that is an heretic after the 
first and second admonition re-
ject; knowing that he that is such 
is subverted, and sinneth, being 
condemned of himself” (Tit. 3:10, 
11).  When an organization other 
than the church institute takes on 
the work of missions on its own, 
it is a simple matter to escape the 
discipline of the church. 
 I  k n o w  t h e r e  a r e  s o m e 
complaints raised in our own 
churches concerning whether the 
churches go about the work of 
missions using the right methods.  
I have heard some of the criti-
cisms.  It is always good for us 
critically to analyze our mission 
work, so long as that criticism is 
constructive.  But we may never 
as members decide our own way 
of doing missions.  Never may 
we set up an organization to do 
the work of missions apart from 
the church institute.  Even evan-
gelism work in the local church  
must always be subject to the 
rule of the elders.  This is biblical.  
This is God-glorifying.  These la-
bors God will bless.  

peat in this article what already 
has been written on this subject 
(cf.  “Missions:  the Work of the 
Church,” SB April 1, 2008, p. 297).  
But we must have a clear under-
standing regarding offices in the 
church institute.
 We distinguish first of all the 
calling of an ordained preacher 
as opposed to that of an indi-
vidual believer.  The ordained 
pastor and teacher in the church 
is called to expound God’s Word 
officially on behalf of Christ.  He 
is called to “preach the word” in 
season and out of season (II Tim. 
4:2; I Tim. 1:12; Eph. 4:11; Rom. 
10:15).  He does this officially on 
behalf of Christ and the church, 
that is, he does this in the of-
fice for which he was trained 
and to which he is called by the 
church on behalf of Christ.  A 
missionary holds this office in 
the church.  Individual believers 
are called to “evangelize” (the 
Greek word translated “preach” 
in Acts 8:4).  This word literally 
means to speak the good news of 
salvation.  The ordained pastor is 
called to do this, but this is also 
the calling of every individual 
believer.   
 The Bible in various places 
uses the term “witness” to de-
scribe this activity of the believer.  
This witness of God’s people is 
(ought to be) in harmony with 
the preaching.  It draws people 
to the preaching of the church, 
but it is not on a par with, nei-
ther may it replace, the official 
proclamation of God’s Word by 
the church.  The official preach-
ing of the Word by the mouth 
of Christ’s ambassadors is the 
means of grace that God uses to 
work and confirm faith in the 
hearts of believers (Heidelberg 
Catechism, Lord’s Day 25, Ques-
tion and Answer 65).  Certainly, 
God can use our individual wit-
ness to bring one to a knowledge 
of the truth, but God does not 
intend such a witness to take the 
place of the preaching, or to be 
used by individual believers as a 
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 And from the pen of P. Y. De-
Jong, referring to I Corinthians 
16: 

The apostle Paul spoke often and 
eloquently about Christian love 
as it came to expression in the 
bringing of gifts for the poor.  
That love was to be demonstrated 
not only in the personal lives of 
believers but should also come to 
expression at the time of corpo-
rate worship.2

 I Corinthians 16:2 is the clear-
est Scripture, but not the only 
Scripture, on the basis of which 
we can see that the congrega-
tion’s giving for the poor is an 
act of worship.  That the church is 
called to care for her poor (Rom. 
12:8; I Cor. 12:28), and that the 
office of deacon is instituted in 
the church for this purpose (Acts 
6:1-6; I Tim. 3:8-13; Phil. 1:1) 
means that the church must carry 
out this work as an institute.  One 
finds the church institute on the 
Lord’s Day as she gathers for 
worship.

FFF    FFF    FFF

 The early Christian church un-
derstood that the care of the poor 
was to be part of her worship.  Jus-
tin Martyr described the worship 
of the early church in the middle 
of the second century A.D.:

 And on the day called Sun-
day, all who live in cities or in 
the country gather together to 
one place, and the memoirs of 
the apostles or the writings of 
the prophets are read, as long 
as time permits; then, when the 
reader has ceased, the president 
verbally instructs, and exhorts 

So high a priority did Paul place 
on the collecting of this benevo-
lence money for the poor saints in 
Jerusalem, that he told the saints 
in Corinth to do it right away, to 
set it aside on the first day of the 
week.  From the fact that later 
Paul devotes two chapters (II Cor. 
8-9) to encouraging the saints in 
Corinth to do this same thing, one 
concludes that the admonition to 
make this giving a priority was 
one that they sorely needed.
 So must we make giving to 
the poor a priority in our lives.  
Regardless of how much we give 
to the poor, we must think of 
them early; already when receiv-
ing our paycheck, we ought to 
consider our obligation to give 
for their relief.
 But the second reason is cer-
tainly even more to the point:  the 
first day was the day on which 
the early church worshiped.  In 
other words, by inspiring Paul to 
tell the Corinthians to lay in store 
on the first day of the week, the 
Holy Spirit teaches us that giving 
for the relief of the poor is an as-
pect of the church’s worship.
 Agreeing with this explana-
tion, commentator Peter Naylor 
writes: 

Here, not only does Paul indicate 
that the collection for Jerusalem 
is an act of worship, but imme-
diately after his exposition of 
the resurrection in chapter 15 he 
introduces the first day as the ap-
propriate occasion for a financial 
response to the Lord’s triumph.1 
1 Peter Naylor, A Study Commen-

tary on I Corinthians  (Darlington, 
England:  Evangelical Press, 2004), p. 
473.

The Congregation’s Support of Her Diaconate (3) 

An Act of Worship

Ministering to the Saints Rev. Douglas Kuiper 

Rev. Kuiper is pastor of the Protestant 
Reformed Church in Randolph, Wis-
consin.
 Previous art ic le  in this  ser ies :  
October 1, 2008, p. 13.

e have noted in our 
past two articles that 
the congregation is re-

quired to support her deacons by 
giving to the cause of the poor.  
God requires us to give as we 
have been blessed:  generously, 
sincerely, willingly, trusting Him 
to supply all our needs.
 As of yet we have not stated 
that the congregation must do 
this as an act of worship.  But she 
must.  To make the point emphat-
ic, we devote this article to it.

FFF    FFF    FFF

 That the care of the poor by 
the church and her members is an 
act of worship Scripture indicates 
in I Corinthians 16:1-2:  “Now 
as concerning the collection for 
the saints, as I have given order 
to the churches of Galatia, even 
so do you.  Upon the first day 
of the week let every one of you 
lay by him in store, as God hath 
prospered him, that there be no 
gatherings when I come.”
 Having gleaned other insights 
from this passage in our last two 
articles, our question now is why 
the apostle Paul directed the Cor-
inthians to perform this duty on 
the first day of the week.
 One reason is to underscore 
that the giving for the poor must 
be a priority.  That which is high-
er in a list of priorities must be 
done before that which is lower.  
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service this collection is taken—
whether early or late, before or 
after the sermon—is immaterial.  
But I will take liberty to give my 
own personal opinion:  I like it 
when such a collection is taken 
near the end of the service, after 
the sermon, so that our giving for 
the relief of the poor is clearly 
our response to hearing the gos-
pel.

FFF    FFF    FFF

 The reason why the congre-
gation’s support of the poor is 
an act of worship is not merely 
pragmatic.  The reason is not 
merely convenience, the whole 
congregation being assembled; it 
is not merely that this will likely 
result in a larger amount of alms 
being gathered, because most or 
all are present.
 The reason, which we have 
already suggested in our first ar-
ticle in this series, is the church’s 
obedience to, love for, and grati-
tude to God for all He has done 
for us in Jesus Christ.
 Chr i s t  o f fe red  Himse l f  a 
sacrifice of propitiation to God, 
atoning for us.  He gave Himself; 
He laid down His life.  We reap 
the benefits—His righteousness 
is ours, we have fellowship with 
God, and we enjoy eternal life!
 In gratitude, in love, and in 
obedience, we thank and praise 
Him for these things by worship-
ing—praying, opening up the 
Scriptures, hearing His Word ex-
pounded, and administering the 
sacraments.  But if we participate 
in all these, yet do not give to the 
poor, our participation is just a 
show.
 For by giving for the relief of 
the poor, more than anything else 
that we do in the worship ser-
vice, we show that the gospel has 
moved us to a life of gratitude.  In 
reading the Scriptures, listening 
to the preaching, and partaking 
of the sacraments, we hear, see, 
and taste what God has done for 
us; in prayer, we speak our grati-
tude to Him for it; but in giving, 

to the imitation of these good 
things.  Then we all rise together 
and pray…[here he describes 
the administration of the Lord’s 
Supper, DJK].  And they who 
are well to do, and willing, give 
what each thinks fit; and what 
is collected is deposited with 
the president, who succors the 
orphans and widows, and those 
who, through sickness or any 
cause, are in want, and those 
who are in bonds, and the strang-
ers sojourning among us, and in 
a word takes care of all who are 
in need. [Justin Martyr then goes 
on to explain that this is done 
on Sunday, because on that day 
Christ arose, DJK].1

