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MEDI TATI ON
And Jesus In The Midst

. . .where they crucified Him, and two other 
with Him, on either side one, and Jesus in the midst.’ ’

John 19:18.

Entirely by accident, the wicked of our day would 
say, when confronted with the astounding spectacle of 
our text. Entirely coincidental!

How could they see it? They will not see God, and 
therefore; how could they begin to see His designs ? 
For we surely have here the designs of the Triune and 
Almighty God who doeth all His goodpleasure.

Astounding we called it, and that is right. First, 
you have the whole human race represented on the 
crosses.

Christ, or, rather, God, who has unclothed the 
whole wicked world and is exposing that world public
ly. And you may even say that we have a representa
tion of that wicked world at its best.

Both these murders are covenant children, in the 
sense that they are born in the line of the continued 
generations of the people of God.

The one speaks of the Christ, the promised Mes
siah, and the other speaks of the same Christ, but now 
even from, the viewpoint of His royal power and dig
nity.

As such, as they are by nature, there is no distinc
tion between the two. Read John’s version, and it will 
strike you thatTie makes no distinction whatever. They 
are simply two murderers who are crucified with the 
Christ, on either side one. John does not even bother 
to tell us whether the elect murderer hung on the right 
side of Jesus. They are two murderers, and that is all. 
And there we must begin. There is no distinction be
tween them. And they are both judged and condemn
ed. No one found fault with the verdict. Evidently
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they were caught red-handed, so to speak. No one 
takes up their case during the long process of Jesus 
the King of the Jews. It seems that everyone is con
vinced of their guilt.

Yes, in these two murderers you have the world 
before you, naked, exposed in all its shame and dis
grace.

And Jesus in the midst!
That is passing strange! We can understand that 

the world is crucified, that the world is cursed, that 
the world must be exposed in all their shame, but what 
must this Man do here ?

Crucifixion is the expression of the curse, the curse 
of God. Attend to Gal. 3:13: “ Christ hath redeemed 
us from the curse of the law, being made a curse for 
us: for it is written, Cursed is every one that hangeth 
on a tree.”

And the place in question reads: “ And if a man 
have committed a sin worthy of death, and he be put 
to death, and thou hang him on a tree: His body shall 
not remain all night upon the tree, but thou shalt in 
any wise bury him that day; (fdr he that is hanged 
is accursed of God) that thy land be not defiled; which 
the Lord thy God giveth thee for an inheritance.” 
Deut. 21:22, 23.

Note the significant: “ if a man have committed a 
sin worthy of death” .

And now look on Jesus: the whole Universe of 
God unites to free Him of all guilt. It is testified of 
Him that He went about the land doing good. When 
they take Him they must needs find false witnesses, 
which testifies to the fact that they cannot aver any
thing righteously against this man. The land of dreams 
gives testimony to this Righteous Man. The devilish 
man Judas gives testimony just before his suicide: I 
have shed the innocent blood. And did it not become 
very evident during the entire trial that Jesus was 
entirely innocent? Four times Pilate expresses this 
conviction. And also this: during Christ’s sojourn He
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stood one day in the midst of His enemies, and He 
challenged them: Which of you convinces Me of sin ?

Oh, it became very plain that Jesus was the great 
Innocentius! Then why must Jesus be numbered with 
the transgressors ? Why must Jesus be crucified ? 
And why in such degrading company ?

And note that even one of [he murderers takes up 
the cudgel against Jesus: he rails at Him! Astound
ing spectacle. It means the same as the fact that He 
is placed in the midst of the two miscreants: He is the 
Chief Malefactor! That is, in the eye of the world! 
Surely hell has broken loose around about this cross.

And Jesus in the midst!
All the evangelists tell us this. There must be more 

to it than meets the eye: Jesus in the midst.
It means this: Jesus separates the human race into 

two camps, the elect and the reprobate. I believe that 
the repentant thief and murderer hung on the right 
side of Jesus, even as all the elect are on His right side 
unto all eternity. Note that the King when He shall 
come in His glory shall do the same thing: He shall put 
the sheep on His right and the goats on the left.

And Jesus marches through all the history of the 
world and His march is tantamount to the division of 
the human race. In His wake He leaves two peoples.

Now do not make the mistake to say or to think 
that the one people are better than the other, for they 
are not. Look again at the cross. They are two mur
derers that are crucified with Him. Both merited this 
awful death. And perhaps it is for that purpose that 
the repentant murderer first joined in the railing 
against the Lamb of God. Perhaps the Lord wanted to 
show to all that these two condemned men are entirely 
alike in their wickedness and sin.

