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M E D I T A T I O N

De Wasdom des Lichaams van 
Christus

Uit welken het geheele lichaam, bekwamelijk te- 
zamen gevoegd en tezamen vastgemaakt zijnde, iiaar 
de werking van elk deel in zijne mate, den wasdom 
des lichaams bekomt, tot zijns zelfs opbouwing in 
de liefde. — Efeze 4:16

De pelagianen kunnen niets doen met den zendbrief 
aan de Efeziers. Niet, dat ze wel wat kunnen doen 
met de andere deelen van de Heilige Schrift, maar 
we bedoelen, dat vooral de brief aan de Efeziers geen 
grond biedt voor de gedachte, alsof de menseh van 
nature zich kan spoeden tot God. Het eerste hoofd- 
stuk spreekt van de eeuwige verkiezing tot zaligheid; 
het tweede van den absoluten doodstaat des zondaars; 
het derde van de veelvuldige wijsheid Gods; en het 
vierde van het lichaam van Christus, en de heerlijk- 
heid van het Hoofd, hetwelk is de Heere Jezus Chris
tus. Ik zou zoo zeggen willen, dat vooral de zend
brief aan de Efeziers zeer huishoudelijk, is ingericht. 
Neen, de Pelagiaan kan er geen vinger achter krijgen. 
In de verzen van het onmiddelijke verband had Paulus 
deze gemeente vermaand om toch te komen tot de eenig- 
heid des geloofs en der kennis van den Zoon Gods, 
tot eenen volkomen man, tot de mate van de grootte 
der volheid van Christus. De gemeente had hij voorts 
vermaand om negatief niet als kinderen te zijn die 
lichtelijk bewogen worden. De gemeente moet zoo 
sterk staan, dat zij niet medegevoerd wordt door alien 
wind der leer, door de bedriegerij der menschen, door 
arglistigheid om listiglijk tot dwaling te brengen. 
Daartegenover moest de gemeente betrachten de waar- 
heid in liefde, en dat doende opwassen in Christus. 
En dan volgt onze tekst, die spreekt van dat opwassen 
in Christus. Die eerste phrase van mijn tekst werpt 
direct een heel heerlijk licht over de waarheden die in 
den tekst behandeld worden, “ Uit welken” , dat is,
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uit Christus bekomt het geheele lichaam den wasdom 
des lichaams. Alles, letterlijk alles is uit God, door 
God en tot God. Neen, de Pelagiaan kan niets doen 
met Efeze.

We willen wat schrijven over het thema: De Was
dom des Lichaams van Christus. Eerst zijn samen- 
voeging; dan zijn groei; en, eindelijk, zijn volwas- 
sing.

☆  ☆  ☆  t<

Eerst dan de samenvoeging van het Lichaam van 
Christus.

Ge hebt alreede gezien, dat we het hier te doen 
hebben met beeldspraak. Het gaat over een lichaam, 
over de samenvoeging van een lichaam, over zijn voeg- 
selen, over de werking van elk deel van dat lichaam, 
en van den wasdom des lichaams. Een groeiend en 
gezond lichaam ligt aan den tekst ten grondslag, als 
beeldspraak gebruikt.

De kerk van Christus is maar geen aantal zieltjes 
die behouden worden. De gemeente van onzen Heere 
Jezus Christus is niet gelijk aan een hoop zandkorrels, 
die los en zonder onderling verband naast elkaar kom
en te staan of te liggen. Neen, de Heilige Schrift 
legt nadruk, bijkans op elke bladzijde van den Bijbel, 
dat de gemeente is een volk, een natie, een organisme, 
een lichaam. God zag Zijn volk van eeuwigheid als 
een lichaam, dat haar Hoofd, Jezus Christus, zou staan 
tot in alle eeuwigheid als een monument van Gods 
heerlijkheid en deugd. En, zooals we meerdere malen 
gezegd hebben, Christus is het Hoofd van dat volk, 
van dat lichaam. En we worden in den tekst ver
maand om op te wassen in dat Hoofd. En om dat 
te doen, moeten we de waarheid betrachten in liefde. 
En dat laatste wordt nader verklaard in den tekst. 
Het lichaam wast op uit het Hoofd. Dat is eigenlijk 
ook zoo met een menschelijk lichaam. Alles wat noo- 
dig is tot voeding en laving en groei van dat lichaam 
is eerst in dat Hoofd, en door het Hoofd groeit het 
lichaam. En zoo komt het lichaam tot den vollen 
wasdom des mans. Totdat eindelijk het hoofd en het 
lichaam te zamen mogen zijn tot prijs en heerlijkheid
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van Hem die beide het Hoofd en het lichaam wilde, 
verordineerde, en het tot vollen wasdom bracht.

Laat ons nu eens de afzonderlijke deelen van deze 
vermaning zien. Er wordt gesproken van de saarn- 
voeging. Het lichaam waarvan sprake is is te zamen 
gevoegd. Dat kan niet anders zijn dan de wederge- 
boorte. Van nature zijn we niet in het Lichaam van 
Christus. Van nature behooren we een ander organ- 
isme toe. Dat wil zeggen, het organisme van het 
gevallen, verdoemelijke menschelijke geslacht, dat wel 
schoon pronkte en praalde in het eerste Paradijs, maar 
dat door de moedwillige ongehoorzaamheid van onze 
eerste ouders geheel en al verloren ging. Neen, van 
nature zijn we niet te zamen gevoegd met het lichaam 
van mijn tekst. Net andersom: van nature staan we 
vijandiglijk tegenover beide dit Hoofd, Christus, en 
het lichaam dat samen gevoegd wordt door de eeuwen 
heen. Maar dit ziet op de wedergeboorte, het mirakel 
Gods. Het is een geheel heerlijke geboorte uit God en 
van boven, van uit den hemel. Zoo komt de gemeente 
bij elkaar. De werving is van God en niet van den 
mensch. Ge hebt daar vaak van gezongen uit den 
zeven en tachtigsten psalm. Dan zegt ge met den 
Heiligen Geest: er is een rol waarop God de volkeren 
ziet door de eeuwen heen, dan zegt ge : deze en die is 
daar, dat wil zeggen, in Sion, geboren! In een andere 
psalm lezen we, dat Hij ons heeft gemaakt, en niet 
wij, tot schapen Zijner weide. De te zamen voeging 
is van God. Daardoor ontvangen we de inzetting in 
het Lichaam van Christus. En die inzetting is "be- 
kwamelijk” gedaan. Dat zal waar zijn! Die inzet
ting in het lichaam van Christus is zoo bekwamelijk 
gedaan, dat ge er nooit meer uitkomt. Ge zult nooit 
meer Jeruzalem uitgaan, als ge daar eenmaal geboren 
zijt uit water en geest. Ge wilt er niet uit en ge kunt 
er niet uit. Het is een Goddelijk, volmaakt werk. Dat 
lichaam is voorts ook vastgemaakt. Dat ziet klaarblij- 
kelijk op de bekeering en op het bewuste geloof. Want, 
immers, die vastmaking gaat door de “voegselen der 
toebrenging” . De geloovige is actief in het vast- 
maken van het lichaam. Ge gevoelt, we hebben hier 
wel eene beschrijving van het heerlijk monument van 
Gods welbehagen, maar het is ook tevens een verma
ning tot de gemeente. Het vers staat geheel en al in 
zulk een vermanend verband. Die vastmaking gaat 
door ons bewustzijn, in kennis, vergadering van ken- 
nis, in vertrouwen van harte, en in gedurige aan- 
kleving aan elkander, en tezamen aan God in en door 
Christus, onzen Heere. De gemeente is een lichaam. 
Ze is uit Christus, ze is saamgevoegd door den Heili
gen Geest, vastgemaakt door Geest en Woord en dat 
zeer bekwamelijk.

☆  & ☆  ☆

Nu verder. Er is sprake van groei. Er is sprake 
van den wasdom des lichaams. Ge hebt het voorbeeld

hier van een kind, dat moet komen tot den volien 
wasdom des mans. Elk gezond kind schreidt voort 
totdat het gekomen is tot de grootte van den man. 
En zoo gaat, zoo moet het ook gaan met de kerk van 
Christus.

Merkt hier allereerst op, dat alles principieel aan- 
wezig is bij een kind. Daar zit een schoone waarheid 
in. Als iemand ingelijfd wordt in het lichaam van 
Christus, dan ontvangt hij of zij den Christus niet 
bij stukjes en beetjes. Neen, zoo gaat het ook niet 
bij de idee van inlijving. Als een tak in een boom in- 
geent wordt ontvangt die tak den geheelen boom aan 
eens. En zoo ook in de gemeente. Als een ziel inge
lijfd wordt in Christus ontvangt zulk een ziel den 
vollen Christus aaneens. Alleenlijk, zij ontvangt den 
Christus naar de mate van het kind. Bij het begin 
van ons geestelijke leven hebben we vat aan den vollen 
Christus. Direct ontvangen we het verhoogde en ver- 
heerlijkte Beeld Gods in dien Christus en uit dien 
Christus. Maar slechts naar de mate van het jonge 
kind. Voorts moeten we groeien.

Wat is dat nu? Wat is die groei van het kind van 
God, en van de gemeente van den Christus ?

Om het antwoord op die vraag te zien merken we 
op het laatste word van onzen tekst, en op de eerste 
clausule van het onmiddelijk voorafgaande vers. De 
groei van het individueele kind Gods, mitsgaders de 
groei van de gemeente van Christus in haar geheel 
bestaat in de betrachting van de waarheid in de sfeer 
der liefde. Op de vraag wat de waarheid beduidt 
naar haar inhoud, zouden we willen antwoomen, dat 
dit- de geheele Godsopenbaring insluit. Ze ziet op het 
kennen van God, zooals Hij Zich geopenbaard heeft 
in Christus, het Aangezicht des Allerhoogsten; het 
ziet op dien Christus in Zijn openbaring, eerst in het 
Oude Testament in de verschilende typen, symbolen 
en schaduwen, en vervolgens in Zijn verschijning in 
de volheid des tijds, Zijn Persoon, lijden en sterven, 
opstanding en hemelvaart, Zijne zitten aan ’s Vaders 
rechterhand, Zijn leeringen en profetien, Zijn beloften 
een vermaningen, en alles wat betrekking heeft bp 
dien Christus. Maar er is meer. Het ziet ook op de 
kennis van zichzelven, de zonde, de gerechtigheid, de 
roeping tot heiligmaking, de volmaking en het eeuwige 
leven. Kortom, zooals we zeiden, de waarheid in dit 
verband moet verklaard worden als de geheele Gods
openbaring in het Aangezicht van den Christus. En 
dan maar niet een bloote intelectueele kennis, maar 
de kennis der liefde. Ze is geestelijk van aard, en be- 
slaat den geheelen nieuwen mensch in verstand en 
hart, dat door den Heiligen Geest verlicht is. En het 
betrachten van die waarheid moet gedaan in de sfeer 
der liefde. Straks daar meer over in het laatste punt.