 Over the years the church for-
got this, as she neglected the care 
of the poor and assigned other 
duties to the office of deacon.  
But the Reformation restored the 
idea that the care of the poor is 
an act of worship.
 It did so, first, by confessing 
this.  That the collections for the 
poor are an act of worship on 
the part of the church Reformed 
churches confess explicitly in 
Lord’s Day 38 of the Heidelberg 
Catechism:

Q. 103.  What doth God require 
in the fourth commandment?
A. First, that the ministry of the 
gospel and the schools be main-
tained; and that I, especially on 
the sabbath, that is, on the day 
of rest, diligently frequent the 
church of God, to hear His word, 
to use the sacraments, publicly to 
call upon the Lord, and contrib-
ute to the relief of the poor, as 
becomes a Christian….

Implicitly, Reformed believers 
confess this in Belgic Confession 
Article 30, which states that the 
Lord requires His church to have 
pastors, elders, and deacons, 

that by these means the true 
religion may be preserved and 

1 “The First Apology of Justin,” chap-
ter LXVII, The Ante-Nicean Fathers 
(New York:  Charles Scribner’s Sons, 
1925), vol. 1, p. 186.

the true doctrine everywhere 
propagated, likewise transgres-
sors punished and restrained 
by spiritual means; also that the 
poor and distressed may be re-
lieved and comforted, according 
to their necessities.

 Reformed churches also re-
stored the idea that the care of 
the poor is an act of worship by 
their practice:  they did, and do, 
what their confessions require of 
them.
 This  d id  not  happen im-
mediately,  but it  did happen 
eventually.  In Geneva, funds to 
be used for the relief of the poor 
and needy were raised in various 
ways, including endowments and 
legacies.  Apparently the deacons 
solicited the citizens of Geneva 
individually, because we read 
that “regular collections were 
made from the populace on a 
daily, weekly, and annual basis.”2  
But later:

At the request of the ministers 
the Council agreed that a collec-
tion could be gathered from the 
people as they left the Sunday 
sermon.  October 11, 1568, it was 
decided to have people hold-
ing troncs or alms baskets at the 
doors of the Churches “to receive 
at the coming out from sermons 
on Sunday the charities which 
each wished to  make to  the 
poor.”  This practice must have 
caused some embarrassment or 
have seemed too much like co-
ercion, for three days later the 
Council thought it better simply 
to have boxes made available at 
the doors to receive these gifts.3

 Since then it has become the 
practice of Reformed churches, 
at some point during the worship 
service, to have the deacons take 
a collection for the relief of the 
poor.  At what point during the 

2 Alexander M. Zeidman, The Care 
of the Poor and Indigent in Geneva in 
the Latter Half of the Sixteenth Century 
(Master’s thesis, Knox College of To-
ronto, 1965), p. 81. 

3 Zeidman, pp. 82-83.
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goal.  The specific case, we have 
already noted, was the relief of 
the need of the saints in Jerusa-
lem.  In other words, Paul was 
not telling them to begin build-
ing up a balance in a benevolent 
fund for future needs, unknown 
at present.  The need was imme-
diate.  And the specific goal was 
that all the monies be gathered by 
the time Paul arrived, so that he 
would not be delayed in deliver-
ing the gift.
 These facts lead me to view 
the passage as setting forth a 
principle rather than a law re-
garding giving for the relief of 
the poor.  The principle is that the 
collections for the poor are an act 
of worship, and that the church 
must take them regularly.  The 
text does not make it a law for the 
New Testament church that this 
collection be taken weekly, or at 
every worship service, especially 
if less frequent benevolent collec-
tions bring in sufficient money 
to care for the poor. The church 
that is blessed with many poor, 
and whose need for benevolence 
money is great, appropriately 
applies the instruction of I Cor-
inthians 16:2 by taking weekly 
collections.
 So viewed, the church’s col-
lections for the poor in worship 
are similar to her administration 
of the Lord’s Supper in worship.  
She must partake of the Lord’s 
Supper often and regularly, until 
Christ comes (I Cor. 11:26).  She 
is required to do so as part of her 
worship service; Lord’s Day 38 
gives as one purpose of diligent-
ly frequenting the church that 
we “use the sacraments.”  But 
Scripture does not require, and 
Reformed churches have never 
said, that the Lord’s Supper be 
administered at every worship 
service, or even once a week.

FFF    FFF    FFF

 What are some of the implica-
tions of the fact that the congre-
gation’s support of her deacons is 
an act of worship?

 First ,  the members of  the 
congregation should be expect-
ing a collection for benevolence 
regularly.  They should know 
when they will have opportunity 
to give for this cause.
 Second, the members of the 
congregation must prepare for 
this aspect of worship.  Just as we 
must prepare to come to church, 
to hear the gospel preached, to 
pray, to sing, so must we prepare 
to give.  Part of that preparation 
involves having the money to put 
in the plate when it is passed.  
He has not well prepared for this 
who opens his wallet as he sees 
the plate approaching, only then 
to decide whether he will give, 
and how much.  We must lay by 
us in store—save some when our 
paycheck comes!  And part of that 
preparation involves our examin-
ing our own attitude toward our 
material goods, toward the poor, 
and toward our giving for their 
relief.
 Third, the individual member 
of the congregation should realize 
even more the need to give with 
generosity and sincerity, will-
ingly, trusting God to supply our 
needs.  For we give in worship; we 
give, in God’s presence; we give 
to God!
 Would you really, in worship, 
before the face of God and before 
Christ  who is  present in His 
Spirit, give otherwise?  Would 
you really show your response to 
the gospel in the form of a stin-
gy, half-hearted dropping of a 
few coins in the collection plate, 
wincing all the while, as you are 
mindful of what earthly pur-
chases you have just forfeited?  
Gratitude will not lead the child 
of God to do so.  Such would not 
manifest true praise.
 As the psalmist puts it in 
Psalm 96:8, this manifests praise 
and gratitude:  “Give unto the 
Lord the glory due unto his name: 
bring an offering, and come into 
his courts.”
 God give us the thankful and 
willing spirit to do so.   

we manifest that this gospel has 
truly changed our heart and life.
 This is the teaching of the 
Scriptures.   The apostle John 
writes by inspiration: “Hereby 
perceive we the love of God, be-
cause he laid down his life for us: 
and we ought to lay down our 
lives for the brethren.  But whoso 
hath  th is  world’s  good,  and 
seeth his brother have need, and 
shutteth up his bowels of com-
passion from him, how dwelleth 
the love of God in him?”  (I John 
3:16-17).  James makes a similar 
point (2:15-16), although instead 
of saying that the care of the poor 
is a manifestation of God’s love 
in us, he says that it is evidence 
of a true and living faith.
 In a very real and concrete 
way, giving for the relief of the 
poor is our response of love and 
faith to that which the gospel 
teaches.  So it is appropriately an 
act of worship.