Two peoples are left in the wake of the marching 
Christ. For they are two peoples fi om all eternity.

God has known and foreknown and loved His people 
from before the foundation of the world.

That truth is not very popular.
And if the world would frown at this distinction 

between man and man, between people and people who 
in themselves are equally guilty and corrupt, I could 
understand it. But you find that even in the church 
of Jesus Christ this truth is very unpopular. It becomes 
plainer every day that this truth is ever the reason 
why the true sons of the church are thrown out of 
their communion.

And from the beginning of history until this very 
day, the Lord Jesus is always doing the same thing. 
Always He appears in their very midst. And on His 
right you find the repentant murderers, and on the 
left you find the hardened murderers.

Jesus in the midst of them.

And Jesus in the midst of them.
First He does nothing with respect to both murder

ers, and the result is that both curse and rail at Him. 
Yes, perhaps that is the reason why even the elect 
malefactor must first sin against Jesus.

But then He turns Himself to the elect malefactor 
and begins to work in his deepest heart. He implants 
in the depth of that heart the love of God, and that 
makes all the difference. Next He works upon that 
regenerated heart with His Word and Spirit. Jesus 
must work fast for there are not many hours left. 
This man must be regenerated and converted in a few 
hours. There is no time for long instruction and 
gentle leadings.

And here are the results. The murderer on the 
right turns himself toward his fellow murderer and 
chides him: Dost not thou fear God, seeing thou art 
in the same condemnation? And we indeed justly; 
for we receive the due reward of our deeds: but this 
man hath done nothing amiss.

Wonderful evidence of the living faith that is in
stilled in his heart so very recently!

Faith is knowledge and confidence.
Well, this man has it. There is not a shadow of a 

doubt, but this man is the strongest Christian at this 
moment. He is the strongest Christian in the whole 
world at that hour. No one in the whole Universe 
speaks for Jesus, but this wicked murderer. And all 
because the Lord Jesus gave him the living faith of 
God.

Note his knowledge: He knows himself. He knows 
himself as a despicable murderer, and he does not 
evade it even as we always try to evade it by nature. 
He admits it publicly on the cross where all the eyes 
are upon him. He is the speaker of the hour. He has 
the floor.

He has knowledge for he knows and defends the 
innocence of the Lamb of God. This man has done 
nothing amiss. He has listened to the entire procedure 
before Pilate. He has seen the wickedness of all con
cerned, and he is not afraid to commit contempt of 
court. He sets at nought the judgment of the whole 
world: Pilate, Herod, Sanhedrin, the soldiers and the 
masses. They all declared Him guilty, but this one, 
solitary murderer will set things straight again: He 
has done nothing amiss! Marvel of faith. Miracle of 
living faith that proves its life by its works. The one 
solitary voice that takes up the cudgel for Christ.

Jesus in the midst. Oh yes, but He will give evi
dence of His awareness of that position.

Jesus in the midst of them.

Jesus is still in their midst.
He hardens the other one. For he continues to 

curse and to rail. He is hardened for he is reprobate,
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and he must fill his vessel of wickedness.
This man on the left saw and heard all that the 

other murderer heard and saw. There is no difference 
there. But while the one on the right received the 
spirit of grace and of life, the other was hardened in 
his evil and wickedness. Terrible condemnation.

It shows the innate wickedness of natural man. 
Wherever Jesus appears there the thoughts of the 
heart are revealed.

So also here. Jesus appeared on the scene. He saw 
Him, he heard Jesus, and he had to give his evaluation 
of Him. Well, he did: If you are the Christ, save thy
self and us! Mockery, for he never expected Jesus 
to do what he suggested to Him. He meant to say: 
You are nothing but a sham Messiah! You are to stay 
on this cross and like us, you are going to die on this 
cross.

The passage of Jesus through the midst of the 
murderers has had its effect. The one is hardened 
and the other is saved.

Jesus had hung in the midst of them.

Jesus hanging on the cross in the midst of them.
But why? Why is it necessary for Him to hang 

and to suffer on a cross in the midst of the murderers 
making a distinction between them?

My brother, I will tell you: He is made a curse for 
us for He has taken your and my place.