Die groei nu moet geschieden naar de werking van 
elk deel in zijne mate. Daar hebt ge Uw roeping. 
Niemand in de gemeente is daarvan buitengesloten.
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Dat geldt een ieder lid der levende gemeente van 
Christus. Dat is onze dure roeping. Van nature zet- 
ten we onszelven tegen den naaste, en tezamen tegen 
God en Zijn Gezalfde. Maar in het leven der ge
meente, hetwelk van God en van boven is, worden we 
geroepen orn elk deel in zijn mate de waarlieid te be- 
trachten in de sfeer der liefde. Dat brengt ons tot 
een schoone waarheid. Elk levend lid van Christas' 
gemeente heeft lets wat het geheele lichaam mist. 
Er is iets individueels in elk Christen. Er is groote 
verscheidenheid van gaven en talenten. Er zijn geen 
twee Christenen die precies gelijk zijn. Strikte iden- 
titeit is er niet. Die is er in het koninkrijk der natuur 
niet; en die is er ook niet in het Koninkrijk Gods. En 
wat de Koning U gaf in Zijn eeuwige genade moogt 
ge niet alleen voor Uzelven be houden. Die ondeugd 
van zelfzuchtigheid hoort niet thuis in het Koninkrijk 
Gods. De individueele gaven zijn U geschonken ten 
bate van het geheele lichaam. Opdat het lichaam te
zamen op zou groeien in schoone eenheid en harmonic. 
De tekst spreekt immers van alle voegselen der toe- 
brenging? Dat ziet op de toebrenging van elk lid 
tot den groei van het geheele lichaam. Zoo moet het 
in elke gemeente, en zoo moet het in de geheele alge- 
meene kerk van Christus van alle eeuwen. Een lid kan 
de onbeschrijfelijke heerlijkheid van het Hoofd niet 
openbaren. Om dat te doen is het noodzakelijk, dat 
alle leden tezamen werken en tezamen groeien. Alle 
gaven moeten aangewend tot het eene doel: het heer- 
lijke Hoofd openbaren. Anderszins zouden we krijgen 
zooiets als monsterachtige leden en dwergachtige le
den. Er moet volkomen harmonie zijn in het lichaam. 
Indien dat geschiedt, en in de mate dat het geschiedt, 
is er geregelde, gezonde groei. Indien niet, dan krijgt 
men een wangedrocht. En dan wordt de naam van 
God gelasterd onder de Heidenen. En zoo zien we 
vele gaven en vele talenten, zooals vriendelijkheid, 
gave tot vermaning, tot vertroosting, verdraging, ge- 
duld, matigheid, wijsheid, verstand en kennis, nederig- 
heid, vastheid, volharding, beslistheid, en duizend an- 
dere gaven. Alle die gaven moeten aangewend tot den 
groei van het lichaam van Christus, tot de openbaring 
der heerlijkheid van het Hoofd, en tot prijs van den 
DrieEenigen God.

Hoe kan dat? Ziet op de eerste twee woorden van 
mijn tekst: “ uit welken” , en dat is Christus. Alle 
kracht en macht om dit te doen gewordt ons uit het 
Hoofd, en dat is Jezus Christus. Ontbreekt U die 
deugd om de individueele gave U geschonken te ge- 
bruiken ten bate van het lichaam? Gaat dan naar Jezus 
en smeekt Hem om door Zijn Woord en Geest in U 
te werken. En dan z a l ’t gaan.

En het doel van dit alles ?
☆  fr ☆  ft

Dat het lichaam van Christus mag komen tot den

vollen wasdom. En wat is die vollen wasdom ? Dat is 
de liefde Gods. Als het lichaam en zijn Hoofd den 
vollen wasdom ontvangen hebben, dan zult ge zien, 
dat het alles zal blinken en schitteren van de liefde 
Gods. Het voorbeeld hebt ge in Christus. En nog 
dieper: het diepste en schoonste voorbeeld hebt ge in 
den Vader Christi. Hij spaarde Zijn eerstgeboren 
Zoon niet, maar gaf Hem over voor de gemeente. Op
dat Hij mocht zijn tot openbaring van de liefde Gods. 
En Christus Zelf heeft die liefde geopenbaard. Leest 
Efeze 5:1 en 2. Daar staat het: “ Zijt dan navolgers 
Gods als geliefde kinderen, en wandelt in de liefde, 
gelijkerwijs ook Christus ons liefgehad heeft en Zich- 
zelven voor ons heeft overgegeven tot een offerande 
en een slachtoffer, Code tot eenen welriekenden ruekA 
Daar hebt ge het voorbeeld. De Vader gaf den Zoon; 
de Zoon gaf Zichzelf; en de Heilige Geest ging alreede 
rond voor bijna zesduizend jaren om dien Vader en 
dien Zoon aan de gemeente te schenken. Dat is tot 
navolging. En er zit een schoone vermaning in den 
tekst. Gaat uit tot de andere leden en tezamen naar 
God. God hoort en mint het lichaam. Tracht om 
alleen te genieten, alleen te leven: het gaat niet, want 
God hoort U niet. Alles wordt genoten als lichaam, 
niet als afzonderlijke leden. Een hand van mijn lich
aam, kan alleen niet het leven des lichaams leven in 
welzijn en gezonheid. Als mijn hand alleen is en 
blijft dan verrot het en komt om. En zoo is het met 
de Christenen. Alleen in de samenleving. der leden 
is er zaligheid en welwezen. Elia zegt: ik been alleen 
overgebleven, en hij klaagt. Neen, zegt God: er zijn 
nog 7000 overgebleven.

Gedenkt daaraan, mijne vrienden, en beleeft het- 
geen ge vaak gezongen hebt: Hoe goed, hoe lieflijk 
is *t als zonen van 't zelfde huis als broeders samen-
wonen.

G. Vos.
a s s e s

IN MEMORIAM
On Sunday morning, August 12, 1951, it pleased God in His 

tall wise Counsel, to take from this -life to heavenly glory our 
dearly loved wife, mother and grandmother,

MRS. KATHERINE WIERENGA 
at the age of 61 years.

We feel the loss of her, who was so dear to us, greatly there
fore we sorrow deeply, but God the only Comforter, in this 
time of sorrow surely comforts us, so that we may also re
joice, knowing that her many afflictions are past, her desire to 
go home is fulfilled. When our task here is finished God will 
also take us, and we will see her again, in all perfection. “ Thou 
shalt guide me with Thy Counsel and afterwards receive me to 
glory.— Ps. 73:24. The bereaved family,

Mr. Wm. Wierenga
Mr. and Mrs. L. Wierenga
Martha Wierenga
Mr. and Mrs. S. Schaafsma

Oak Lawn. 111. and 2 grand children.



508 T H E  S T A N D A R D  B E A R E R

THE STANDARD BEARER
Semi-monthly, except monthly in July and August

Published by the Reformed Free Publishing Association 
Box 124, Station C., Grand Rapids 6, Michigan

EDITOR — Rev. Herman Hoeksema
Communications relative to contents should be addressed 
to Rev. H. Hoeksema, 1139 Franklin St., S. E., Grand 
Rapids 7, Michigan.
All matter relative to subscription should be addressed 
to Mr. J. Bouwman, 1350 Biddings Ave., S. E., Grand 
Rapids 7, Michigan. Announcements and Obituaries must 
be mailed to the above address and will be published at a 
fee of $1.00 for each notice.
Renewals:— Unless a definite request for discontinuance 
is received, it is assumed that the subscriber wishes the 
subscription to continue without the formality of a re
newal order.

Subscription Price: $3.00 per year 
Entered as Second Class mail at Grand Rapids, Michigan

C O N T E N T S

MEDITATION—
De .Wasdom Des Lichaams Van Christus...... .....................505

Rev. G. Vos

EDITORIALS—
A Totally Different Sound........................................................ 508
Our Distinctiveness and the Declaration'...............  .510

Rev. H. Hoeksema

Our Answer to L. Van Huizen........... .................................... 511
Why Not Protestant Reformed.......... .....................................511

Rev. H. Veldman

OUR DOCTRINE—
The Hexaemerori or Creation-Week........................................ 515

Rev. H. Veldman
THROUGH THE AGES—

The Arminian Reaction.............................................................518
The Arminian or Remonstrant Struggle after the Death

of Arminius, 1609................. ................. .................................519
Rev. G. M. Ophoff

FROM HOLY WRIT—
Exposition of Acts 13-32, 33ff................................................ 520

Rev. Geo. C. Lubbers

IN HIS FEAR—
Back to School (3 ).......... .................................... .....................523

Rev. H. C. Hoeksema

Index to Volume 27....... ................ ............................................525
Rev. J. Howerzyl

E D I T O R I A L S

A  Totally Different Sound
One of the items in the report which the Reverends 

de Jong and Kok delivered about our Protestant Re
formed Churches in the old country, and particularly 
to Prof. Holwerda, was that “ some emitted a totally 
different sound” .

The comparison implied was between the teachings 
of Reverend Ophoff and the undersigned, on the one 
hand, and the teachings of those who “ emitted a total
ly different sound” , on the other hand.

Now whatever the expression “totally different 
sound” may imply, it certainly suggests a profound, 
and perhaps even a principal, difference. You don’t 
speak of a totally different sound when it concerns, 
say, the sound of several different horns of automo
biles. In that case the sound is not totally different, 
but is rather similar. But when it concerns, say, the 
sound of the roaring lion and that of the song of the 
nightingale, you no longer speak of similarity, but 
of a total difference.

Of some such important and profound difference 
the brethren de Jong and Kok were aware, according 
to their report to Prof. Holwerda, as existing in our 
churches. There exists within our churches, according 
to them, a profound and important difference between 
the teachings of the Reverend Ophoff and the under
signed, and others. Now it must be remembered that 
the teachings of the Rev. Ophoff and the undersigned 
are, without any doubt, Protestant Reformed. What
ever Protestant Reformed principles have been de
veloped, have been set forth by them. It follows, 
therefore, that according to Revs, de Jong and Kok 
there is a very important, and even a total, difference 
between the Protestant Reformed truth, as taught and 
developed by the Revs. Ophoff and Hoeksema, and 
the teachings of the others which the brethren have 
in mind.

We ask: what are the component parts of these 
totally different sounds?

The brethren de Jong and Kok do not say.
But by this time we are, perhaps, in a position to 

catch some of those sounds rather plainly. And it is 
my purpose in the present editorial to analize some 
of them.

There is, first of all, the rather definite sound of 
strong sympathy for Liberated doctrine, even for 
their doctrine of the covenant. This too I gather from 
the report of the Revs, de Jong and Kok to Prof. Hol
werda. According to them, such a strong sympathy 
exists in our churches. And, if this be true, it sug
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gests indeed a totally different sound from what has 
always been heard in our churches. I dare say that 
if in anything the Protestant Reformed churches pre
sent a very distinctive and definite conception, it is 
in their view of the covenant, including their view 
of the promise, of baptism, and related questions, and 
that too in connection with the fundamental truth of 
election and reprobation. The Heynsian view of the 
covenant ( which is the same as that of the Liberated) 
is that the covenant is essentially the promise; that 
the promise is an objective bequest, well-meant, for 
all that are born in the historical line of the covenant; 
and that therefore there is a certain covenant grace 
for all the children born under the covenant, head 
for head and soul for soul. This doctrine we rejected 
as Protestant Reformed Churches ever since 1924. If, 
therefore, it is true that within the bosom of our 
churches there is strong sympathy for the Liberated 
conception of the covenant, this certainly constitutes 
a 1 Totally different sound” ,

Secondly, there is the unmistakable sound of a 
conditional theology. This, by the way, is closely con
nected with the preceding. Heynsian theology is in 
very great need of conditions, and even presents faith 
as a condition which man must fulfill in order really 
to enter into and remain in the covenant of God. Ac
cording to Heyns, the promise is well-meant for all. 
God, on His part, really objectively bequeaths all the 
blessings of salvation upon every child of the cove
nant. Whether, however all will receive the promise 
depends, negatively speaking, on whether by their 
own wickedness they will not reject it. God is sincere 
in promising salvation to all the children that are born 
under the covenant on condition of faith. But ac
cording to all that has been ever proclaimed and be
lieved in the Protestant Reformed Churches, the pro
mise is not for all, but for the elect alone, even though 
it must be proclaimed promiscuously to all to whom 
God to His good pleasure sends the gospel, and not 
even only to the children of the covenant. Faith, ac
cording to the Protestant Reformed view, is not a 
condition which man must fulfill, but a God-given in
strument whereby the sinner becomes partaker of the 
promise and of all the blessings of salvation in Christ. 
Again I say that in this we may indeed discern a 
totally different sound from what has always been be
lieved and maintained in our churches.

Thirdly, there may be discerned in our churches 
the queer sound of a strange emphasis on the re
sponsibility of man. I speak of a queer sound for 
two reasons. In the first place, according to this 
“ sound” it is alleged that in our churches man's re
sponsibility is, if not denied, nevertheless ignored to 
a large extent. And secondly, this sound is queer be
cause it alleges that unless you teach and preach con
ditions, you cannot maintain the responsibility of man.