FFF    FFF    FFF

 Because it is an act of wor-
ship, it would be appropriate if 
a collection for the relief of the 
poor were taken at every worship 
service.
 Such is  not,  however,  the 
practice of any of the Protestant 
Reformed Churches, and to my 
knowledge is not the practice 
of any church.  In most of our 
churches such a collection is 
taken at one of the services on 
the Lord’s Day, while others take 
such a collection once or twice a 
month.
 I believe that, while such a 
collection at every worship ser-
vice would be appropriate, it is not 
mandated by Scripture.
 It is true that the apostle Paul 
in I Corinthians 16:2 required the 
saints to put aside weekly for the 
cause of the poor, and that from 
this passage we conclude that the 
church must care for the poor as 
part of her worship.  But the pas-
sage indicates that this require-
ment was meant to address a 
specific case, and meet a specific 
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The Dispensational View of God's Covenant (1) 
The Dispensational Confession of an 
Unconditional Covenant

entral to dispensational-
ism is the dispensational-
ists’ view of unfulfilled 

prophecy.  They insist that many 
of God’s covenant promises made 
to Israel in the old dispensation 
have yet to be fulfilled.  These 
promises, the dispensationalists 
argue, will not be fulfilled un-
less Christ returns to earth, sits 
on David’s throne, and reigns in 
Palestine over Israel for many 
years prior to the final judgment. 
In their view, if God’s covenant 
promises are literally true—and 
dispensationalists insist that they 
are—then such a carnal reign of 
Christ must become a reality be-
fore the final judgment can take 
place.
 Thus dispensational escha-
tology is inseparably related to 
the dispensational view of God’s 
covenant.  Indeed, one’s view on 
eschatology is always related to 
one’s view of God’s covenant.  
When God established His cov-
enant with certain people, He 
made promises to  them, and 
these  covenant  promises  are 
what eschatology is all about.  
In other words, eschatology re-
ally amounts to a study of God’s 
covenant promises concerning 
things that must shortly come to 

promises that is given to us by the 
Scriptures themselves.
 Thus it is good for us to con-
sider the dispensational view of 
God’s covenant, and what the 
Scriptures say over against it.  It 
is good not only so that we may 
be better prepared to witness to 
those who have fallen into this 
error, but also so that we may 
grow in our own understanding 
of and love for the comforting 
truth that God’s covenant with 
His people in Christ is gracious 
and unconditional.

The Four Unconditional
Covenants
 Dispensationalists frequently 
speak  of  four  uncondi t ional 
covenants, with unconditional 
promises, that they say have yet 
to be fulfilled.  They claim the 
covenants that are uncondition-
al—or that at least have an un-
conditional aspect to them—are 
the covenant with Abraham, the 
covenant with David, the new 
covenant mentioned in Jeremiah 
31, and what they call the Pales-
tinian covenant.  All these cov-
enants, they say, are made with 
the same group of people—the 
physical descendants of Jacob1—

1  Although they grant that Gentile 
believers in the church partake of 
some of the blessings of these cov-
enants, they insist that many of the 
promises are only for Jacob’s physical 
descendants.

Taking Heed to the Doctrine Rev. James Laning  

Rev. Laning is pastor of Hope Protestant 
Reformed Church in Walker, Michigan.
 Previous art ic le  in  this  ser ies :  
November 1, 2008, p. 61.

pass.  This means that different 
views on these covenant promises 
will amount to different views on 
eschatology. So if we are going 
to get at the heart of dispensa-
tionalism we need to consider 
the dispensational view of God’s 
covenant.
 According to dispensational-
ists, some of God’s covenants 
are conditional and others are 
unconditional.  We are going to 
focus our attention first on the 
ones they say are unconditional.  
The reason for this is that the fu-
ture carnal millennium of which 
dispensationalists speak is some-
thing they say God promised 
unconditionally to the physical 
descendants of Jacob.
 It is interesting to note that 
dispensationalists do in fact main-
tain that God’s covenant promise 
concerning the inheritance of the 
land and the reign of David’s Son 
is unconditional, but they give a 
wrong explanation of what these 
promises mean, how they are ful-
filled, and to whom they are given.  
So, on the one hand, they do speak 
against the conditional covenant 
view held by many who claim to 
be Reformed, and they frequently 
point out that God made promises 
to Abraham and his seed without 
mentioning any condition that 
would have to be fulfilled.  But 
the alternative they recommend is 
carnal, and is not in harmony with 
the explanation of God’s covenant 
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and some of the unconditional promises are found in more than one 
of the covenants.  Yet they like to make references to these as distinct 
covenants, and they cite them frequently to prove their central escha-
tological positions concerning what is in the future for the physical 
descendants of Abraham, Isaac, and Jacob.
 The following table lists the unconditional promises that dispen-
sationalists maintain go with these four covenants.  According to dis-
pensationalists, many of these promises are “unfulfilled,” and will not 
be fulfilled until the coming millennial age.

Abrahamic Covenant The physical descendants of Abraham will 
permanently exist as a nation.

 This nation will be great and innumerable.
 This nation will inherit the land of Canaan as 

a permanent possession.

Palestinian Covenant This nation will be plucked off the land be-
cause of unfaithfulness.

 They will return from their worldwide disper-
sion and again possess the land.

 They will be converted as a nation.
 They will see the judgment on their enemies.
 They will receive all the material blessings 

promised to them.

Davidic Covenant Israel will receive all the promised land up to 
the boundaries promised to David.

 David’s Son will return to earth to reign over 
David’s earthly kingdom.

 The Messiah will reign on David’s throne, and 
he will reign forever.

New Covenant Israel will receive a new heart and be con-
verted as a nation.

 Their sins will be forgiven, and they will be 
filled with the Spirit.

tivity, and have compassion upon 
thee, and will return and gather 
thee from all the nations, whither 
the Lord thy God hath scattered 
thee.  If any of thine be driven out 
unto the outmost parts of heaven, 
from thence will the Lord thy God 
gather thee, and from thence will 
he fetch thee:  And the Lord thy 
God will bring thee into the land 
which thy fathers possessed, and 
thou shalt possess it; and he will 
do thee good, and multiply thee 
above thy fathers.
 And the Lord thy God will 
circumcise thine heart, and the 
heart of thy seed, to love the 
Lo r d  thy God with al l  thine 
heart, and with all thy soul, that 
thou mayest live.  And the Lord 
thy God will put all these curses 
upon thine enemies, and on them 
that hate thee, which persecuted 
thee. And thou shalt return and 
obey the voice of the Lord, and 
do all his commandments which 
I command thee this day.  And 
the Lord thy God will make thee 
plenteous in every work of thine 
hand, in the fruit of thy body, 
and in the fruit of thy cattle, 
and in the fruit of thy land, for 
good:  for the Lord will again 
rejoice over thee for good, as he 
rejoiced over thy fathers:  If thou 
shalt hearken unto the voice of 
the Lord thy God, to keep his 
commandments and his statutes 
which are written in this book 
of the law, and if thou turn unto 
the Lord thy God with all thine 
heart, and with all thy soul.

 This passage, and other simi-
lar ones, are cited as proof that 
God has promised the physical de-
scendants of Abraham that He will 
gather them out of the nations to 
which He has scattered them, and 
that He will once again give them 
the land of Palestine.  This prom-
ise, dispensationalists maintain, 
amounts to a distinct covenant, 
and they commonly refer to it as 
the Palestinian Covenant.2

2  Some prefer to call  this  the 
Palestinic covenant rather than the 
Palestinian covenant.  Perhaps this 
has something to do with the view 
modern-day Israelis have of the Pal-
estinians who dwell in ‘their’ land.

 After listing these four “cov-
enants,” dispensationalist Arnold 
Fruchtenbaum makes the follow-
ing summary statement:

Simply put,  since the above-
mentioned covenants  are  a l l 
eternal and unconditional, and 
since they contain promises not 
fulfilled heretofore, they require 
a future fulfillment, and in the 
program of God they could only 
be fulfilled in the Millennium.1

Such a statement makes clear 
that, to set forth and refute dis-
pensational eschatology, it is of 
central importance that we con-
sider the dispensational view of 
these covenants.
 Although we are very familiar 
with the covenant promises to 

1  Fruchtenbaum, Israelology, 557.

Abraham and to David, and with 
the “new covenant” in Jeremiah 
31, the “Palestinian Covenant” of 
which dispensationalists speak 
needs to be explained a bit.  They 
claim that a reference to this 
covenant as a distinct covenant 
is found in the first ten verses of 
Deuteronomy 30:

And it shall come to pass, when 
all these things are come upon 
thee, the blessing and the curse, 
which I have set before thee, 
and thou shalt call them to mind 
among all the nations, whither 
the Lord thy God hath driven 
thee, And shalt return unto the 
Lord thy God, and shalt obey his 
voice according to all that I com-
mand thee this day, thou and thy 
children, with all thine heart, and 
with all thy soul; That then the 
Lord thy God will turn thy cap-
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Scripture’s Explanation
of How These Promises
Are Literally Fulfilled
 The only way properly to 
understand the covenant prom-
ises made to God’s people in the 
old dispensation is to consider 
how Scripture itself interprets 
these promises.  This should be 
obvious, yet it is precisely at this 
point that the dispensationalists 
make a fundamental error.
 In the judgment of the dispen-
sationalist, these promises really 
do not need to be interpreted. 
Anyone with common sense will 
be able to understand what they 
mean.  All he has to do is accept 
the “literal” meaning of these 
promises, and his understanding 
of them will be correct.  Such is 
the way the typical dispensation-
alist thinks on the matter.
 But the problem is that the 
dispensational view of a “literal” 
interpretation of these promises 
and Scripture’s view of a literal 
interpretation of these promises 
is not the same.  This is a very 
important point.  Carnal man is 
not allowed to determine what 
constitutes a literal interpretation 
of prophecy.  This determination 
is made by God Himself.
 This brings up the question 
as to what is meant by literal.  
The term literal is opposed to the 

terms figurative or metaphorical.  
But what is especially important 
with regard to eschatology is the 
use of the term when referring to 
events.  The term literal means 
true to fact, not exaggerated, actual 
or factual.  So to say that an event 
is literally going to take place is to 
say that it is actually going to hap-
pen.  In other words, to interpret a 
prophetic statement literally is to 
take it to be not an exaggeration, 
but a statement of actual fact.
 An event happening literally, 
therefore, is not opposed to its 
happening spiritually.  Something 
that happens spiritually does ac-
tually happen.  Whereas, if some-
thing happens merely figuratively, 
then it does not actually happen.  
 Take, for example, Christ’s 
promise that He would return to 
His disciples soon after His as-
cension:

And I will pray the Father, and 
he shall give you another Com-
forter, that he may abide with 
you for ever; Even the Spirit of 
truth; whom the world cannot 
receive, because it  seeth him 
not, neither knoweth him: but ye 
know him; for he dwelleth with 
you, and shall be in you. I will 
not leave you comfortless:  I will 
come to you. (John 14:16–18)

This promise was fulfilled when 
Christ poured out His Spirit upon 

the church at Pentecost.  Christ re-
ally did come to His disciples when 
He came to them in His Spirit.  
Even though He came spiritually, 
this is something that literally did 
happen.  Christ’s promise was not 
an exaggeration.  He was speaking 
of something that was actually go-
ing to take place, and did.
 This same idea is important 
for  an  understanding of  the 
Lord’s Supper.  Believers really 
do partake of Christ when they, 
by faith, partake of the elements.  
They do not partake of Christ 
physically, but they do partake of 
Him spiritually, in their souls, by 
means of faith.  A spiritual par-
taking is an actual partaking.  To 
say that we partake of Christ is 
not an exaggeration; it is a state-
ment of actual fact.  Even though 
it happens in our soul, and not in 
our body, it is still something that 
really does take place.
 So when considering God’s 
covenant promises, we must look 
to Scripture to explain to us how 
these promises are actually ful-
filled.  We must turn to Scripture 
not only to find the covenant 
promises, but also to find the cor-
rect interpretation of these prom-
ises.  This we will begin to do, 
Lord willing, next time, begin-
ning with the covenant promises 
to Abraham.   

Rome and Politics (3)
Images from
Rome’s Political History

he Roman Church’s rise in, 
and exercise of, political 
power through the ages 

has been detailed in many books 
and could rightly merit a Standard 
Bearer article or two.  For our 
purposes, though, we shall just 

mention some of the most out-
standing instances and images, 
before moving on to Rome’s cur-
rent policies.

Z Pope Leo I’s saving the city 
of Rome from Attila the 
Hun by his last-ditch media-
tion (452).

Rev. Stewart is pastor of the Covenant 
Protestant Reformed Church in Northern 
Ireland.
 Previous art ic le  in  this  ser ies :  
November 1, 2008, p. 55.
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Z the Donation of Constantine, 
a forged Roman imperial 
edict (c. 752-767), granting 
Pope Sylvester I (314-335) 
and his successors dominion 
over lands in Judea, Greece, 
Asia, Thrace, and Africa, as 
well as in the city of Rome, 
Italy and the entire Western 
Roman Empire, thus justify-
ing the Papal States (754-
1870).

Z Pope Leo III’s crowning of 
Charlemagne on Christmas 
Day (800).

Z Holy Roman Emperor Henry 
IV standing for three days 
bareheaded in  the snow 
doing penance before Pope 
Gregory VII in the castle at 
Canossa (1077).

Z the crusades—the nine main 
ones against the Muslims 
in the Middle East (1095-
1272) and others against 
the pagans in the Baltic, the 
Mongols in the east, the Ot-
tomans in the Balkans, etc.

Z the only English pope, Pope 
Adrian IV, giving Ireland 
to the Norman King of Eng-
land, Henry II, in order to 
gain “Peter’s pence” from 
the Irish (1155).

Z Pope Innocent III’s excom-
municating King John of 
England (1209), placing the 
country under an interdict 
(1207-1213), and threaten-
ing England with a crusade 
led by Philip Augustus of 
France (1213).

Z the Inquisition, classified by 
historians as the Medieval 
Inquisition (1184-1230s), the 
Spanish Inquisition (1478-
1834), the Portuguese Inqui-
sition (1536-1821), and the 
Roman Inquisition (1542-
1860).

Z papal bulls (1481, 1493, and 
1506) dividing newly dis-
covered lands to the west 
and south between Spain 
and Portugal.

Z the  papal  deposi t ion  of 
King Henry VIII (1535) and 

Queen Elizabeth I (1570) 
and the absolving of all al-
legiance owed them by their 
subjects.

Z t h e  p e r s e c u t i o n  o f  t h e 
Waldensians (around the 
Alpine regions), Lollards 
(England),  Hussites (Bo-
hemia) ,  and Protes tants 
(Europe and around the 
world).

Z the Counter-Reformation 
(1560-1648), which was es-
pecially ‘successful’ under 
the Roman Catholic Aus-
trian Habsburgs in central 
and eastern Europe.

Z the rise in political power 
of the Jesuits; their suppres-
sion in Portugal, France, the 
Two Sicilies, Parma, and the 
Spanish Empire by 1767; 
and their subsequent resto-
ration.1

Z papal compromise with Hit-
ler and Mussolini around 
World War II (1939-1945), 
including the genocide per-
pe t ra ted  by  the  Roman 
Catholic Ushtasi in Croatia 
and the Vatican “ratlines” 
through which they smug-
gled war-criminals out of 
Eu r op e ,  o f t e n  t o  S ou t h 
America.2

 The dictum of nineteenth-cen-
tury English Roman Catholic his-

1  The suppression of the Jesuits 
in the Spanish Empire at this time 
explains the name San Francisco in 
California, because this mission field 
was given to the Franciscans and not 
the out-of-favour Jesuits (cf. Hughes 
Oliphant Old, The Reading and Preach-
ing of the Scriptures in the Worship of 
the Christian Church, vol. 5 [Grand 
Rapids:  Eerdmans, 1999], pp. 356-
357). 

2  This is denied by Roman Catho-
lic apologists. See, however, e.g., 
Dave Hunt, A Woman Rides the Beast 
(Eugene, OR:  Harvest House, 1994), 
pp. 264-326; John W. Robbins, Ecclesi-
astical Megalomania:  The Economic and 
Political Thought of the Roman Catholic 
Church (USA:  The Trinity Founda-
tion, 1999), pp. 161-173.

torian Lord Acton, “Power tends 
to corrupt; absolute power cor-
rupts absolutely,” is well-known.  
What is not so well-known is that 
he was referring to the power of 
popes and kings (in that order).  
The above list merely points to, 
and is far from exhaustive in deal-
ing with, Rome’s pride, greed, lies, 
intrigue, manipulation, torture, 
war, genocide, abuse of the keys 
of the kingdom, and persecution 
of God’s people.3

Rome’s Political Positions
Today
 Rome’s “updating” (Italian:  
aggiornamento) of her declared 
political policy—a euphemistic 
“development” according to her 
apologists; “contradiction” would 
be more accurate—should not be 
seen as ending her political activi-
ties or aspirations.  Jesuit Thomas 
J. Reese summarizes some of the 
Vatican’s political positions and 
gives examples of its power:

Papal teachings on birth control 
and abortion have demographic 
and environmental effects that 
are widely condemned by those 
supporting population control 
and “reproductive freedom,” and 
widely endorsed by conserva-
tives espousing “family values.”  
Vatican diplomats successfully 
opposed the inclusion of abortion 
rights language in a UN docu-
ment at the 1994 Cairo conference 
on population and development.  
Papal opposition to the Persian 
Gulf  war angered some and 
pleased others. Vatican opposi-
tion to economic sanctions against 
Iran, Iraq, Libya, and Cuba has 
gone against American foreign 
3  Cf. Belgic Confession 29:  “As 

for the false church, she ascribes 
more power and authority to herself 
and her ordinances than to the Word 
of God, and will not submit herself 
to the yoke of Christ…she relieth 
more upon men than upon Christ; 
and persecutes those who live holily 
according to the Word of God, and 
rebuke her for her errors, covetous-
ness, and idolatry.  [The true and the 
false church] are easily known and 
distinguished from each other.”
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 Concerning the origin of life, 
Rome believes theistic evolution 
and so does not support teaching 
creationism or even intelligent 
design as an alternative to evo-
lutionism in state schools.  In Ro-
man Catholic schools, evolution is 
taught in science classes and the-
istic evolution in religion class-
es.4  Rome has not only embraced 
Galileo’s heliocentrism—another 
about turn—but also Darwin’s 
theory of single-cell organisms 
becoming apes becoming hu-
mans.  Billions of years after the 
“big bang” and evolution from 
the first life forms, a pre-human 
became a man when the Creator 
immediately created his  soul 
and he became able to think of 
God.  One can easily imagine the 
sort of fancy footwork required 
to “fit” this with the opening 
chapters of Genesis and the rest 
of the Bible—akin to that in Boni-
face VIII’s Unam Sanctam (1302), 
which argues for papal, political 
primacy from the Bible!5

 The Holy See is against homo-
sexuality, though supposedly cel-
ibate Roman Catholic priests are, 
to say the least, in a profession in 
which the incidence of sodomy 
and paedophilia has long ranked 
among the highest.  Former UK 
Prime Minister Tony Blair passed 
a raft of pro-homosexual legisla-
tion, all the while preparing him-
self for conversion to Rome after 
he left office.  He was received 
in the Roman Church without 

4  Rome claims that the Bible is in-
errant when dealing with salvation, 
but not when it speaks on scientific 
or historical matters.  As well as de-
nying Scripture’s infallibility, Rome 
also denies its canonicity (Rome’s ap-
proval makes their 73—not 66—books 
canonical), sufficiency (Rome’s tra-
dit ion is  necessary) ,  perspicuity 
(the Roman magisterium alone can 
interpret it aright), and authority (the 
Bible yields to science, Roman teach-
ing, etc., where they clash with it).

5  Cf .  “Evolut ion and the  Ro-
man Cathol ic  Church”  (ht tp ://
en.wikipedia.org/wiki/Evolution_
and_the_Roman_Catholic_Church).

any word of penitence.  Despite 
initial, loud opposition to new 
civil laws giving homosexuals the 
right of adopting children in the 
UK, the largest Roman Catholic 
adoption agency in England and 
Wales has now decided to allow 
homosexuals to adopt.
 Rome’s political philosophy 
is (broadly speaking) right-wing 
on moral issues (e.g., on abortion, 
in-vitro fertilization, euthanasia, 
suicide, embryonic stem-cell re-
search, and sodomy, though not 
on capital punishment and teach-
ing creationism in the schools) but 
left-wing on labor, economic, en-
vironmental, and “peace” issues. 
 The Vatican calls for the right 
of all workers to a minimum wage 
and to organize in trade unions.6 
Rome supports debt relief for poor 
nations, affordable housing for all, 
and the welfare state.7

 The Roman Church declares 
its support for refugees.8  For 
instance, 30% of the (legal) refu-
gees admitted in the US during 
the fiscal year that ended 30 
September, 2008, came through 
the American Roman Catholic 
Migration and Refugee Services.  
The Holy See also defends illegal 
Mexican immigrants in the US, 
gaining thereby a greater Roman 
Catholic presence in the world’s 
most powerful nation.
 The Vatican is increasingly 
vocal (and politically correct) on 
“green” issues.

6  See, however, Prof.  David J. 
Engelsma’s pamphlet against trade 
unions:  “Labor Union Membership 
in the Light of Scripture” (Peace PRC, 
2003).

7  From this and subsequent para-
graphs, it will be evident that Roman 
Catholic political theory necessitates 
and supports big government and 
state interventionism:  the “nanny 
state” (cf .  Robbins,  Eccles iast ical 
Megalomania, pp. 81-94).

8  The bedraggled Huguenot refu-
gees who left France for Geneva, the 
Netherlands, Britain, Ireland, Amer-
ica, etc., because of Roman Catholic 
persecution received little support 
from the Holy See.

policy goals.  Vatican views on 
arms control, Third World debt, 
capitalism, religious freedom, 
and refugees are an integral part 
of the international discourse in 
which the Catholic church is a 
unique participant.  The impact 
of papal actions on the world has 
led practically every nation except 
China and Vietnam to exchange 
ambassadors with the Holy See.  
Catholic and non-Catholic nations 
alike believe it is in their self-
interest to have representation 
in the Vatican.  And when popes 
speak at the United Nations, it is 
an event of major international 
importance.1

 The Church of Rome loudly 
proclaims the sanctity of human 
life and human rights, as if every-
one is ignorant of its long, bloody 
history (cf. Rev. 17:6). 
 The Vatican is opposed to 
birth control and abortion.2  Yet 
current Speaker of the House of 
Representatives, Nancy Pelosi, 
and other Roman Catholic poli-
ticians in the US and elsewhere 
who promote abortion are al-
lowed to come to the mass and 
are not effectively disciplined.
 At the other end of earthly, 
human life, the Roman Church 
opposes euthanasia and suicide, 
yet it is (basically) against capital 
punishment (contrast Gen. 9:6 
and Rom. 13:4).3

1  Thomas J. Reese, Inside the Vati-
can (Cambridge, MA:  Harvard Uni-
versity Press, 1996), pp. 3-4.

2  These are two key factors in the 
modern “culture of death,” a term 
popularized by John Paul II (1978-
2005).

3  To state Rome’s position more 
precisely, it holds that the death pen-
alty should be avoided unless it is the 
only way to defend society from the 
offender in question, and that given 
today’s penal system such a situation 
requiring an execution is either rare 
or non-existent.  Two advantages of 
this fine distinction is that it enables 
apologists to argue that they do 
not disagree with Thomas Aquinas 
(Rome’s number 1 theologian) and 
that the execution of Protestants and 
others in the past may be justified.
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activities of the rest of society, 
always with a view to the com-
mon good.”4

 Third, the “common good” 
is the welfare of all, which in-
cludes the maintenance of human 
rights, a more equal distribution 
of wealth, and social justice.  If 
you ask, “Who is to decide what 
the common good is in a par-
ticular instance?” or “What is 
that organization in which the 
common good is most truly ob-
tained, solidarity most faithfully 
expressed, and subsidiarity best 
exemplified?” the answer would 
undoubtedly take one back to the 
“Holy Father” (the pope) and the 
“perfect society” (the one, holy, 
catholic, apostolic, and Roman 
church).5 

... to be continued.   

4  Catechism of the Catholic Church 
(USA: Doubleday, 1995), 1883 (pp. 
512-513),  quoting from  Pius XI’s 
Quadragesimo Anno (1931).

5  For further discussion and a cri-
tique of Rome’s teaching on “solidar-
ity,” “subsidiary,” and the “common 
good,” see Robbins, Ecclesiastical 
Megalomania, pp. 151-160.

 The Roman Church supports 
arms control ,  and hopes for , 
and works towards, a day when 
there will be no more war.1  It is 
against the Iraq War.  One would 
never think from this that Rome 
herself started dozens of wars 
and that the likes of Julius II, the 
warrior pope, sat on the papal 
throne (1503-1513).
 Rome’s political philosophy 
flows from her social teaching.  
Building upon the ideas of Aris-
totle (a Greek philosopher) and 
Aquinas (a medieval theologian), 
and stated off ic ia l ly ,  for  ex-
ample, in such papal encyclicals 
as Leo XIII’s Rerum Novarum (Of 
New Things, 1891) and Pius XI’s 
Quadragesimo Anno (In the Forti-
eth Year [after Rerum Novarum], 
1931) ,  Roman Catholic  social 
teaching has been instrumental in 
the formation of Christian demo-
cratic parties in Roman Catholic 
countries in Europe and Latin 
America.2

1  Cf. the Pastoral Constitution on 
the Church in the Modern World (1965), 
in Walter M. Abbot (gen. ed.), The 
Documents of Vatican II (USA:  The 
America Press, 1966), pp. 289-297.