Look once more at that middle cross. That cross 
and its curse is ours by right. We have forsaken the 
living God and have turned us to the idols, and we have 
become very guilty before the face of heaven and be
fore the face of heaven's God. And guilt makes us 
liable to punishment. And the punishment in this case 
is the curse, the awful curse of the living God for all 
eternity.

But God remembers His covenant. And I do not 
mean His covenant which He made with Abraham. 
It is childish to start with that. First, there were 
people of God before Abraham. And, second, there is 
an eternity before the first second in this created 
world. God is the Covenant God.

As such He loves Himself and is His own Friend.
That covenant He expressed when He said: This 

is my beloved Son in Whom I am well pleased.
And from all eternity it has pleased the Lord to 

determine with Himself that many sons and daughters 
would see and enjoy this wonderful Covenant Life of 
the Triune God. He determined with Himself that 
these sons and daughters would see and experience 
how wonderfully glorious and lovable He is.

And in order to show the utmost glory and virtue 
of His blessed Being, He counselled the creation, fall 
and restoration of all things through the coming, the 
suffering, death and resurrection of Jesus Christ, His 
Son.

Therefore you see this Man in the midst of the 
miscreants. And therefore He is made a curse.

He is your and my Substitute. And He bears the 
sins of all the elect sons and daughters.

And for that sin He dies and suffers the curse of 
God. God wanted to show His wonderful virtue. Well, 
my brother, look strongly on that Man of sorrows. 
There you see the very center of all the luminous rays 
of the virtuous Being of God. Look strongly on Jesus, 
for it is the most wonderful sight this sorry world has 
ever seen. Look strongly on Him for it is the most 
beautiful sight the whole Universe shall ever see, either 
this Universe or the New Universe that is coming.

Jesus in the midst of the murderers.

Jesus hung in the midst of them.
And He is at work. Let us watch Him, and wor

ship and adore.
Listen to the murderer first: Lord, remember me 

when Thou comest into Thy kingdom!
Wonderful faith! Peter came to see the end. And 

this murderer says: This cross is only the beginning: 
my Jesus goes to His kingdom which He shall receive 
of God!

Wonderful faith! For he knows that if Jesus but 
will remember him, all shall be well.

On the surface he asks for little. But he really 
asks for everything. If Jesus remembers you, you 
have everything.

Proof: Jesus is the very heart of Jehovah-God.
So if God's heart is centered on you what need have 
you of aught else?

But listen. He who is in the midst of the murder
ers has somewhat to say: Verily, verily, I say unto 
thee, today thou shalt be with me in Paradise!

Jesus gives the golden key of Paradise into the 
hands of the murderer. He entered that very moment 
in principle, even as we all that hear the beautiful 
words of Jesus.

I remember a song that I heard many, many years 
ago: Beautiful words of Jesus! Remember ?

The murderer heard and believed, and was com
forted. And he did go to Paradise. He is waiting for 
you there.

And all because of the fact that Jesus hung in the 
midst of the murderers.

How wondrous are the ways of God!
G. Vos,
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Faith A  Condition
According To Scripture?
“ In den eersten tijd spraken. de gereformeerden 

vrijmoedig van voorwaarden des verbonds. Maar 
toen de natuur van het genadeverbond dieper inge- 
dacht werd en tegen Roomschen, Lutherschen en Re- 
monstranten moest verdedigd worden, voelden velen 
daartegen bezwaar en vermeden dit spraakgebruik.” 

■—Bavinck, Gereformeerde Dogmatiek, III, 241.

(Translation)
“ In the first period Reformed theologians spoke 

freely of -conditions of the covenant. But when the 
nature of the covenant of grace was thought into 
more deeply and had to be defended over against the 
Romish, the Lutherans, and the Remonstrants, many 
had objections against this terminology and avoided 
it.” — Bavinck, Gereformeerde Dogmatiek, III, 241.