The implication seems to be that unless you preach 
and teach that man on his part must fulfill certain 
conditions in order to be saved, you cannot hold him 
responsible before God. To me this is a very sus
picious sound. The objection that the Reformed 
churches and Reformed theologians cannot maintain 
the responsibility of man has always been brought by 
those that deny the absolutely sovereign grace of God, 
and, in fact, by those that deny the absoluteness and 
freedom of God's justification of the sinner. And I 
personally have heard the same indictment since the 
very beginning of my ministry. Now it is not my pur
pose in this connection to deny or gainsay the accusa- 
ton that we either deny or ignore the responsibility of 
man, — that is not the purpose of this article. But I 
do deny that in our churches that responsibility was 
ever ignored. And I do detect a queer and very 
strange sound in the recent emphasis on the responsi
bility of man in connection with the emphasis on con
ditions. In this I again detect a totally different 
sound.

That some emit a totally different sound among us 
is reflected in the recent attitude toward the preaching 
in the Protestant Reformed Churches. Some now 
openly disagree with and criticize the very same 
preaching, they formerly enjoyed. They will probably 
allege that they detect a different note in my preach
ing. But this is, of course, absurd. After almost 
40 years of preaching I certainly could not change its 
contents even if I would. But to put this to the test, 
I recently preached some of my old sermons. And I 
preached them very nearly literally as I preached 
them before. The outlines, — and they are very 
broad, — are open for inspection to anyone who 
wishes to see them. Yet, some of these same people 
that in former years enjoyed the very same preaching, 
now criticize it. And about one of those sermons I 
even heard that it was terrible. The trouble is, of 
course, that the different note which they imagine they 
detect in my preaching is in their own soul. It is 
only a reflection of the totally different sound a - 
mong us.

Finally, that some emit a different sound from 
what heretofore has always been believed in our chur
ches is also reflected in the strong reaction against 
the Declaration of Principles. No one can possibly 
deny that the Declaration of Principles is based four- 
squarely on the Reformed Confessions. No one can 
deny that it certainly is the reflection of what since 
1924 was believed without a doubt in our churches 
as the Protestant Reformed truth. Yet the reaction 
against that simple and clear exposition of Protestant 
Reformed truth is nothing short of amazing. I do 
not have to repeat the objections that have been raised 
against it. They are well known. And I claim that 
either from a church political viewpoint, or from the
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viewpoint of the contents of the Declaration, the ob
jectors have no ground to stand on. Also this opposi
tion against the Declaration of Principles is to me a 
definite proof of the fact that the Revs, de Jong and 
Kok reported correctly to Prof. Holwerda, when they 
said that some emit a totally different sound.

All these reflections upon the totally different 
sounds in our churches lead me to the conclusion that 
it is high time that the authors of these different 
sounds draw up a declaration of principles of their 
own, stating definitely what, according to their con
viction, is the confessionally Reformed truth that 
should be maintained and taught in our Protestant Re
formed Churches.

Do not say that this is entirely unnecessary be
cause the Confessions are sufficient. For this is not 
true. It is no longer a question of the Confessions, 
but of the interpretation of the Confessions. Many 
claim that they are confessionally Reformed, yet are 
not. The Synod of the Christian Reformed Churches 
of Kalamazoo in 1924 alleged that the Three Points 
were confessionally Reformed. Yet nothing could be 
farther from the truth. The Liberated teach that the 
promise of the covenant is an objective bequest to 
all the children that are born under the dispensation 
of the covenant. And they maintain that this is con
fessionally Reformed. We emphatically deny this. 
That which has always been maintained as confession- 
ally Reformed in our Protestant Reformed Churches is 
clearly set forth in the Declaration of Principles, ac
cording to the Synod of 1950. Now let those that emit 
the totally different sound from what has always been 
maintained as the truth in our Protestant Reformed 
Churches clearly set forth their view and convictions. 
It is easy to criticize and to assume a negative attitude 
over against the Declaration of Principles, which is 
the simple reflection of the Protestant Reformed truth. 
Rut let those that emit the totally different sound as
sume a positive stand, and in a few concise and de
finite declarations, which all can understand, set forth 
their views.

Then we probably will get somewhere.

Our Distinctiveness and the 
Declaration

Under the heading “ Our Distinctiveness” the Rev. 
W. Hofman, in Concordia of Aug. 30, 1951, writes an 
article in which he expresses some very true and 
worthwhile thoughts. All the more deplorable it is, 
that, when the reader approaches the end of his article, 
he discovers to his amazement that it is, evidently, 
chiefly written to launch an attack upon the Declara
tion of Principles.

It is not my purpose to write a lengthy criticism 
of this article. Only I briefly wish to point out the 
faulty logic that is naturally implied in what I con
sider the chief proposition which the writer attempts 
to prove: Adoption of the declaration would mean the 
loss of our distinetmeness as Protestant Reformed 
Churches.

I can briefly cast the chief contents of the brother's 
article in the form of a syllogism as follows:

1. The distinctiveness of the Protestant Reformed 
Churches is that they stand on the basis of the Three 
Forms of Unity without any addition or particularisa- 
tion.

2. The Declaration of Principles is an addition to 
or particularisation of our Confessions.

3. Ergo: if we adopt the declaration we lose our 
distinctiveness as Protestant Reformed Churches.

The trouble with this reasoning is that the minor 
premise (the second proposition) must be proved and 
cannot be proved, for the simple reason that it is not 
true.

Over against the above syllogism I offer the fol
lowing :

1. The Protestant Reformed Churches stand on the 
basis of the Three Forms of Unity pure and simple.

2. The Declaration of Principles simply sets forth 
the clear teachng of the Confession with regard to 
some important points of doctrine.

3. Ergo: in the declaration we maintain our dis
tinctive position as Protestant Reformed Churches 
and declare it publicly over against others.

If the Rev. Hofman is able to contradict the minor 
premise in this syllogism, I will grant him the validity 
of his argumentation. As it stands, however, he is 
simply begging the question.

In 1924 we never questioned the authority of the 
synod of the Christian Reformed Churches to inter
pret the Confessions. If the Three Points had been 
nothing more than interpretations of the Confessions 
we would gladly have subscribed to them. But we 
claimed and clearly proved that they were corruptions 
of the Confessions. That was our sole objection.

And if the Rev. Hofman can do the same thing 
with the Declaration of Principles the synod of our 
churches must never adopt it.

Rut this chief issue he does not even touch.
He is begging the question.

H.H.

0 S 0 0 |

ATTENTION! Delegates to the Synod which re-con- 
venes September 26th at First Church, Grand Rapids: 
If you need lodging please contact the clerk: J. M. 
Faber, 1123 Cooper Ave., S.E., Grand Rapids 7, Mich.
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Our Answer to L. Van Huizen
In the Concordia issue of August 30, 1951, appears 

an article written by L. Van Huizen. The writer of 
this article expects an answer (I imagine from the 
undersigned) but concludes with the statement that 
he does not intend to reply. My answer will be brief.

There are many things in this article upon which 
I could comment. This I find unnecessary. I have 
written much in connection with our experiences in 
Hamilton. A refutation of anything I have written 
until now has never appeared. The undersigned chal
lenges L. Van Huizen to refute whatever I have writ
ten in my past articles. Besides, may I remind our 
readers of the following: Hamilton's terrible action
whereby they deposed the undersigned, which Van 
Huizen admits in this article to have been wrong, 
church politically, is simply defended by the observa
tion that they were forced to this wicked action. 
Forced by whom ? Of course, Classis East of the 
Protestant Reformed Churches. Must I say more ?

Moreover, in this article the writer gives his rea
son for the course of events in Hamilton. This article 
speaks of the “ fall and failure of Rev. Veldman as 
minister here in Hamilton". Permit me to state or 
to repeat the following: Hamilton's departure from 
our midst is due to the fact that they refused to walk 
as a Protestant Reformed church and consistory. They 
refused to endorse the binding decision which was 
passed, almost unanimously, by Classis East of Octo
ber, 1950. They simply insisted on accepting Liber
ated members, as such, into the fellowship of the 
Protestant Reformed Churches. The sole issue which 
the undersigned maintained, also as a basis for the 
acceptance of members, revolved about the question 
whether the promise of God is for all or only for the 
elect. And I challenge Van Huizen to prove the con
trary.

Finally, I must add a few words as an answer to 
the following statement which appears in this article, 
and I quote: “Rev. Veldman claimed that he was the 
only one who still preached the pure Protestant Re
formed truth." The writer claims that he can men
tion names of people where I said this. He also adds 
that this is unnecessary because I have a good memory. 
Well, I must confess that my memory fails me. I 
therefore ask Van Huizen to furnish the proof for 
this statement. The undersigned is the only Protes
tant Reformed minister who preaches the pure Pro
testant Reformed truth ? Why, this would imply that 
also the Rev. Hoeksema and Ophoff, to name just 
these two, have also departed from the pure Protes
tant Reformed truth. And the undersigned must have 
said this ? Really, I do not recall.

One more remark. Van Huizen urges our synod

which, the Lord willing, will meet this month, to re
ject the Declaration of Principles. Is this not a potent 
argument in favor of its adoption?

H. Veldman

-----------------a ------------------

Why Not Protestant Reformed
Continuing with our discussion of the article which 

appeared in the Holland paper, Het Gereformeerd Ge- 
zinsblad, we quote the following: “They came to the 
declaration that Israel could not enter Canaan be
cause the Lord did not will it, but not because they 
refused to be obedient to Him. Applied to our daily 
life, this declares that it is not unbelief which carries 
us away from God, but unwillingness on God's part. 
Although they loudly admit that they completely main
tain the responsibility of man as according to the con
fessions, there is no place for this in the practical 
life of faith." — end of quote.

Of all the untruths which appear in this article 
this is probably the most brazen. Fortunately, I am 
able to lay my finger on the sermon to which this 
quotation must refer. And, even if this quotation 
should not refer to this particular sermon, the sermon 
from which I now will quote should certainly refute 
this malicious and foul slander. I preached once on 
Heb. 3:19: “ So we see that they could not enter in be
cause of unbelief." At the conclusion of this sermon 
elder Hart remarked that he enjoyed the sermon im
mensely, and that to him it had been like sitting in a 
church in the Netherlands. Of course, we must re
member that one statement, namely, that they re
ceived what they liked and the rest they accepted in 
the bargain with eyes half shut. I preached this ser
mon with the intention of showing the congregation 

• that our churches believe in and proclaim the responsi
bility of man. In fact, one hears sometimes the re
mark that we would “ prefer" to change the wording 
of this text so that it would read: So we see that they 
could not enter in because God did not will it. May I 
assure the churches in the Netherlands that we have 
no desire to mutilate the Scriptures; we leave the Word 
of God as it is. And now I will quote rather exten
sively from this sermon, and I kindly ask the leaders 
of the churches in the Netherlands the question 
whether it is reformed. In the meantime the wicked 
slander of this article will be fully exposed.

My Sermon On Hebrews 3:19
What is unbelief? Unbelief must never be con

fused with either distrust or doubt. God, then, had 
promised the people of Canaan the land of Canaan. 
However, those ten spies had reported that the in
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habitants of the land were tremendous giants, that 
the walls of the city reached unto the heavens. And 
now they had lost all courage to take the land. Realiz
ing the tremendous task which confronted them and 
conscious of their own weakness, they doubted the 
victory, did not believe that the Lord would or could 
give them the land, and therefore refused to cross the 
border.