2  Examples of Christian demo-

 Roman Catholic social teach-
ing may be summarized very 
briefly under a statement of its 
three key terms. First is the prin-
ciple of “solidarity,” the essential 
unity of all human beings, irre-
spective of race, color, national-
ity, class, gender, etc.3 Second, 
there is “subsidiary,” 

according to which “a commu-
nity of a higher order should not 
interfere in the internal life of 
a community of a lower order, 
depriving the latter of its func-
tions, but rather should support 
it in case of need and help to 
co-ordinate its activity with the 

cratic parties include the German 
Christian Democratic Union (led by 
Konrad Adenauer, 1950-1966), the 
Christian Democrat Party of Chile 
(the most influential Christian demo-
crat party in S. American history), the 
Christian Democratic People’s Party 
of Switzerland, and Fine Gael in the 
Republic of Ireland. In many coun-
tries, the Roman Catholic ethos of the 
Christian democratic parties has been 
diluted by secularization.

3  It is no accident that the Soviet 
bloc’s first independent trade union, 
So l idar i ty ,  co - founded by  Lech 
Wałęsa in Roman Catholic Poland, 
was so named. 

CERN’s Pursuit of the “God-particle”

eneva ,  Switzer land, 
once home of the refor-
mational work of John 

Calvin, is now home for the Eu-
ropean Organization for Nuclear 

lie, the other intent on suppress-
ing the truth in favor of the lie.
 Established in 1954, CERN 
attempted to create a top-notch 
physics research center in Eu-
rope.  Although much of the 
work at that time involved re-
searching the inner workings of 
the nucleus of atoms, the work 
today involves looking at the tiny 
particles that we now know make 
up the nucleus and at the forces 

Mr. Minderhoud is a teacher in Cov-
enant Christian High School and a mem-
ber of Hope Protestant Reformed Church, 
Walker, Michigan.

All Thy Works Shall Praise Thee Mr. Joel Minderhoud

Research, also known as CERN.  
Geneva, however, seems to be 
their only commonality; for as far 
as labor and goals are concerned 
they couldn’t be more different. 
Calvin labored tirelessly for the 
meat that endures, in order to 
extol the glory of God.  CERN 
relentlessly labors for corrupt-
ible treasures in order to extol the 
glory of man.  One dedicated to 
setting the truth over against the 
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such precision that they meet 
halfway!”3  The Large Hadron 
Collider is a 17-mile circular tun-
nel some 100 yards below the 

e a r t h ’ s  s u r -
face, in which 
the sub-atomic 
part ic les  are 
a c c e l e r a t e d 
at nearly the 
speed of light.  
P r o t o n s ,  f o r 
example, will 

travel around LHC’s 17-mile ring 
about 11,000 times in one second.  
The sub-atomic particles are ac-
celerated through the ring by 
special acceleration equipment.  
Extremely powerful supercon-
ducting magnets surround the 
ring in order to redirect or bend 
the beam of sub-atomic particles 
around the curves of the circular 
accelerator.  In order to accom-
plish this ,  the superconduct-
ing magnets must be kept very 
cold.  Therefore, the magnets are 
constantly cooled by 106 tons of 
liquid helium to -2710C (-4560F).  
Over a thousand of these 45-foot 
long magnets are used to bend 
the beam of sub-atomic particles.  
The whole  process  is  highly 
complex, and thus requires such 
an intricate and massive instru-
ment.  
 Clear ly ,  the  mult i -b i l l ion 
dollar Large Hadron Collider is 
an engineering marvel—it could 
perhaps be a nominee for the 8th 
modern wonder of the world.  
It certainly demonstrates what 
man is capable of doing with sci-
ence and technology—especially 
when the entire world becomes 
involved as it has in this proj-
ect.  Such achievements make us 
pause and consider their great 
significance—surely a precur-
sor of the “great wonders” that 
will be performed by the anti-
Christian world-power, with the 
healing of the “deadly wound” 
(Rev. 13:12-14)!  
 CERN plans on conducting 

3 http://public.web.cern.ch/pub-
lic/en/LHC/HowLHC-en.html

ies of the creation for mankind 
alone.  It is an organization that 
makes unmistakably clear that 
the wound of  Babel  is  being 
healed.  We ought 
to be made aware 
of this organiza-
tion and see in its 
activities another 
indication of the 
imminent rise of 
the anti-Christian 
world-power.

The Projects
 From 1989 to 2000, CERN’s 
particle accelerator, LEP (Large 
Electron Positron) ,  was used 
extensively to test the Standard 
Model of particle physics.  Ac-
cording to the Standard Model, 
all matter is composed of tiny 
particles called atoms (see SB 
October 1, 2001—“Consider the 
Atom”).  Invisible to the human 
eye, the atom can be viewed only 
under the most sophisticated 
and powerful of microscopes.  In 
the early part of the twentieth 
century it was discovered that 
these atoms actually consisted 
of tinier particles called protons 
and neutrons.  Since then, it has 
been found that these sub-atomic 
particles themselves are made up 
of other particles.  The Standard 
Model has identified many of 
them, but has not reduced matter 
to all of its most basic pieces.  In 
the hopes of gaining a more com-
plete picture, CERN switched off 
the LEP in 2000 and dismantled 
it in order to build a better and 
more powerful particle accel-
erator, namely, the Large Hadron 
Collider (LHC).
 As the name (LHC) suggests, 
CERN’s scientists plan to use the 
new particle accelerator to pro-
duce a head-on collision between 
sub-atomic particles, which will 
“split” them into tinier particles.  
“The particles are so tiny that 
the task of making them collide 
is akin to firing needles from 
two positions 10 km apart with 

that hold them together.  In fact, 
the behemoth particle accelera-
tor that CERN has built and has 
begun running tests on this past 
summer is intended to produce 
data that will demonstrate what 
the conditions were like moments 
after the “Big Bang.”  Other ex-
periments are part of an attempt 
to find a sub-atomic particle they 
believe exists, but have not yet 
found.  This particle, termed the 
Higgs Boson, has been referred 
to as the “God-particle” by Noble 
Prize-winning physicist  Leon 
Lederman, since many physicists 
believe it could be the missing 
piece that would help explain all 
of physical reality.1

 CERN is a global organization 
served by over 8,000 scientists 
and by half of the world’s particle 
physicists representing some 580 
universities and 85 nationalities.2  
It has the backing and resources 
of many nations.  Twenty Eu-
ropean countries are the key 
decision-making members, while 
more than 40 other countries 
are either Observers (next to 
decision-making members—the 
USA and Russia are two of a half-
dozen members in this class) or 
Non-Members (including coun-
tries such as Canada, China, Iran, 
Pakistan, and Vietnam).  
 CERN is a powerful orga-
nization.  It produces fabulous 
engineering marvels.  It utilizes 
computers like none other.  For 
example (and contrary to other 
claims) CERN’s scientist  Tim 
Berners-Lee invented the World-
Wide-Web in 1990 for improving 
communication and the sharing 
of  information among CERN 
scientists at laboratories in other 
countries. CERN is influential, 
global, technologically advanced, 
and intent on finding the myster-

1 http://ngm.nationalgeographic.
com/print/2008/03/god-particle/
achenbach-text

2 This and other information and 
statistics for this article have been 
taken from CERN’s website:  http://
public.web.cern.ch/public

CERN...is an organization 
that makes
unmistakably clear
that the wound of Babel
is being healed.  
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numerous tests with LHC.  Prob-
ably the two of most interest to 
us are the ATLAS and ALICE 
projects.  The goal of the ATLAS 
project is to try to find the God-
particle, or the Higgs Boson.  It 
is believed that this “missing-
piece,” left unidentified by the 
Standard Model ,  would help 
solidify man’s understanding 
of all matter and the forces that 
hold matter together.  The goal 
of ALICE, on the other hand, is 
to study some of the products 
of the collisions of sub-atomic 
particles in the LHC—conditions 
that scientists believe existed a 
few millionths of a second after 
the so-called Big Bang.  Scientists 
hope, in fact, that the materials 
produced in the collision will 
confirm their theories of the Big 
Bang.  At the heart of it, the AL-
ICE project’s goal is to promote 
evolutionary theory.

The Goals
 For all its amazing science 
and technology, the ATLAS and 
ALICE project goals are trouble-
some.  Many scientists hope that 
both ATLAS and ALICE will pro-
duce the kind of results that will 
strengthen evolutionary theory 
and become a “naturalistic” ex-
planation for all of reality—there-
by eliminating any creative work 
of God.  At bottom, the projects 
represent the height of humanis-
tic thought—that man is god.  Al-
though this is not necessarily true 
for all involved in the projects, 
and although not every scientist 
would give such expression to his 
motive, the truth is that the aim 
of CERN is to demonstrate that 
man is no longer in need of God.  
Consider the following quote 
taken from an interview with No-
bel prize-winner and contributor 
to the Standard Model, Steven 
Weinberg.  