It is sometimes alleged that in my opposition to the 
conditional theology of the Rev. Petter I do not do him 
justice, or I fail to understand his meaning: by con
ditions he refers to something entirely different from 
the meaning I attach to the term. I am supposed to 
be fighting a straw man. I seem to be in the same 
position as the Rev. Ophoff, when Prof. Holwerda ac
cused him of failing to understand the very A, B, C, 
of Liberated theology. Now, I can honestly assure the 
readers that it is far from my purpose to do an in
justice to the Rev. Petter; and I certainly hate to fight 
straw men. I must certainly grant the possibility that 
the views expounded by the Rev. Petter in Concordia 
are beyond my comprehension and that I fail to under
stand just exactly what he means by the term condition 
while others understand very well what he means. 
But if that is true, the mystery certainly ought to be 
capable of being cleared up. For I certainly refuse to 
admit that I cannot grasp the meaning of a clear defini
tion of terms. And therefore, I would kindly ask the 
Rev. Petter to state in clear terms what he means by 
condition, especially as the term occurs in the phrase, 
“ faith as a condition” . Or, if he is not willing to offer 
a clear definition of the term, let those who claim that 
they understand him very well help him and me to 
understand each other. But, in the second place, I 
claim that I understand very well what is the meaning 
of the term condition according to the usus loquendi in 
Reformed theology. It is, for instance, very plain to 
me what the term voorwaarden (conditions) means in 
the statement quoted above from the Reformed Dog
matics of Prof. Dr. H. Bavinck. And it is also very 
plain to me why Reformed theologians, although at 
first they spoke very freely of voorwaarden, later con-
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demned the term and avoided it. Again, it is very 
clear to me what the term means when it is so plainly 
condemned in our confessions and when instead they 
give an entirely different conception of faith from 
that which is expressed or suggested by the term con
ditions. And, if the Rev. Petter attaches an entirely 
different meaning to the term condition from that 
which through the usus loquendi it has always acquired 
in Reformed theology, I am certainly to be excused if 
I fail to understand his meaning. And there is all 
the more reason for him clearly and carefully to define 
the term before he uses it. And therefore, I am wait
ing for a clear definition of the term either by the 
Rev. Petter or by anyone that claims to understand 
him.

In the meantime, however, I must continue with 
my examination of the texts on which the Rev. Petter 
allegedly bases his conception that faith is a condition. 
Of course, I must also hold him responsible for the 
task of explaining his conditional theology in the light 
of our Reformed confessions. For this too I am still 
waiting. But seeing that the Rev. Petter preferred to 
appeal directly to Scripture, I must examine the exe
gesis, or the implied exegesis, on which he bases his 
conception.

The next text to which the Rev. Petter appeals is 
quoted again from the sermon of the apostle Peter on 
the day of Pentecost. And I quote: “And once more 
in this same Sermon of Peter he says to them, 'Be 
saved from this crooked generation'. Thus also it is 
by his exhortation, and their response of obedience to 
that exhortation, that they are to be progressively 
saved, drawn out by that crooked hardening nation, 
socially, ecclesistically, spiritually, eternally."

Now, in the first place, I cannot possibly under
stand how the proposition “ faith is a condition" can 
be based upon a passage of this nature. Does the 
Rev. Petter mean to complete this text as follows: 
“ Be saved on condition of faith from this untoward 
generation ?" But this would be sheer nonsense. For 
[o be saved, or to save ourselves, (sootheete), from the 
wicked world to which the apostle Peter refers in 
these words, is an act of faith itself: it presupposes 
faith. In the text we read that the apostle Peter did 
testify and exhort the multitude that listen to him with 
many other words. And among these exhortations was 
also the one that admonished them to be saved, or to 
save themselves, or to separate themselves, out of and 
from the wicked world and from that wicked genera
tion among which they lived. This is plainly the mean
ing. Salvation here, therefore, does not at all refer 
to the act of God which includes the gift of faith un
conditionally, but to the fruit of that act of God within 
them, to the activity on their part of the saving faith 
which God had already implanted in their hearts. 
Again, do not forget the context. Through the word

of Peter, that is, through the preaching as a means of 
grace by the Holy Spirit, the multitude were pricked 
in their hearts. God had already worked faith in 
their hearts. And that faith is further awakened into 
conscious activity by the preaching of Peter, that is, 
by the Word of God, exhorting them to repent and be 
baptized and to save themselves, or to be saved, from 
that untoward generation. Hence, they must be saved 
not on condition of faith, but by the power of faith 
which God had implanted in their hearts and which 
had been brought to activity by the preaching of the 
gospel as a means of grace through the Holy Spirit. 
That this is the meaning is also plain from the com
mentary of Calvin, in loco: “ The sum was this, that 
they should beware of that froward generation. For 
they could not be Christ's unless they would depart 
from his professed enemies. The priests and scribes 
were then in great authority, and forasmuch as they 
did cover themselves under the mask of the church, 
they did deceive the simple. This did hinder and keep 
back a great many from coming to Christ. Also some 
might waver, and other some might fall away from 
the faith. Therefore Peter plainly declareth that they 
are a froward generation, howsoever they may boast 
of the title of the church. For which cause he com- 
mandeth his hearers to separate themselves from them, 
lest they entangle themselves in their wicked and pesti
ferous felowship." Also this text, therefore, has not 
even a semblance of proof for the proposition that 
faith is a condition.