However, this presentation of Israel’s unbelief is 
impossible. First of all, unbelief must never be con
fused with doubt or distrust. Indeed, had Israel’s un
belief consisted of distrust, then the people would still 
be inexcusable. It is surely not a light matter to dis
trust the Lord, accuse Him of unfaithfulness, assert 
that His hand is too short. God’s hand is never too 
short; this is certainly not the reason why this people 
of God of the old day did not enter in. However, un
belief is never merely doubt or distrust. Unbelief is 
always an act of the will, a wilful deed, a wilful re
fusal to believe in God and in Christ, a godless refusal 
to enter into the rest of God in the way of repentance 
and faith. Moreover, that Israel’s unbelief must not 
be confused with doubt or distrust is also established 
by Israel’s history. First, is it possible that this Israel, 
who had witnessed their mighty deliverance out of 
the land of Egypt and through the Red Sea, would 
doubt that the Lord would or could give them the land 
of Canaan ? Secondly, there is the example of Joshua 
and Caleb. They did not distrust the Lord; they tes
tified that the Lord is faithful and that His arm was 
not too short. And they spurred the people on to place 
their trust and confidence in that God. Finally, that 
Israel did not enter the land of Canaan because of 
fear appears from the fact that they later did attempt 
to enter the land in their own strength, when the word 
of the Lord had been pronounced upon them that they 
would find their graves in the desert.

Unbelief is always the wicked, wilful rejection of 
and rebellion against the Lord and the Voice of the 
Most High. Generally speaking, it is a wilful refusal 
to walk in the ways of the Lord. It is a wilful re
fusal to repent, to love God and believe in Christ, to 
seek the things that are above, wilfully to say No to 
the things of God and of His Kingdom. This must 
also be applied to Israel. The viewpoint of the text 
here is not that of God and His promise. The view
point of the text is not that of the Lord, that He had 
given them the promise, that He willed and desired 
that they all should enter, that, if the Lord only had 
His way, then they all would enter — the viewpoint 
of this text is not that of the Lord Who would give 
them the land of Canaan, but is prevented from do
ing so through Israel’s unbelief. This will surely be
come plain. Besides, this conception would be im
possible. According to Romans 9 not all had received 
the promise. That the Word of God had not become

of none effect with respect to carnal Israel is due to 
the fact that the promise had never been given them. 
This is also clear from Gal. 3:16, 19, where we read 
literally that the Seed of Abraham is Christ, and in 
verse 19 we read these remarkable words: “ Where
fore then serveth the law? It was added because of 
transgressions, till the seed should come to whom the 
promise was m a d e of course, this Seed was Christ. 
Hence, the promise was made to Christ. And this is 
also clear from Heb. 6:17-19: “ Wherein God, willing 
more abundantly to shew unto the heirs of promise the 
immutability of His counsel, confirmed it by an oath: 
That by two immutable things, in which it was im
possible for God to lie, we might have a strong con
solation, who have fled for refuge to lay hold upon 
the hope set before us: Which hope we have as an 
anchor of the soul, both sure and stedfast, and which 
entereth into that within the veil.” Do not the words: 
“ to shew the heirs of promise the immutability of His 
counsel” , declare to us literally that the heirs of the 
promise are the elect ? The viewpoint of the text is 
that of Israel's not entering, Israel's refusal to in
herit the land of Canaan, Israel's unbelief and refusal 
to enter into the rest of the Lord.

How, then, must we understand this unbelief of 
Israel ? What is the significance of the land of Ca
naan? Surely, Canaan was a land overflowing with 
milk and honey. This was also the report with which 
the ten spies returned. Moreover, they returned 
carrying between them a huge cluster of grapes. Up
on that land the Lord would cause it to rain, the early 
and the latter rain. In that land they would be able 
to rest, one year in seven; that land would bring forth 
rich fruits, a land of milk and of honey.

However, besides the fact that Canaan was a land 
overflowing with milk and honey, this land was also 
the land of the promise, and Israel could enter this 
land only in the way of walking in the ways of the 

* Lord. Canaan was a land of the promise, the land 
of hope. 0, this does not merely mean that Canaan 
was the promised land. But it was the land of the 
promise, the promise of God which is alone in Christ 
Jesus. Christ is the Heir and to Him has been given 
the promise of everlasting life. He is the Heir of the 
world, of eternal glory, through the sufferng and 
death of the cross; and we are heirs alone through 
Him, because we are IN Him, i.e., not merely because 
we believe in Him, but because we are IN Him, are 
one with Him according to the Lord’s eternal good 
pleasure. This truth is literally held before us in 
Gal. 3:16, 19 to which we have already called atten
tion. And in this sense also Canaan was the land of 
promise inasmuch as everything in that land con
centrated around the promise, pointed to the Heir. 
In the land of Canaan all the lines converged upon the 
Christ; wherever one looked he would see the promise:
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the king upon the throne, the high-priest, the prophet, 
the temple with all the blood of bulls and goats, all 
these types and shadows and symbols spoke of the 
Christ, called the attention of Israel daily to Him 
that was to come and in Whom the promise of ever
lasting and heavenly life was inseparably wrapped up.

This also enables us to understand why the enter
ing into the land of Canaan and a walking in hope and 
in the ways of the Lord were inseparably connected. 
Continually the people of Israel were called to walk in 
that hope and with an eye fixed upon the Christ. Con
tinually they must separate themselves from the peo
ples of the world round about them, also from their 
idolatry, etc., and walk in the ways of the Lord, in 
the doing of His commandments, in the daily confes
sing of their sins and of their own hopeless condem
nation, and cleave by faith, unto the typical blood of 
the Promised Seed. Israel was continually called to 
walk, through faith, as a unique, particular people.

The same, beloved, can also be applied today to the 
heavenly Canaan. Indeed, that Canaan is a land 
overflowing with milk and honey. But, it is also 
the city of God’s eternal and blessed, fellowship 
and communion. To enter that heavenly city of 
the Lord we must seek the things that are above 
and not the things that are below. We must believe 
in the Lord Jesus Christ, confess daily before the liv
ing God our sins and guilt, separate ourselves from the 
world, hate and flee sin and darkness, and thus enter 
the eternal city as a struggling, praying, believing 
people of the Lord, There is no other way.

Now we also understand Israel’s refusal to enter 
the land of Canaan. 0, it had become plain to them 
through the report of the spies that they could re
ceive that land only as from the hand of the Lord. 
But, not only must they receive that land from the 
hand of the Lord, but they could remain in that land 
only as long as they continued to walk in the ways 
of the Lord. And, they did not believe. They hated 
God and His commandments; they were earthly, sin
ful, willed not that rest as the house and the covenant 
of God, willed Canaan only as merely another Egypt 
but without afflication. They refused to be an holy 
people, a royal priesthood, a people devoted and con
secrated to the Lord. They despised the very thought 
of loving the Lord, serving the Lord, to live in a land 
where they must always be consecrated to the Lord. 
And therefore this wicked Israel refused, in wilful, 
godless unbelief, to enter into the land of Canaan. Al
so today wicked men, carnal Israel refuses to enter 
the heavenly city because they hate God and His Christ 
and love the things of sin and that are below” . — 
end of quotation from this sermon.

I have quoted liberally and literally from the ser
mon which I preached in Hamilton last year some
time in August. In the rest of the sermon I called at

tention to the possibility for this unbelievably wicked 
unbelief of carnal Israel and concluded with a word 
of practical exhortation to the church of the new Dis
pensation as it comes to us through this particular 
word of God.

I do not believe it is necessary to quote more from 
this particular sermon. Permit me to quote once more 
from the article which we are criticising in this series 
of articles: “ They come to the declaration that Israel 
could not enter Canaan because the Lord did not will 
it, but not because they refused to be obedient to Him. 
Applied to our daily life, this declares that it is not 
unbelief which carries us away from God, but unwill
ingness on God’s part. Although they loudly admit 
that they completely maintain the responsibility of 
man as according to the confessions, there is no place 
for this in the practical life of faith,” — end of quote. 
I believe that the lengthy quotation from my sermon 
on Heb. 3:19 completely refutes the wicked and mali
cious slander that we deny the responsibility of man 
and that we fail to teach that Israel did not enter the 
land of Canaan because of unbelief. Man’s responsi
bility is his ability to respond to the revelation of God 
and the fact that he is held accountable for this 
answer. Man’s responsibility must never be confused 
with free will; the fact that he is held responsibile for 
his evil walk surely does not imply that he is also able 
to do good, can choose the good or the evil, and is 
therefore held accountable. This truth is so plain 
that it should be below the dignity of Reformed peo
ple even to mention and discuss it (as far as the neces
sity of such a discussion is concerned).

However, with this we do not wish to conclude this 
article and series of articles. In the above quotation 
which evidently refers to the sermon by the under
signed on Heb. 3:19 I also read this: “ They come to 
the declaration that Israel could not enter Canaan be
cause the Lord did not will it.” — end of quote. I 
surely wish to ask the Liberated leaders in the Nether
lands : Would you not subscribe to this statement ?
Is it possible that the Liberated Churches in the Ne
therlands believe that the Lord willed, desired to give 
all Israel the land of Canaan but those who died in the 
the wilderness (expect Moses, Aaron, and Miriam) re
fused in unbelief? I recall reading in the book, Unica 
Catholica, that a father willed to give his son the in
heritance but the son refused it. (I cannot quote the 
exact page because I do not have the book before m e). 
Does the Divine command to repent and believe also 
imply that the Lord would bestow faith upon all men 
to whom this command comes ? But how do we har
monize this with the truth as expressed in our Con
fessions, in Art. 15 of the first head and Art. 8 of the 
second head of the Canons of Dordrecht ? In these 
articles I read that the Lord would bestow faith only 
upon the elect and also that He does not will to be
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stow faith upon the reprobates. 1 do not deem it 
necessary to quote these articles at this time. This 
has been done in the past. Surely these articles speak 
for themselves.

We believe in the unconditional promise for the 
simple reason that the promise is all-inclusive. How 
anything can be conditioned by itself is, in my opinion, 
an absurdity. How can the promise, e.g., be condi
tioned by faith, or rest upon the condition of faith 
when this faith itself belongs to the promise, is a part 
of it? Hence, when God promises He also promises 
to bestow faith. Faith does not lie outside the promise 
but is part of it, and may therefore never be pre
sented as a condition for it. But, exactly because the 
promise includes faith, therefore our enjoyment of it 
can never occur except in the way of faith and sancti
fication.

Is it true that the Lord willed to give unto all Israel 
the land of Canaan ? On the one hand, to teach this 
implies that we must say that the Lord, then, was 
frustrated in His desire to give them the land by the 
unbelief of carnal Israel. God wanted to give them 
the land. However, Israel did not believe and did not 
obtain the land. Hence, the unbelief of the people 
frustrated the will and desire of the Lord. Is this 
reformed and scriptural ?

This is surely not Scriptural. How often have not 
our leaders in the past refuted the presentation that 
God would save all men, or to confine ourselves to the 
immediate matter at hand, that the Lord would bestow 
upon all Israel the land of Canaan! Attention has 
been called in the past to Ps. 105:24; I Sam. 2:25; 
Gal. 3:16, 19; Rom. 9:1-13. 17-23; Heb. 6:17-18, etc. 
Permit me to call attention to but two passages from 
Holy Writ. First, if all the natural seed of Abraham 
are equally in the covenant which God established with 
Abraham and his seed, and if it were the Lord’s de
sire to bestow upon the entire seed (all of Abraham’s 
natural descendants) the land of Canaan why, then, 
did the Lord confirm this covenant, as according to 
Gen. 17, with the sign of circumcision ? What con
nection is there between this covenant and the promise 
of the Lord and this sign of circumcision ? In con
nection with this, why must Israel be circumcised be
fore they can cross the Jordan to inherit the Canaan? 
Does not the sign of circumcision confirm the Scrip
tural truth that the promise of the Lord, the bestowal 
of the land, of the land of Canaan (the earthly Canaan 
was but a type of the heavenly) and the blood of 
Christ Jesus our Lord are inseparably connected ? 
Hence, I will therefore maintain that a general prom
ise is only possible in the light of a general atonement. 
And I will also maintain that if Christ died only for 
His elect (John 6:37-39 and John 10:1-30, etc.) and 
the promse of God is inseparably connected with and

wrapped up in that blood of the Lamb of Calvary, 
then, although the promise is preached to many be
sides the elect, it cannot be for all, but only for those 
wdiom the Father has loved eternally and who may 
therefore believe as according to the Lord’s sovereign 
good pleasure. For Israel of the old day the promise 
and the blood of oxen were inseparably connected.