As science explains more and 
more, there is less and less need 
for religious explanations. Origi-
nally, in the history of human be-

inclined to fear the implications 
of such news or to be discour-
aged by the world’s bold attack 
on the glory of God, nevertheless, 
we must remember that our sov-
ereign God controls all things—
including the developments at 
CERN—for the salvation of His 
elect and the glory of His name.  
With this in mind, we form our 
response, which should include 
the following:
 1. A recognition of the develop-
ment of the anti-Christian kingdom.  
The wound of Babel is healing.  
Man is doing amazing things.  
Science and technology are the 
tools being used by the world 
to promote and pave the way 
for the anti-Christian kingdom.  
As God’s people we must be 

on guard and 
aware.  These 
events and ac-
t iv i t ies  are  a 
clear indication 
t h a t  t h e  e n d 
o f  a l l  th ings 
i s  i m m i n e n t 
(cf. II Thess. 2 
and Rev. 13).  
As sobering a 
thought as it is 
to consider the 
darkness of the 
anti-Christian 
kingdom that 
is to come, yet 
we do not fear 

as we confess that the same sov-
ereign and almighty God that 
created all things by the word of 
His power also continues to gov-
ern all things by His word for the 
sake of the elect and for the glory 
of His name.
 2. A sober  rea l izat ion that 
the world uses the creation for its 
own glory and suppresses the truth 
of God even when it strikes them 
square between the eyes.  The more 
that scientists uncover about the 
creation, whether that be depths 
of matter or the intricacies of hu-
man DNA, the more the power 
and divinity of God are revealed 
(cf. Rom. 1).  And the more that 

ings, everything was mysterious.  
Fire, rain, birth, death, all seemed 
to require the action of some 
kind of divine being. As time has 
passed, we have explained more 
and more in a purely naturalistic 
way.  This doesn't contradict re-
ligion, but it does take away one 
of the original motivations for 
religion.1

For Steven Weinberg, religion 
and God are merely a crutch for 
feeble minds, to be used only 
when needed and discarded when 
deemed no longer useful.  These 
projects are an attack on the name 
and work of our Creator.
 CERN is a concrete example 
of the teaching of Romans 1:18-
25.  Man knows that there is a 
Creator—all  of  nuclear phys-
ics attests to this.  
Those who dabble 
in the deep things 
o f  t h e  c r e a t i o n 
wi l l  be  he ld  a l l 
the more account-
able on the day of 
judgment for their 
great knowledge of 
the physical world 
and their refusal, 
n e v e r t h e l e s s ,  t o 
acknowledge the 
Creator God.  In 
the efforts of man 
in CERN we see 
man worshiping 
and serv ing  the 
creature more than the Creator 
(Rom. 1:25).  

What shall we say?
 When such amazing accom-
plishments occur in our lifetime, 
what shall we say?  What did the 
saints say when the nuclear bomb 
became center stage in World 
War II?  What did the saints say 
when Americans landed on the 
moon?  What shall we say when 
man is searching the inner depths 
of matter?  Although we may be 

1 ht tp ://www.newsweek.com/
id/128877, interview with News-
week's Ana Elena Azpurua. 

Those who dabble
in the deep things
of the creation
will be held
all the more accountable
on the day of judgment
for their great knowledge
of the physical world
and their refusal,
nevertheless,
to acknowledge
the Creator God.
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greatness of our God.  Let CERN 
increase man’s understanding 
of the creation.  And let us learn 
thereby more of our glorious Cre-
ator!
 4. A bold apologetic confes-
sion that creation is God’s work.  
Though CERN and other institu-
tions will seek to bring praise to 
man, we must defend the truth of 
God as Creator.  The work of God 

as Creator is attacked 
from every angle.  We 
must not fail to sound 
the trumpet that this is 
our Father’s world, made 
and governed by Him 
for the express purpose 
of being the theater of 
His glory.1  CERN and 
other similar institutions 

will discover many more amaz-
ing things about God’s creation.  
When they use those discoveries 
to rob God of His glory and exalt 
the kingdom of man, let us not 
fail to defend the glorious honor 
of our God.  This is God’s cre-
ation!  This world is the theater 
of His glory!  Let us be bold to 
proclaim it!   

1 John Calvin, Institutes of the Chris-
tian Religion, ed. J.T. McNeill, (West-
minster Press:  Philadelphia, 1975),  
I,v,8, p. 61.

and develop the creation—it is a 
gift from God (Gen. 1:28-30; Ps. 8; 
B.C. Art. 12).  Whenever man dis-
covers something new, regardless 
of his motives and intentions, we 
must wisely seek to discern how 
these discoveries can be used 
in the service of the kingdom of 
heaven.  Ultimately all inventions 
and discoveries serve the church 
in some capacity—that we might 
stand in awe of 
His wonders and 
t h a t  w e  m i g h t 
better serve our 
God.  It  grieves 
us, to be sure, that 
man uses God’s 
creation in such 
vile ways and for 
such humanistic 
purposes .   Nevertheless ,  the 
discoveries of man open to us 
more of the elegant book of cre-
ation.  Thus, it is our duty as 
His children to take up and read 
that most elegant book; for in 
so doing, we learn more of our 
heavenly Father.  If CERN finds 
the so-called Higgs particle, then 
God be praised!  Our knowledge 
of the creation leads us, who by 
the grace of God have the awe-
some privilege of looking at that 
elegant book with the spectacles 
of Scripture, to contemplate the 

Mr. Wigger is a member of the Protes-
tant Reformed  Church  of  Hudson ville, 
Michigan.
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scientists discover about God’s 
creation, the more the power and 
divinity of God are shown to all 
mankind.  All the ungodly will, 
therefore, be guilty before the 
judgment seat of God, but the 
ungodly of the world who have 
actually themselves delved into 
the most intricate matters of the 
creation are much more guilty.  
Scientists have understood and 
seen more of the power and wis-
dom of God than anyone else, but 
have suppressed that truth in un-
righteousness.  For this they will 
receive the greater condemnation.  
We see God’s judgment upon the 
ungodly scientists already in this 
life in that they are turned over 
to these lies.  They are bolder and 
bolder in their denial of God and 
in their worship of creation rather 
than the Creator.
 3. A reminder of our duty, as 
citizens of the kingdom of God, to 
examine and contemplate “the cre-
ation, preservation, and government 
of the universe; which is before our 
eyes as a most elegant book” (Bel-
gic Confession, Article 2).  Even 
though CERN promotes human-
istic ideals with their discoveries, 
we must not be ignorant of or 
discredit the developments of sci-
ence and technology.  Rather, as 
citizens of the kingdom of heav-
en, we are called to use, care for, 

Congregation Activities
ith thanksgiving to God the 
congregation of the Wing-

ham, Ontario PRC held worship 
services for the first time in their 
newly purchased church building 
on October 26.
 Members of the First PRC 
in Grand Rapids, MI enjoyed a 

Request Night program Sunday 
evening, November 2.  There was 
a variety of special numbers, in-
cluding choirs made up of current 
and past students from Covenant 
Christian High School, and chil-
dren in second grade and below.  
A light lunch was served before 
the program.
 T h e  c o n g r e g a t i o n  o f  t h e 
Georgetown PRC in Hudsonville, 
MI enjoyed their  annual Fall 
Family Supper on October 31.  In 
addition to good food and fellow-

ship there were lots of activities, 
including wagon rides, blowup 
slides, pumpkin painting, and 
group games.
 October 31 was also the date 
that the congregation in the Ran-
dolph, WI PRC set for their Fall 
Fellowship Supper.  Members of 
Randolph joined together for a 
delicious buffet supper, followed 
by good fellowship and lots of 
fun.
 A l l  t h e  l a d i e s  f r o m  a r e a 
churches were invited to the 

...the discoveries
of man open to us
more of the
elegant book
of creation.
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in our worship today, under the 
theme, "Music's Indispensable 
Part in (the) Reformation."
 The Evangelism Committee 
of the Randolph, WI PRC spon-
sored a Reformation lecture on 
October 24 in their sanctuary.  
Prof. Russell Dykstra spoke on 
the subject,  "Genuine Church 
Unity:  The Heritage of the Ref-
ormation."