Nor is the Rev. Petter’s theology proved by Paul's 
answer to the jailor in Philippi. He writes: “ Of the 
same thrust is the answer of Paul to the Philippian 
jailor. The question of the conscience-stricken man is, 
'What must I do to be saved ?’ And the answer is, 
'Believe on the Lord Jesus Christ and thou shalt be 
saved.' Does our conception of the way of being 
saved, lead us to expect from Peter and Paul in 
these tense situations to answer these anxious inquir
ers, 'Nothing, you cannot do anything?'

“ That would be wiser than Scripture, and we would 
completely fail of our calling as preachers and minis
ters of His Word, of Plis Gospel."

This last remark by the Rev. Petter causes me to 
wonder whether he has ever understood the pure Pro
testant Reformed truth that must have nothing of con
ditions, but insists that the salvation which God works 
for us and in us is absolutely unconditional, is not even 
conditioned by faith. Does he really imagine that it 
is Protestant Reformed to answer one who anxiously 
inquires about the way of salvation, who therefore 
was already pricked in his heart by the Holy Spirit, 
by saying very foolishly to him that He must do ab
solutely nothing and that he cannot do anything? If 
that is really the Rev. Petter’s conception, then he has 
never understood us at all. How could we ever say to
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a man that is anxiously inquiring for the way of salva
tion, or, in fact, to anyone, whether he is inquiring or 
not: “ My dear man, you must do absolutely nothing; 
you must not even repent and believe-on the Lord Jesus 
Christ. Just wait, like a stock and block, and you shall 
surely be saved.”

On the contrary, to such a man, as well as to any
one, we simply preach the gospel, that is : we preach 
the Lord Jesus Christ and faith in Him as the only 
way of salvation. We do not hesitate to preach the 
way of faith even in an imperative form, as the 
apostle Paul does to the jailor in Philippi: “ Believe in 
the Lord Jesus Christ and thou shalt be saved.” For 
we know that the preaching of the gospel is a means 
of grace and that through that means the Holy Spirit 
will work faith in the hearts of the elect. And this 
is exactly what happened in the prison ar Philippi. 
There was a man who already was anxiously inquiring 
about the way of salvation, a man, therefore, who, as 
Calvin explains, had already been influenced by the 
Holy Spirit nd was prepared to obey the gospel. And 
there was Paul preaching to that man, preaching the 
gospel. Mark you, Paul did not merely function as a 
man, simply informing another man about the way of 
salvation. But he functioned as a preacher, that was 
sent. He was confident, therefore, that if it pleased 
God to save that jailor, Christ Himself would speak 
through Paul's word and work faith,—active faith,— 
in the heart and mind of the jailor at Philippi. And 
that is exactly what happened. For the jailor and ail 
his house were saved. And in the same confidence, 
namely, that the Holy Spirit will work faith in the 
heart of the elect, we preach the gospel, as a means 
of grace. But we do not say ever, to any man, whether 
he be elect or reprobate: “ God will save you on condi
tion that you believe; you must first fulfill a condition 
before God will ever save you.” That certainly is not 
the gospel; and it certainly is not the Reformed con
ception of the relation between faith and salvation. 
And therefore, also this passage of Scripture does not 
offer the Rev. Petter a basis for the proposition, “ faith 
is a condition” .

The Rev. Petter now turns to some passages from 
the Old Testament to prove his proposition. The first 
is the passage from Isaiah 1:19: “ Now in the Old 
Testament this faith is often presented as a condition. 
We read in Isa. 1:19: ‘Though your sins be as scarlet, 
they shall be as white as snow, if ye be willing and 
obedient ye shall eat the good of the land. But if ye 
refuse and rebel ye shall be devoured with the sword.'

“Now if this is not a condition, then there is no 
such thing as conditionality, in any sphere of existence. 
C. Yitringa, the great commentator on Isaiah, discusses 
this fully, taking careful note of the predestination and 
efficacy of God also, but does not think of denying that 
it is simply a conditional relationship.”