The other passage to which I would call brief at
tention is Rom. 9:14-16: “What shall we say then ? 
Is there unrighteousness with God ? God forbid. For 
He saith to Moses, I will have mercy on whom I will 
have mercy, and I will have compassion on whom I 
will have compassion. So then it is not of him that 
willeth, nor of him the runneth, but of God that 
sheweth mercy.” This is a very pertinent passage. 
We are dealing with the question, are we not, whether 
it was the desire of the Lord that all of Israel should 
enter the land of Canaan. The devastating power of 
this passage from Romans 9 is exactly that these 
words were spoken to Moses and that these words 
were spoken to Moses exactly in connection with the 
very people who did not enter Canaan because of un
belief. Romans 9:15 is a quotation of Exodus 33 :19. 
Moses struggled with a fearful problem. The people 
had sinned and the Lord had declared judgment upon 
the people, had said that He would not go up with 
them. And the man of God appeared before the Lord 
in prayer. He viewed the entire people as the people 
of the Lord, did he not? He regarded them all as 
favored of Jehovah. And now the Lord had said 
that He would not go up with them. And what does 
the Lord now reveal unto Moses? Does He assure 
the Mediator of the Old Dispensation of His general 
love for all the people, that He wishes to bestow upon 
them all the land of Canaan, that, as far as He is 
concerned, the promise is for all and He would be
stow it upon all Israel. Far from it. The Lord de
clares something altogether different unto Moses. 
This He said to Moses: “ I will have mercy on whom 1 
will have mercy, and I will have compassion on whom 
I will have compassion.” God’s mercy and compas
sion and promise are not for all, but only for the 
sovereign elect of God.

Herewith I conclude my answer to the slanderous 
article which appeared in the “ Gereformeerd Gezins- 
blad.” May the Lord bless our churches and grant us 
His grace to maintain and safeguard the glorious 
heritage which He has once entrusted unto our care. 
This heritage, of course, is safe. But we must answer 
whether we have duly kept and safeguarded it. Such 
is our calling.

14. Veldman

B 0 0 0 0
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The Hexaemeron or Creation-Week
(5)

THE FOURTH DAY
And God said, Let there be lights in the firmament of the 

heaven to divide the day from the night; and let them be for 
signs, and for seasons, and for days, and years: And let them 
be fore lights in the firmament of the heaven to give light 
upon the earth: and it was so. And God made two great lights; 
the greater light to rule the day, and the lesser light to rule 
the night: He made the stars also. And God set them in the 
firmament of the heavens to give light upon the earth. And 
to rule over the day and over the night, tand to divide the light 
from the darkness: and God saw that it was good. And the 
evening and the morning were the fourth day.”

— Genesis 1?14-19

First, we again notice the Divine act of creation 
an such

What a tremendous difference between the [Scrip
tural account of creation, also of the creation of the 
sun, moon, and stars, and the philosophy of a godless, 
modern world! On the one hand, we would surely 
never describe the origin and beginning of things in 
this manner. Who among men would think of first 
describing the creation of light and then proceed to 
tell of the origin of the sun, moon, and stars ? Must 
we not have the sun, moon, and stars first before we 
can have light ? Is this, therefore, not simply another 
incontrovertible fact which attests to the truthful
ness and veracity of the Divine origin of Holy Writ? 
■Surely, the Holy Scriptures are not of human origin, 
but they are the infallible revelation and testimony 
of the alone living God. Besides, how different is 
the presentation of the origin of the world by modern 
wicked philosophy! This philosophy of the world 
seeks the origin of all things in a huge ball of fire. 
As this huge ball of fire proceeded on its way it began 
to cool in some mysterious way. Also strangely mys
teriously it cooled faster in one place than another, 
thereby lost its balance, began to turn and twist with 
the result that huge pieces began to fall off, which 
pieces continued to revolve about the original ball of 
fire, becoming our planets and stars. This is the “ ex
planation” which the natural man prefers to the ma
jestic account of Holy Writ, and which, presented to 
us, we understand, without any basis of fact, is con
clusive evidence that the natural man has invented 
unspeakably foolish things because of the hardness of 
his heart.

How different is the presentation in the Holy Scrip
tures. The Divine record informs us that the Lord, 
upon the fourth day, created the sun, moon, and stars.

Some, as Professor Aalders of the Netherlands, hold 
to the idea that these heavenly bodies were not really 
created upon the fourth day but upon the first day, 
and that upon the fourth day the light was concent
rated in them. He declares that they are heavenly 
bodies, that the heavens were created upon the first 
day, and that therefore also the sun, moon, and stars 
were called into existance upon the first day of crea
tion week. The expression in Genesis 1:14: “Let 
there be lights in the firmament of heaven,” must be 
understood as meaning that the light then was con
centrated in them. First, we would remark that there 
is principally no objection to this interpretation. Pre
suppose that these heavenly bodies did exist and that 
God, upon the fourth day, filled them with, this light; 
this would not detract from the work of creation upon 
the fourth day as a wonderful work of the Lord. 
Secondly, however , this does not agree with the ac
count of Genesis 1. De we not read in verse 16 that 
“ He made the stars also.91 Hence, upon this day He 
made not only the stars but also the sun and moon. 
As already stated in a previous article God did not 
create the light upon the fourth day, but lights. He 
had created the light upon the first day. Now, upon 
the fourth day, the Lord created the sun, moon, and 
stars, and concentrated in them the light which He 
had formed upon the first day.

This Scriptural account of the Divine creation of 
the sun, moon, and stars has surely something to tell 
us. We have already remarked that we would never 
have written history in this fashion. We certainly 
would have mentioned first the sun, moon, and stars. 
Surely, they must exist first before the light, which 
emanates from them, could exist. The fact that the 
light is mentioned first, and then the sun, moon, and 
stars, is to emphasize, not that the sun, moon, and 
stars are the origin of -light, but the living God is its 
origin. There was light before they existed. They 
simply are the heavenly bodies from which the light, 
once created by the Lord, emanates. Upon the first 
day the Lord formed light and upon the fourth day 
He made the bearers and distributors of that light 
which already existed.

The viewpoint from which these heavenly luminaries 
are described

Modern Science would also criticize the Divine 
Scriptures when they speak of the sun and moon as 
the two great lights. The sun, to be sure, is a tre
mendous heavenly body. We are told that it is an 
incandescant (brilliant) mass having a diameter more 
than one hundred times and a volume more than 
1,300,000 times of the earth, and that it is situated 
at a tremendous distance from the earth. However, 
we are also told that there are far greater luminaries 
in the universe than the sun at such tremendous dis
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tances from the earth that it would require their light 
rays (and light travels at the rate of 186,000 miles 
per second) hundreds of years to reach our earth. 
Hence, they conclude the Scripture is in error when 
it speaks of the sun and moon as the two great lights. 
Regarding this allegation of the men of worldly wis
dom we would say the following. First, we do not pur
pose to deny their claim that there are luminaries in 
the universe which are much greater than the sun or 
moon. This is very well possible. For, secondly, 
what they assert to be true merely confirms God’s 
people in the knowledge of the greatness of their God. 
The universe is surely amazing. The earth is but one 
among several planets. And it is the smallest of 
all the planets, only some eight thousand miles in 
diameter and twenty five thousand miles in circum
ference. Only! How vast is then the universe! Its 
distances defy all human understanding. Even the 
creature defies all human understanding. What fool
ishness, what inconceivable folly, what desperate 
wickedness and ungodliness of the natural man that 
he, although not even understanding the universe, the 
finite creature, would understand Him Who is the 
Maker and Sustainer of that mighty universe! The 
creature man cannot understand. The Creator he 
would understand. What wicked folly!

And, yet, that the Scriptures speak of the sun and 
moon as the “ two great lights,” is so simply and 
majestically true. The viewpoint of Genesis 1 is not 
the universe but, as we have already stated previously 
the earth. These luminaries are described here from 
the viewpoint of their relation to the earth. Hence, 
from the viewpoint of the earth and in their relation 
to the earth, they are the great luminaries. Does not 
Gen. 1:14-19 inform us that these great lights* divide 
the day from the night, that they rule the day and 
the night, and also that they are for signs and for 
seasons and for days and for years ?' However, con
ceited man simply ignores the Word of the living God. 
The Maker of heaven and earth, Who created the 
world and all that is therein, Who alone can acquaint 
us with the work of His hands, Who has informed us 
with respect to His mighty work of creation, speaks 
to us in His infallible Word and testimony, and the 
natural man of wicked folly simply ignores this re
velation and acts and speaks as if it does not even 
exist.

Their significance

First, the sun and moon divide the day from the 
night, and through them the antithesis of day and 
night, of light and darkness is called into existence. 
If the light were not concentrated in a body as the 
sun but spread through the entire heavens, there would 
be no day and night, no light and darkness. In that 
case it would always be light. This lies in the nature

of the case. But now the Lord concentrated the light 
of the day in the heavenly luminaries, and the result 
is the repeated exchange of day and night, of light 
and darkness. This is caused we understand, by the 
turning of the earth upon its axis and its yearly cir
cuit around the sun. Hence, the creation of the sun 
and moon is the cause of the day and the night, o f 
our light and darkness. And this is, of course, also 
what the Scriptures mean when we are told that the 
greater light rules the day and the lesser light rules 
the night. The implication of these words is not that 
the sun and moon exercise dominion and as such must 
be worshipped (even as the heathens worship the sun 
and the moon), but simply that they control the day 
and the night, the exchange of light and darkness.

Secondly, the sun and moon are set for signs, for 
seasons, for days, and for years. We expect to call 
attention to the symbolical significance of the sun, 
moon, and stars (Gen. 1 informs us that they have 
also been set for signs) in a special paragraph. We 
must not confuse the “ seasons” with “ days and years.” 
We understand, of course, that these heavenly lumin
aries govern our days and years. They govern our 
days inasmuch as it requires the earth a day to turn 
upon its axis. And they govern the year inasmuch 
as it requires the earth a year to complete a circuit 
about the sun. And they have also been set for sea
sons. This refers to the various seasons such as full 
moon, quarter moon, seed-time and harvest time, 
spring and summer and autumn and winter. The sun 
which is directly above us in the middle of the summer 
and makes its daily circuit through the heavens nearer 
the horizon during the winter months thereby con
trols summer and the short days and long nights of 
winter. Besides, we must also bear in mind that the 
sun rules during the day and the moon during the 
night. The life of man and beast and plant is in
deed governed and controlled by the sun and the moon. 
Man and beast and plant ever turn unto the light, and 
everything has in the light of the sun its life and glory 
and happiness. How differently we feel when the sun 
is out in all its glory than upon a dark and dreary day 
when the sun hides its face. When the evening sha
dows descend upon the face of the earth the beast 
retreats into its den, the flower of the field “ closes up” 
for the night, and man seeks rest from his labours 
during the day. Then the glory of God’s creation 
fades away, as it were, and all creation wraps itself 
in slumber awaiting the glory of another day. All 
things seek the light. Even the bosom of the ocean 
struggles for and unto the light in its amazing ebb 
and tide. The heavenly luminaries rule and govern 
in various ways the life of man and beast and plant. 
How depressed and downhearted and gloomy a person 
can become when for several days the sun hides its 
face, and we experience the gloomy rainy season, day
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in and day out. How wonderful is the springtime 
when the dreariness of the winter is past, when the 
days become longer and warmer, when once more 
glory and beauty are spred over and upon the face of 
the earth. Then the birds begin to sing, and all the 
living creatures experience the exhilarating effect of 
another season. But even this is not all. In a very 
direct sense the sun and moon control and govern the 
life of every living creature. Nothing could possibly 
live without the sun. But we know that the life of 
the plant is directly governed by the sun and, with 
the plant, the life of man and beast. We are all de
pendent upon the earth for our very existence. The 
earth supplies us and all animals with food. Indeed, 
the sun is the source of all life and strength. It go
verns the life of every living creature. Truly the 
Lord has set the sun and moon for signs, and for sea
sons, and for days, and for years, to rule the day and 
the night, the light and the darkness, the life of every 
living creature.