Minister Activities
n Sunday ,  November  2 , 
two of our congregations 

extended calls.  Calvary PRC in 
Hull, IA extended a call to Rev. 
R. Kleyn to serve as their con-
gregation’s first pastor.  And the 
Doon, IA PRC extended a call to 
Rev. W. Bruinsma to serve as our 
denomination’s missionary to the 
Philippines and the Berean PRC 
in Manila.
 Rev. Heath Bleyenberg suc-
cessfully sustained his classical 
examination at the special meet-
ing of Classis East on October 
21.  He gave a good account 
of his knowledge of and com-
mitment to the Reformed faith, 
and of his gifts for the ministry 
of the gospel.  Classis unani-
mously approved his examina-
tion and gave Providence PRC 
in Hudsonville, MI permission 
to ordain and instal l  him as 
their first pastor.  Providence 
held a worship service on Octo-
ber 23 and Rev. Bleyenberg was 
installed into the office of the 
ministry of the Word and Sacra-
ments.  On Sunday, November 
2, Rev. Bleyenberg preached his 
inaugural sermon at Providence, 
choosing as his theme, "God's 
Eternal Word," based on Isaiah 
40:6-8.  That evening he admin-
istered his first baptism.  May 
the Lord richly bless his minis-
try and sustain him in faithful-
ness.   

Fall Ladies League meeting held 
at the Hull, IA PRC on October 
28.  Rev. S. Key spoke on the life 
of John Newton, the man who 
wrote Amazing Grace.  A collec-
tion was taken for the Beacon 
Lights, and a time of fellowship 
and refreshment followed the 
speech.
 We rejoice with the Byron Cen-
ter, MI PRC in God's great good-
ness to them as a congregation.  
For twenty-five years God has 
showered them with His new and 
tender mercies.  His faithfulness 
and amazing grace are great.  On 
Sunday, October 19, Byron Center 
celebrated God's goodness to them 
by marking that anniversary.  For 
that occasion they were privileged 
to hear God's Word from two of 
their former pastors.  Rev. Doug 
Kuiper preached for them in the 
morning from I Corinthians 3:6-7 
under the theme, "God, Giver of 
the Church's Increase," and Prof. 
Barry Gritters preached in the eve-
ning from I Samuel 7:12, under the 
theme, "Remembering Jehovah's 
Unfailing Help."

School Activities
he 54th Annual Teachers’ 
Convention took place on 

October 16-17 at the Protestant 
Reformed Christian School in 
Dyer, IN.  The theme this year 
was,  "Steadfast Labor."   Rev. 
Nathan Langerak, pastor of the 
South Holland, IL PRC, gave the 
keynote address.

Young People’s Activities
he young people  of  First 
PRC in Holland, MI hosted a 

singspiration at their church on 
Sunday evening, October 26.  In 
addition to audience participa-
tion, Holland's church choir also 
sang a few numbers.  A collection 
was taken for next year’s Young 
People’s Convention.
 The  young people  of  the 
Grace PRC in Standale, MI took 
part in a bonfire/hayride activ-
ity on Saturday evening, October 
25.  

 The Young Adult Society of 
the South Holland, IL PRC is 
planning a YA Retreat for next 
summer.  And, of course, fund-
raising for that retreat has already 
begun.  This November the young 
adults  planned two "Rent-A-
Helper" days as fund-raisers for 
the upcoming retreat.  If members 
of South Holland had projects 
they needed help finishing, or 
leaves raked, weeds pulled, or 
other odd jobs, they could rent-
a-helper, or young adult to help 
finish the job.
 The Young People's Society 
of Trinity PRC in Hudsonville, 
MI has started making plans for 
the 2009 YP Convention.  The 
dates set are August 17-21, 2009, 
and the location selected is the 
beautiful Lake Williamson Con-
ference and Retreat Center in 
Carlinville, about an hour south 
of Springfield, IL.  The theme 
will revolve around the catholic-
ity of the church of Jesus Christ.  
The speakers are Rev. R. Kleyn, 
pastor of Trinity PRC, originally 
from Tasmania, Australia; Rev. 
A. Stewart, pastor of Covenant 
PRC in Northern Ireland; and 
Rev. J. Mahtani, pastor of Bethel 
PRC in Roselle, IL, a fruit of 
PR missions in Singapore.  We 
encourage our young people to 
look out for more details and to 
attend.

Evangelism Activities
he 31st of October marked the 
anniversary of the reforma-

tion of the church, "Reformation 
Day."  By our count, there were 
eleven Reformation Day lectures 
given in our churches to celebrate 
the event.  The "News" will work 
to include each one here in the 
next month or two.
 The Reformed Witness Com-
mittee, made up of members of 
the Iowa and Minnesota PRCs, 
sponsored a lecture at the Dordt 
College Chapel on October 24.  
Prof. Barry Gritters looked at the 
place music played in the Refor-
mation, and the place music plays 
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WEDDING ANNIVERSARY
 We rejoice with our parents and 
grandparents,

PETE and JUDY BRUMMEL,
as they celebrate their 40th wedding 
anniversary on December 19, 2008, 
Lord willing.  We thank our heavenly 
Father for providing us with parents 
who gave us covenant instruction, 
and for the many blessings that He 
has given to them and to us through 
them.  We pray that God will continue 
to bless their marriage and their lives 
together in the years ahead.
 “He will bless them that fear the 
Lord, both small and great.  The Lord 
shall increase you more and more, you 
and your children” (Psalm 115:13, 14).
v Brent and Stacy Haarsma
  Caitlin, Courtney, Carly,

Cassidy, Colby
v Gary Brummel
v Lane and Tricia Brummel
  Dillon, Sydney, Thomas,

Isaiah, Kerstin
v Kevin and Kathy Brummel
v Jason and Alissa VanMaanen
  Sophie
v Chris and Laura Cleveringa
  Logan, Traiton, Chayce, Maesa
v Brian and Renae Faber
  Jadyn, Amera
v Peter and Keisha Brummel
  Shaely, Ava, Breck, Tatum
v Matthew Brummel
v Darrin Brummel
v Kyle Brummel
v Ashley Brummel

Hull, Iowa

NOTICE!!
 Classis East will meet in regular 
session on Wednesday, January 14, 
2009, at the Georgetown Protestant 
Reformed Church, Hudsonville, MI.  
Material for this session must be in 
the hands of the stated clerk by De-
cember 15, 2008.

Jon J. Huisken
Stated Clerk

NOTICE!! 
 The Protestant Reformed School 
Society in Wingham, of Wingham, 
Ontario, Canada, is planning, the 
Lord willing, to start a Protestant 
Reformed school beginning in Sep-
tember 2009.  We are planning on 
including grades K through 12, and 
are looking for two teachers.  We are 
seeking applicants for an administra-
tive and upper grade teaching posi-
tion, as well as an elementary grade 
position.  Those applying should be 
members of the Protestant Reformed 
Churches.  Interested appl icants 
should contact the board vice presi-
dent, Mr. Harvey Kikkert, at (519) 
523-4823 or email hkikkert@hurontel.
on.ca for more information.

RESOLUTION OF SYMPATHY
 The council and congregation 
of Georgetown PRC in Hudsonville, 
Michigan express their sympathy to 
Elder Bruce Jabaay and his family in 
the recent passing into glory of his 
wife Cheri's mother, 

MRS. GWEN VAN KAMPEN.
It is our prayer that you may find 
comfort from God in His Word in 
Psalm 27:14:  "Wait on the Lord:  
be of good courage, and he shall 
strengthen thine heart; wait, I say, on 
the Lord."

Pastor Carl Haak, President
Jerry Kuiper, Clerk

RESOLUTION OF SYMPATHY
 The consistory and congregation 
of the PRC of South Holland express 
Christian sympathy to Mrs. Eunice 
Van Baren, Mr. and Mrs. Robert 
Koontz and family, and Mr. and Mrs. 
Frank Van Baren and family in the 
death of their husband, father, grand-
father, and great grandfather,

MR. MICHAEL VAN BAREN.
 “Surely goodness and mercy shall 
follow me all the days of my life: and 
I will dwell in the house of the Lord 
forever” (Psalm 23:6).

Rev. N. Langerak, President
Bert Wories, Clerk

Announcements

Reformed Witness Hour
December 2008

Date Topic Text
December 7 “The Gift of Emmanuel” Matthew 1:18-25
December 14 “What God Did in Sending His Son”  Romans 8:3
December 21 “Why Jesus Came”  I Timothy 1:15
December 28 “The Return of the King” Revelation 22:21

Check out the
RFPA web page at

www.rfpa.org