Their rich symbolism

How unspeakably rich is the symbolic speech which 
comes to us from these heavenly luminaries, the sun, 
moon, and stars!

First, the very fact that the sun rules the day and 
that the moon rules the night, that they divide the day 
from the night, the light from the darkness, is richly 
symbolical. The earthly, the natural phenomenon of 
this light and darkness we understand. Our darkness 
of the night is not to be confused with the original 
darkness of Genesis 1:2. Our darkness is a created 
darkness, is actually a turning, a shadow of turning, 
a shadow caused by turning. The earth turns on its 
axis, thereby turns, as it were, its back upon the sun, 
and as a result thereof is clothed in the darkness 
of the night. This is the natural phenomenon of our 
day and night. What a wonderful symbolical language 
it speaks! This exchange of light and darkness, 
caused by the sun, speaks of that spiritual antithesis 
of the day and night, the night of sin and the dark
ness of the indignation of the Lord. For, even as 
that part of the earth is clothed in darkness which has 
“ turned its back” upon the sun, so also man is wrap
ped in darkness when he turns his back upon the liv
ing God and His Son of Righteousness. This, we 
know, occurred in paradise when we all sinned in 
Adam, turned our back upon the living God, became 
covenant breakers, trampling His covenant under foot, 
refusing to be servants of the Most High and pre
ferring to be lords instead, and thereby entailed upon 
ourselves the horrible darkness of sin and of the 
wrath of the living God. Every setting of the sun 
and its resultant darkness of the night should speak 
to us of this fact of sin and darkness.

Secondly, how wonderfully rich is the> symbolism

of the night; Of course, we refer to the beautiful 
night. We do not refer to the wild stormy and tem
pestuous night, the night when a furious tempest rages, 
or when the wind howls and shrieks. Then, in such 
a night, we become afraid. The dark and tempestuous 
night fills one with horror and terror, causes one to 
long for its passing. Beautiful, however, is the quiet 
night, the night when we can see the moon, even as 
that queen of the night rides through the sky over
head. The moon, we understand, has no light in it
self, is the lesser of the great lights, receives its light 
from the sun, and is therefore a reflection of that 
greater luminary, the sun. The moon, therefore, tells 
us that the sun, although we see it not, is still present 
and that it will, therefore, reappear. The moon in
forms us, therefore, that the night is nothing but a 
passing shadow and that the day will presently dawn. 
This moonlit night speaks to us of the night of sin 
and death and darkness in which we find ourselves, 
but also the reflection of the Sun of Righteousness in 
His Word, the unspeakably glorious promise of the 
eternally faithful God, the glorious promise because 
of its sovereign and unconditional character, is in no 
sense of the word ever dependent upon the work of 
man. Of this blessed promise of the Lord the moon, 
in the moonlit night, is indeed a marvelous symbol, 
set by God in the heavens for that very purpose. 
Hence, the moon speaks to us of the Divine promise 
that the night of sin and darkness and death will pre
sently be past, and that the day of eternal and heaven
ly glory and perfection will presently dawn in the day 
of the Lord Jesus Christ.

Thirdly, the sun, moon and stars are themselves 
rich in symbolical significance. This is true, first of 
all, of the sun. We have already referred to the sun 
in a previous article when we called attention to the 
symbolism of the earthly creation. The sun, we all 
know, is a symbol of Christ, Who is called in Scrip
ture the Sun of Righteousness with healing in His 
wings. Even as the natural sun pours out light and 
glory and life upon man and beast and plant, so Christ 
is the Sun of Righteousness with healing in His wings, 
because of His death and resurrection and sitting at 
the right hand of the power of God, to pour out upon 
His own the life which he merited for them. Also 
the moon is rich in symbolical significance. As we 
have already mentioned, the moon has no light in it
self. It is a reflection of the sun. Hence, the moon is 
a beautiful and striking symbol of the Church of the 
living God which also has no life in herself, but pos
sesses all her life in and out of Christ and is therefore 
a reflection of the Sun of Righteousness. All that the 
Church of the living God does is to receive life from 
Christ Jesus, and her only calling, now and ferever, 
is to reflect that life of Christ and speak unto and re
veal the glory of Him Who died that we might live.
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And, finally, we must call attention to the stars. They 
too, are rich in symbolical significance. There is, first 
of all, their number. The Scriptures call attention to 
the stars of the heavens, the sand along the seashore, 
and the dust of the earth; the emphasis, we under- 
stand, falls upon their countless number. As such 
the stars symbolize the countless, innumerable num
ber of the elect of the living God. Or, the Scriptures 
call attention to the stars from the aspect of their 
glory. They are as so many lights, shining in the 
blackness of the night. And the darker the night the 
greater is the glory of these heavenly luminaries. So 
also the glory of God’s grace shines most brightly upon 
the background of the darkness and blackness of sin 
and death. In the third place, in connection with the 
stars, we can call attention to their occupying the 
same place every night and also to their rich diversity. 
Also in this respect they are a true picture of the 
Church of the living God. That Church is constituted 
of exactly so many members; and in that Church or 
Body of Christ each individual member occupies its 
own particular place, has its own particular calling, 
reveals the glory of the Christ in its own particular 
and peculiar way. There are no “ twins” in the Church 
of God, each child of the Lord differs from the other in 
gifts and talents and glory. Beautiful this truth is re
vealed unto us by the apostle, Paul, in I Cor. 12. A- 
gain, we can call attention to the stars from the view
point of their various constellations—they are grouped 
in various ways. The numbers: 1,3, 4, and 7 are very 
prominent among these lights in the heavens. These 
numbers are significant, speak to us of the living God 
and of man, of the Church and God’s eternal covenant. 
Indeed, how true is the word of the psalmist in Ps. 
19:1-2: “ The heavens declare the glory of God; and 
the firmament sheweth His handywork. Day unto 
day uttereth speech, and night unto night sheweth 
knowledge.”

Herewith the fourth day of the week of creation 
has been concluded. God has created the light, the 
firmament, the dry land, the world of grass and herbs 
and plants and trees, the sun, moon, and stars. The 
house has been made ready. All that remains is the 
creation of the living creatures who are destined to 
live in this house, the world of God’s almighty power. 
This occurs upon the fifth and sixth days of the week 
of creation, to which we hope to call attention in sub
sequent articles.

H. Veldman.
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CLASSIS EAST will meet in regular session, D.V., 
Wednesday, October 10. 1951 at the Second Church 
of Grand Rapids.

D, Jonker, S.C.

T H R O U G H  T H E  A G E S

The Arminian Reaction
The matter with which we were last occupied in 

my previous article is the open breach between Ar- 
minius and Gomarus. As was stated, the report of 
this rupture spread far and wide. The complaint a- 
rose that in Leyden old heresies in a new dress were 
being brought forth. The reference was, of course, to 
Arminius.

As we saw, the classis of Dordrecht was stirred to 
action; and likewise, finally, the Synod of Rotterdam 
(Aug. 30, 1605). As was stated, this synod decided 
to request the curators of the school to require of 
Arminius and the rest of the professors that they un
reservedly declare themselves regarding the disputed 
points. As we saw, too, the curators refused to co
operate and advised a national synod for the settling 
of the difficulties. It was generally agreed that this 
was the only way out. But, as was stated, it was not 
until 1618—thus 13 years later—that the govern
ment could be induced to consent to the calling of such 
a synod. In the mean time the struggle continued. Let 
us now get on with our story.

It was Arminius by whom the next step was taken. 
He informed the States General that he was ready for 
a friendly conference with the brethren— definitely Go
marus—to be held under the auspices of his govern
ment. The conference was held in the Hague in 1609. 
The first to receive opportunity to speak his mind was 
Arminius. The unrest in the churches puzzled him. 
He could not understand why he was not being trust
ed. Never, never had he taught anything derogatory 
to the Confession and the Heidelberg Catechism either 
in public or privately. He did have a few objections, 
but instead of revealing them he assailed Gomarus’ 
views regarding election and reprobation. To his 
mind and way of thinking these views were simply 
abominable. His objections to the Confessions he 
hoped to reveal on the national synod at the oppor
tune time. He concluded with affirming that he was 
thoroughly orthodox, meaning to say that in all his 
instruction he strictly adhered to the officially a- 
dopted Confessions. This from a man who in his 
private correspondance and in his private lectures 
to his choice students was all along maintaining that 
the will of man is in no wise determined by the divine 
degree. But so it goes.

The following day Gomarus was given the floor. 
He stated his objections to the teaching of Arminius. 
The latter had contended that a man is justified not 
by the imputation of the righteousness of Christ, but



T H E  S T A N D A R D  B E A R E R 519

by the deeds of his very own faith. Arminius solemnly 
affirmed that, holding as he did that “ faith is reckoned 
to a man for righteousness/' he was in complete a- 
greement with the Confession. He promised, too, 
that in the event the churches, as assembled in synod, 
should find his formulation intolerable, either he 
would let it go or resign as professor. Third, he re
cited with avowed approval the substance of the ans
wer to questions 60 and 61 of the Heidelberg Catech
ism. These were his very words: "I believe with the 
heart and confess with the mouth that I am righteous 
before God solely through an upright faith in Jesus 
Christ, so that without any merit of my own and by 
sheer grace God gives and imputes to me the perfect 
righteousness of Christ, as if I never had had, nor 
committed any sin; yea, as if I had fully accomplished 
all that obedience which Christ has accomplished for 
me, in so fur as I embrace this benefit with a believ
ing heart. That I am acceptable to God, not on ac
count of the worthiness of my faith, but because only 
the righteousness of Christ, is my righteousness be
fore God, and I can embrace and appropriate this 
righteousness not otherwise than by faith."

For sooth, an excellent confession! Yet Arminius 
was again equivocating. He was anew evading the 
issue—an issue that he, himself, had created and 
thrown into the lap of the churches, namely whether 
the will, determination, to embrace the aforesaid bene
fit is of man or of God. Arminius affirmed the former. 
Had he been dealing honestly with his apponents, he 
would have declared: “ In so far as I of my oivn free 
will embrace this benefit with a believing heart. . ."

The government officials now required that both 
professors draw up and submit to them a written 
statement setting forth their views regarding all the 
points in dispute. They do so, Gomarus in 31 and 
Arminus in 20 articles, and this concluded the con
ference.

The state officials examined these productions, and 
they reported to the States-General that, in so far as 
they were able to judge, the differences were of little 
account and could easily be overlooked if the parties 
to the dispute were only willing to practice tolerance. 
But Gomarus could not agree. He had the courage to 
declare that, according to his settled conviction, the 
views of his colleague, meaning Arminius, were of 
such a kind that he would not dare to appear with 
them before the judgment-seat of God. The lame re
tort of Arminius was that he always had loved and 
promoted peace, had ever adhered to the Confession, 
and would continue so to do.

Gomarus' evaluations of the views and instruction 
of his colleague could not well remain hidden. Be- 
comming known, they made a tremendous impression. 
Especially provoking was Arminius' pretention to 
orthodoxy in the face of his persistant refusal to state

his views openly and without reserve. There were 
whisperings that he was a Jesuit. They said of him 
that he had secretly embraced Roman Catholicism. 
These accusations cut him to the quick, judging from 
his lamentations. To one of his friends he wrote: 
“ Slander, the first-born of the devil, sits in the seat 
of the truth. But God and time will unmask him. In 
the meantime the righteous suffer." But the charges 
were essentially true. For like that of Rome, the doc
trine of Arminius, regarding the points in dispute, 
was semi-pelagian. Small wonder, therefore, that he 
could write to one of his friends that he fully shared 
Rome’s extreme dislike of Calvin’s doctrine of pre
destination. But openly he justified his reticence by 
saying that, should he reveal his true sentiments, his 
critics, being unsympathetic, would be certain to mis
construe his statements, and turn them against him.

Arminius' friends again arranged for another con
ference for the settlement of the difficulties. Needless 
to say, when the conference ended, the two professors 
were as far apart as ever. Arminius, who for some 
time had been in failing health, returned to his home 
in Leyden, a sick man. The government now required 
of each of the professors another statement of their 
views. They did as requested. Arminius kept him to 
his task until he could go~ no longer. He was that 
spent and exhausted. His contemplated production 
was but half completed. But he sent what he had. It 
was his last deed. Shortly thereafter—October 19, 
1609—he died at the age of 49 years.

THE ARMINIAN OR REMONSTRANT STRUGGLE 
AFTER THE DEATH OF ARMINIUS 1609

To understand this struggle especially in its con
tinuation we must have before us all the issues on 
which it concentrated.

1. There was the doctrinal issue. Here the ques
tion was whether divine grace is resistable. Thus far 
we have been occupied with the aforesaid struggle 
solely as it turned on this question.

But there were other issues touching on the rela
tion of the church and state and the right of the 
churches in this relation. Then there was also the 
question of the authority of the Confession.
The question of the authority that is, the binding 
power of the Confession— the 37 articles and the Hei
delberg Catechism

As was stated, by 1605 all the churches were in
sisting that the prevailing doctrinal differences neces
sitated the calling of a national synod. The States- 
General (by which is to be understood the Nether
lands government) expressed itself as willing on one 
condition, namely, that the synod be authorized to
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“ summarize,” that is, read again and approve the 
Confessions.

But the churches objected on the following 
grounds: A “ summarizing” of the Confessions must 
needs imply: a) that the preceding synods had only 
tentatively adopted these documents; b) that they still 
could be changed; c) that the coming national synod 
would adopt them permanently.

Not that to the mind of the objectors the Confes
sions, like the Scriptures, are infallible. Their rea
soning was this: the Confessions have been once and 
for all approved and adopted as the expression of 
what the churches believe to be the truth of God’s 
Scriptures. But only the Scriptures are infallible. 
Hence, if in the minds of any difficulties should arise 
respecting any section or expression of the Confes
sion, such aggrieved ones certainly have the right and 
duty to reveal their sentiments to consistory, classis 
and synod. And then it is the duty of the synod to 
search the Scriptures earnestly and impartially if the 
point in dispute should be changed. But to authorize 
a “ summarization” of the Confessions without any 
having first proved that they are in error is to con
demn them unheard and without their being proved 
guilty; it is to free the signatories of these documents 
—ministers elders, and deacons— from their solemn 
promise and obligation to teach and faithfully defend 
the doctrine contained in them, without either direct
ly or indirectly contradicting the same by public 
preaching or writing, and moreover not only to re
ject all errors that militate against this doctrine, but 
to refute and contradict these, and to exert themselves 
in keeping the churches free from such errors. In a 
word, to authorize such a “ summarization” of the 
Confessions is to render everything uncertain and 
thereby to open the door to any and every heresy under 
the sun. Such was in substance the reasoning of the 
particular synod of Holland in 1605, thus four years 
before the passing of Arminius.

But the opposition was not really adverse to per
manent adoption of the Confessions. What they were 
really after is simply the opportunity to change these 
documents into expressions of their own heretical be
liefs, or to so revise them that they could no longer be 
quoted in condemnation of these beliefs. This once 
having been accomplished, they would allow and even 
clamor for their permanent approval and adoption. In 
a word, what the opposition wanted is to make room 
in the churches for their heresies.

But the government through its spokesman— Olden- 
barnevelt— spoke reassuring words. The churches 
should not place such emphasis on the term “ summari
zation” . The purpose was not to change the Confes
sions, but simply to read them through once more and 
thereup to affirm that they were not in need of re
vision. But the prime minister was not speaking the

truth. The purpose was “ revision of the Confessions” 
indeed. For not so long thereafter the government 
added a few more conditions to the one already laid 
down, namely the following:

1. All gravamen, that is, charges, against the Con
fessions must first be submitted to the government;

2. The government would call together the synod, 
and also designate its members;

3. The synod would be preceded by a convention 
of ministers of the Gospel to be designated by the 
government. This assembly must prepare the matters 
to the liking of the government.

The churches strongly objected, but in their de
sire for a national synod they finally yielded. The 
convention was held in the month of May, 1607. Its 
agendum, supplied by the government, was constituted 
of eight points. The sixth of these is again revealing 
It reads: “ Whether the delegates to the national synod 
should not be obliged freely to speak their minds with
out considering themselves bound by anything but 
the Word of God” .

The real thrust of this point is clear. Should it be 
adopted the churches would be without a authorita
tive Confession during all the sessions of the Synod. 
The opposition, if in the majority on the synod, would 
then be at liberty to deal with the Confessions as they 
chose. The champions of the truth being in the ma
jority on the convention, the point was rejected.

The last point touched on the matter of the revision 
of the Confessions. It was decided that no charges 
might be lodged against the Confessions on a whole, 
but only against definite phrases and expressions 
thereof. G. M. Ophoff

------------------ ® — ------------------

F R O M  H O L Y  W R I T

Exposition of Acts 13:32, 33ff
ii

In our former contribution, under this heading, 
we called attention particularly to the meaning of 
the conception “ the promise made unto the fathers” 
as taught in this passage of Holy Writ. What we have 
stated in said article the reader can still find written 
in the last issue of the Standard Bearer. We shall 
therefore not repeat it here. We only wish to remind 
the reader that what we write in this article and the 
next is most closely related to and interwoven with 
the former article from our pen.

We shall, therefore, proceed in our exposition of 
this passage of the Word of God as recorded in our 
text.
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In doing so, we see ourselves confronted with the 
question: What is the implication of the phrase 4'that 
God hath fulfilled the same unto us their children, in 
having raised up Jesus, as it is written in the Second 
Psalm: Thou art my Son, this day have I begotten 
Thee” ?

There are two elements in this passage on which 
we wish to focus our attention. These are: first, that 
God' has now, in Christ, actually fulfilled the Promise 
made unto the fathers; secondly, that He has done this 
exactly according to that which is written in Ps. 2:7.

We begin with the first of these two propositions 
taught us in the text.

The first thing which strikes our attention is, who 
the subject is, according to Paul in his sermon, that 
has fulfilled the Promise. It is God Himself! Not 
man has fulfilled the Promise, as here spoken of, but 
the Lord, our God. He has raised up Jesus from the 
dead. All that Paul here preaches is consequently 
what God hath wrought. This we should always keep 
before the mind and the eye of our faith as a sure con
solation and solid foundation of our faith.

The next element in the text, that ought to be 
carefully observed, is, that God hath fully realized the 
Promise in Christ's resurrection. He hath fuMilled 
it! This is emphasized in the Greek original by the 
use of a composite verb. The verb is ekpepleerooken. 
The ‘ek' emphasizes the completeness of the act, just 
like our ful-fAll. It means to fill the vessel until it 
is full. Nothing more can then be added. The sense 
in which the Promise is here spoken of, as the great 
Promise made to the fathers, has been fully realized 
in the central and all-comprehensive sense of the word. 
For Christ is the end of the law for righteousness to 
everyone believing. He is the fulfilment of the Prom
ise of God.

Then too we should by all means observe, that 
the tense of the verb in the Greek original is the per
fect tense. The perfect tense in Greek expresses 
that the degree of action is completed up to the present 
moment. It is true, we should not read all of our 
theology into a tense. On the other hand, we should 
observe the very uniform use of this tense in Holy 
Writ. And that usage is as we have just circum
scribed it. And when we apply this meaning of the 
verb here plus the meaning of the tense to the matter 
here at hand, then we find that Paul means to say: up 
till this very moment in which God fulfilled the Prom
ise in Jesus, He was ever fulfilling it completely. 
Such is clearly the intent of Paul in tracing for us the 
history of the realization of the Promise. (See the 
former article from our hand). All of the history of 
salvation (heils-geschiedenis) clearly and unerringly 
leads to that point in time when Jesus shall rise from 
the dead.

The fact, that Paul speaks of the resurrection as

the particular act of God, whereby He fulfilled the 
Promise, raises a question. It is this: Did God not 
also fulfil the Promise in the entire preparing of the 
way for and unto the coming of Jesus in the field? 
And was not the birth of Jesus also the fulfilling of 
the Promise made to the fathers ? And can we not 
with equal justice ask this same question when we 
think of Christ's suffering on the Cross? If so, and it 
seems to us that this is entirely proper to ask these 
questions and answer them in the affirmative, why 
does Paul single out the "raising of Jesus" as the act 
of God wherein He fulfilled the Promise made unto 
the fathers?

We answer: that it is indeed true, that also the 
suffering of Christ is an element, a very important 
element, in the fulfillment of the Promise. Fact is, 
that Holy Writ repeatedly speaks of the vicarious 
death of Jesus and of His triumphant resurrection in 
one breath. Thus we read in Rom. 4 :28, 24: . if we
believe on Him that raised up Jesus our Lord from 
the dead; who was delivered for our offenses, and was 
raised again for our justifiction” . Here we have both 
Jesus4 death and resurrection mentioned in one breath, 
and we are also instructed in the truth, that only where 
Christ was delivered for our sins is He raised for our 
Justification. Without going further into the matter, 
we refer the reader to Rom. 10:6, 7 and also to Eph. 
4 :9 ,10 .

However, let it be understood, that it is the teaching 
of Scripture that in the resurrection we have the 
clear and undeniable proof that Christ indeed was 
victorious, that we are now no longer in our sins, but 
that we are delivered from sin and guilt, death and 
hell! If Christ is not risen our preaching is vain, 
our faith is vain, we are then yet in our sins. And 
then all those who have fallen asleep in Jesus are 
perished! I Cor. 15:12-16. If in this life only we hope 
in Christ we are of all men most miserable. 0, what 
miserable fathers to whom the promise was made 
by God, if He did not fulfill the same in raising up 
Jesus. For then they remain in their graves in the 
cave of Machpelah. Gen. 28 :l-20; then they entered 
not into a cave, which would lead them to the hea
venly Canaan for which they hoped and the better 
country that they so fervently sought, but they en
tered into the cave which is the mouth of Sheol, and 
they have entered into the place of silence that shall 
not praise God.

But God is faithful who has promised; Christ has 
arisen and has become the first-fruits of them who 
have fallen asleep!

God hath fulfilled the Promise made unto the 
fathers in raising Jesus, the man Jesus and at once 
the Son of God from the dead! That is the very 
heart of Paul's sermon here in Antioch of Pisidia. 
The hope of Israel stands; it is not put to shame. We
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conclude, therefore, that since it is in the resurrection 
that the hope of Israel is realized, Paul very fitting
ly teaches us that God hath fulfilled the Promise made 
unto the fathers in raising Jesus.

The second thought, that occupies our attention 
and that we have enumerated above, is, that God hath 
fulfilled the Promise as is written in the Second 
Psalm: “ Thou art My Son, this day have I begotten 
Thee” *

We cannot here enter into too detailed an exposi
tion of this quotation from Psalm 2:7. However, for 
a correct understanding of the Word of God here it 
is necessary to point out the following:

1. That we should bear in mind, that the words 
here from Psalm 2 :7 do not refer in the last analysis 
to David. They are applicable to Him in a typical 
sense. He is called David, the King. Matt. 1:6; also 
David is called, among all of the Kings, the Anointed 
king. II Samuel 22:51. Thus it is also here in this 
passage from Acts 13 :32, 33. The line runs, as we 
pointed out in our former article, from the fathers 
to David, who prophetically speaking is the King on 
Zion's Throne, which Throne shall be established for
ever. For from David's loins shall the root of Jesse 
come forth, and to Him shall the desire of the gentile 
world be. Isaiah 11:10. It is for this reason that, 
in a typical sense, Psalm 2 can have a reference to 
David.

2. Be this as it may, the fact remains that a care
ful reading of the Psalm in question clearly shows 
that the Anointed One spoken of here in this Psalm 
against who the nations imagine vain things, is none 
other but our Lord Jesus Christ, as He has received 
all authority in heaven and on earth, through the way 
of suffering the penalty of sin for all His own.

3. What we have written under 2 implies, that we 
must not refer this passage from Psalm 2:7, namely, 
“Thou art my Son, this day have I begotten Thee'' to 
the eternal generation of the Son, as such. Certainly 
what is here said of this King in Zion can only be 
said of the Son of God, who is the expressed image 
of God's being, the effulgence of His glory; who is 
from everlasting to everlasting in the bosom of the 
Father. For this saying cannot ever be attributed to 
mere man. Only He whose name is Wonderful, Coun
selor, the Mighty God, can be written of what God has 
declared in the Decree. However, and this is the 
point, this Psalm does not refer to the Son as such, 
as He lives in the inter-trinitarian life of the Triune 
God. Psalm 2:7 most definitely refers to the Son of 
God, as He by the eternal Decree comes into our flesh, 
suffers and dies, and rises the third day again to be 
taken up into the Father's right hand in glory. This 
is quite clear on the following counts:

a. What we read about the Son in Psalm 2 itself. 
The setting in the Psalm is that Jerusalem is the cen

tral city of the world. It is also the hated city by all 
the world, but the nations as they are under the in
spiration of the father of the lie, Satan. And in their 
blind and sinful fury they “ imagine vain” things a- 
gainst this City of God, Jerusalem, the heavenly. They 
would rise up against the Lord, our God, as He mani
fests Himself in Zion, His abode, in this Son of His 
good-pleasure. Typically this was the case in David 
in the typical city, the earthy Jerusalem, but in reality 
this is the case with God’s Anointed Son. And when 
these nations thus rage, then it is that the utter folly 
of this raging appears, when God in His holy and 
Divine laughter will have them in derision. For what 
will He do? He will maintain His King, as the A- 
nointed one, that is, the appointed and qualified King, 
and in thus doing He will declare of the Decree in 
which He always says: “ Thou art my Son, this day 
have I begotten Thee” . For this “begetting” is not 
simply the “ generation” but it means to cause to 
bring into the world on men and angels by “birth” . 
It is the Son as He is born from a woman, as He is 
the first-born of all creatures, the first-born out of 
the dead.

b. What we have stated under a. is again proven 
to be true by what we read in Hebrews 1 :5. There we 
read that God never said to the angels, “ Thou art my 
Son, this day have I begotten Thee” . It is abundantly 
clear from this passage that Psalm 2 refers to Christ 
as He is indeed the One through Whom the ages have 
been made, as the One Who is the very expressed image 
of God's being, Who after He had brought about the 
purification of our sins sat down on the right hand 
of the majesty of God on high. And, by the way, 
that is also the teaching of Psalm 2, where the Son 
is told that in the way of His suffering He may ask 
for the heathen as His inheritance and the uttermost 
parts of the earth as His possession. In short, the 
Son who is begotten is Jesus, the Christ. His being 
placed as heir over all things is His being “begotten 
today” .

To this latter thought we shall devote more atten
tion in our next article. We then also wish to show 
the relationship of the Promise to this Divine Decree 
of God. That may be helpful to all of us.

G. Lubbers

0 0 0 0 0

ANNUAL MEMBERSHIP MEETING of the Reform
ed Free Publishing Ass'n. will be held at First Church 
on Sept. 27. Three members from the following nom
ination will be elected to the board: Wm. Kamps, 
P. Vanden Engel (Creston) H. Bastianse, P. Blanker, 
R. Teitsma, C. Kregel (First). Rev. Emmanuel will 
be the speaker. Opportunity will be given to pay 
membership and subscription dues.
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I N H I S  F E A R

Back To School
(3)

In our previous article we began our investigation 
of the case for Christian instruction. We called atten
tion to three theoretical possibilities as to the train
ing of our children, namely: the public school, the 
existing Christian school, and the Protestant Reformed 
Christian school. And each we briefly described. 
We emphasized, in the first place, that the public 
school is the school of the world in every respect. 
In the second place, we called attention to the actual 
impossibility of a co-operative venture in education 
on the part of parents who, on the one hand, desire 
to have their children instructed according to their 
own convictions as to what constitutes the fear of 
the Lord which, according-to Scripture, is the be
ginning of wisdom; and who, on the other hand, be
long to different denominations and thus differ as 
to the principles of the fear of the Lord. And in the 
third place, we called attention to the fact that co
operation in the field of education is possible only by 
a homogeneous group of parents. Only on that basis 
can there be real co-operation. On any other basis 
you can have only an essential disunity and dis
harmony, with an external and purely formal ap
pearance of cooperation.

The question, therefore, which we face is : Which
of these three theoretical possibilities must we choose ? 
And this question must be answered, as we concluded 
last time, with a principal answer, not primarily with 
an array of practical arguments.

Such arguments might well be arrayed. Argu
ments of a minor principal nature might be called up 
against the public school. We might, for example, 
call attention to the fact that the public school violates 
the principle of parental education. Education is the 
business of the parents, not of the state, nor of the 
church. Hence, even though the state has the right 
to demand that you shall educate your children, and 
even though the church has the calling to see that you 
shall educate your children aright, the work of train
ing as such is the work of you, the parents. And those 
parents who leave the training of their children to 
the state abrogate their parental authority.

One might also call attention to many other faults 
in the public school system. We could mention too 
that the public schools are governed largely in our 
day by a wrong philosophy of education, the progres- 
sivism of John Dewey. We could mention the danger 
of bad associations, when our children are sent to

school with all kinds of other children. We could 
mention how the lack of a Christian education is no
ticeable often in ignorance of the most simple Bible 
truths and ignorance of the most general facts of 
Bible history in the catechism room, —  a handicap for 
both minister and catechumens. We could mention 
that when we send our children to the public school, 
we will reap this fruit, that a generation will grow up 
which has no understanding and no love for Chris
tian education, so that the Christian education move
ment will die a natural death ere long.

One could point to many positive benefits of Chris
tian education. One might make the so-called finan
cial difficulties and sacrifices look easy and small, by 
calling attention, for example, to the “ flush” times 
in which we are living. One might shame that “ fin
ancial argument” by comparing our willingness to 
support the cause of Christian education with our 
willingness to spend all kinds of money on luxuries, 
to spend many dollars on vacation-trips, or to burn 
up much money in smoke, and that too, without a 
thought. One might point out that in Reformed cir
cles Christian education is the fashion, the trend. We 
might emphasize that Christian education is a heri
tage and tradition from our Dutch forefathers.

And undoubtedly, the same method could be fol
lowed in comparing the so-called “ existing” Christian 
schools and the Protestant Reformed Christian school.

But to follow this method in answering our ques
tion, — at least, without following another method 
first, — will yield very little fruit.

For on the one hand, the result will be that you 
have Christian schools, if you have them at all then, 
which are founded on a tottering foundation of prac
tical arguments. And the moment such a Christian 
school is assailed by the winds and floods of contrary 
practical arguments which seem to be more weighty, 
at that moment your whole Christian school will lie 
in rubble.

And on the other hand, you will never be able 
truly to establish a Christian school on such a founda
tion. You may build an imposing structure. You 
may for a time be able to maintain a school which 
gives a little moral instruction. But unless a Christian 
school is founded on a sure and impregnable and un
deniable foundation of principle, it will never succeed 
to be a Christian school.

We must see, first of all, therefore, that the matter 
is one of principle in the deepest sense of the word. 
The question can never be and may never be : shall 
we go ahead with Christian instruction ? Shall we 
send our children to the Christian school or not? 
Equally, 1 am in last instance convinced, and for the 
same reason that the matter is one of principle, the 
question can never be: shall we go ahead with Chris
tian instruction that is Protestant Reformed or not?
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The question has been and is often asked. And it 
is often answered in the light of practical considera
tions. It is answered in the light of considerations of 
cost, considerations of convenience, considerations of 
size, considerations of influence and power, considera
tions of the shortcomings of the existing schools. Rut 
if that is a question, left to our discretion and our 
choice, as the building of a house can be a question, 
then indeed let us first reckon up the cost, lest we be 
unable to finish what we have begun to build. And 
let us be well aware of the fact that on this basis the 
cost of the tower of Christian instruction (and this is 
especially true of Protestant Reformed Christian in
struction) will present an insurmountable obstacle, — 
and I do not mean first of all the cost in dollars and 
cents.

The only question may be: how shall we best ful
fill our calling to give our children a Christian educa
tion? The first question is out of order. No more 
than you ever ask whether you should provide your 
children with good food, with enough vitamins and 
minerals, with a well-rounded diet, no more can you 
ask that question as far as the spiritual and mental 
diet of your children is concerned.

The matter itself is decided. It is not left to our 
choice at all. The necessity, the unavoidable neces
sity, the dire necessity, of Christian education of cove
nant children is upon us. And the only question you 
and I may ever ask is : how shall we go about is ?

If we cannot take that stand, we may as well give 
up any thought of maintaining Christian schools, much 
less Protestant Reformed schools. We may as well 
quit before we involve ourselves in any more unneces
sary expense of money and effort. We must be able 
to take the attitude that everything we have is ex- 
pendable, yea rather, that principally we have already 
expended everything in this cause. Then, and then 
alone, can you ever hope to maintain Christian schools 
and to keep them Christian in the most specific sense 
of the word.

The fundamental principle which decides that 
stand is the principle of the antithesis, or, if you will, 
the principle of our Christian isolation. It is the same 
principle which controls and lies at the basis of all 
Christian activity, in any phere of life. It is the 
principle which determines even that there is a church 
of Jesus Christ in distinction from the world. It is 
the principle which, positively stated, consists in this, 
that God has a people for Himself, which are the ob
jects of, the fruit of, the recipients of, and the realiza
tion of His sovereign, particular grace. Otherwise 
people and the world share all things except grace.

It is this principle which we would investigate a 
little and enlarge upon, applying it to the sphere of ed
ucation. For it is the key to the answer to the question

which of the three theoretical possibilities of educa
tion must be chosen. It is the key to such an answer 
as will leave only one actual possibility.

It’s Scriptural Basis
One might without difficulty trace this principle 

throughout all of Scripture, from the record of the 
Protevangel in the book of Genesis to the visions of 
the holy apostle John in the Book of Revelation. But 
let us note only a few very clear and striking passages 
for our present purpose.

1 would call your attention, first of all, to the 
words of Balaam, that hypocrite of hypocrites, who 
was more foolish than his own dumb ass. For in 
Numbers 28, the ninth verse, we find him speaking 
the word which the Lord put in his mouth. It reads 
as follows: “ For from the top of the rocks I see him, 
and from the hills I behold him: lo, the people shall 
dwell alone, and shall not be reckoned among the na
tions.” The same thought is expressed in the farewell 
address of Moses, the mediator of the Old Testament, 
in Deuteronomy 34, verse 28a: “ Israel then shall dwell 
in safety alone.” And from a slightly different as
pect we find this truth expressed in the well-known 
words of Isaiah 43:21: “ This people have I formed 
for myself; they shall shew forth my praise.”

Lest, however, it might be objected that this is the 
language of the Old Testament, and that it is valid 
only in regard to God;s people in the old dispensation, 
we may notice that the same language is spoken of 
and to God's people in the new dispensation. Thus we 
find, for example, in I Peter 2:9: “ But ye are a chosen 
generation, a royal priesthood, an holy nation, a pecu
liar people; that ye should shew forth the praises of 
him who hath called you out of darkness into his 
marvelous light.” Nor can it be gainsaid that the 
same principle is clearly delineated in the classic pas
sage of II Corinthians 6:14, ff., where we read: “ Be 
ye not unequally yoked together with unbelievers: 
for what fellowship hath righteousness with un
righteousness ? and what communion hath light with 
darkness? And what concord hath Christ with Belial? 
or what part hath he that believeth with an infidel? 
And what agreement hath the temple of God with 
idols? for ye are the temple of the living God; as God 
hath said, I will dwell in them, and walk in them; and 
I will be their God, and they shall be my people. 
Wherefore come out from among them, and be ye se
parate, said the Lord, and touch not the unclean thing; 
and I will receive you, And will be a Father unto you, 
and ye shall be my sons and daughters, saith the Lord 
Almighty.”

To the significance of these passages we call your
attention the next time, the Lord willing.

H, C. Hoeksema
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