Now I wish once more that the Rev. Petter, instead 
of just quoting a text, would offer some exegesis. It 
certainly is not Reformed simply to quote texts at ran
dom, without any consideration of the place where it is 
found and of the context in which it is found, in order 
to prove a certain doctrine. Reformed theologians 
have always believed in the analog ia Seripturae, in the 
current teaching of Scripture. And only by havifig 
regard to this analog ia Scripturae did they avoid 
eliciting all kinds of heretical conceptions and were 
they strong in refuting false doctrine. But the Rev. 
Petter not only completely ignores this current teach
ing of Scripture, but he also fails to offer any exegesis 
of the passages which he quotes. He simply throws 
texts at us. And that surely is not the Reformed 
method of establishing doctrine. I must therefore ask 
him to offer us a thorough and sound exegesis of the 
passage from Isaiah 1:18:20, which reads in full as 
follows: “ Come now, and let us reason together, saith 
Jehovah: though your sins be as scarlet, they shall be 
as white as snow; though they be red like crimson, 
they shall be as wool. If ye be willing and obedient, 
ye shall eat the good of the land: But if ye refuse and 
rebel, ye shall be devoured with the sword: for the 
mouth of Jehovah hath spoken it.” He must, of course, 
explain this text in such a way that it clearly appears 
that it teaches faith as a condition, and also in such a 
way that he avoids the error of Pelagianism. I am 
ready, on my part, to offer exegesis of this passage.

But this must wait* until the next issue of the 
Standard Bearer.

H. H.
0<ZX) (X Z X )  (XZX)

Geen Misslag, Maar Rake Slagen 
En Nog Wat

In De R&formatie van 11 Feb. 1950, komt een 
artikel voor van mijn vriend Prof. Schilder, waarop ik 
niet nalaten kan even te reflecteeren.

Ik heb het oog allereerst op de volgende paragraaf:
“ In mijn respect voor wat Rev. Hoeksema is, en 

wrocht, wordt, door wat ik als misslag van zijn orgaan 
The Standard Bearer zie, geen deuk gebracht. Ik was 
tevreden en dankbaar, toen hij, onder vele getuigen, 
aan het eind van een niet geheime conferentie van drie 
dagen, nadat ik van mijn overtuiging op ondubbelzin- 
nige wijze, en met vele argumenten had rekenschap 
gegeven, concludeerde: dat is gereformeerd. Aan Rev. 
Ophoff, die daarna in de auto nog een vraag stelde, 
heb ik aangeboden die vraag op schrift te stellen; ik 
zou ze dan met genoegen in ‘De Reformatie' beant- 
woorden” .

Allereerst wil ik iets zeggen over dien “ Misslag” .



T H E  S T A N D A R D  B E A R E R 295

Ik wil niet voorbij zien, dat Prof. Sehilder zich sub- 
jec’ ief uitdrukt. Hij zegt niet definitief, dat het een 
misslag was, maar dat hij het zoo ziet. Maar het 
gevaar is niet ondenkbaar, dat de lezers dit subjectief 
oogpunt over het hoofd zien, en eenvoudig aannemen, 
dat The Standard Bearer een misslag heeft begaan. 
En voor de eer en goeden naam van de "bearer" van 
onze "standard" moet ik wel opkomen.

Als men het heeft over een orgaan, dan bedoelt men 
naluurlijk niet, wat deze of gene er in schrijft, maar 
met name de redaetie. Bovendien heeft Ds. Ophoff, 
voor zoover hij een misslag beging, zijn fout reeds 
beleden, zoodat ik mag aannemen, dat Prof. Sehilder 
bepaald het oog heeft op hetgeen de redaetie van ons 
blad sehreeft over de zaak Holwerda-Kok-De Jong.

En ik ontken, dat hetgeen de 6 bearer" van onze 
"standard" over die zaak heeft gesehreven geken- 
schetst mag worden als een misslag. Als ik even de 
terminologie van het Amerikaansehe balspel mag ge- 
bruiken, wat ons blad schreef was geen "strike-out" 
maar veeleer een "home-run".

Het was geen misslag, maar een zeer rake slag, 
toen ons blad schreef, dat de Nederlandsche deputaten 
voor eorrespondehtie met buitenlandsche kerken de 
kwestie van correspondentie met onze kerken niet 
achter de rug om van onze deputaten hadden mogen 
bespreken met Dss. De Jong en Kok, en dat nadat 
genoemde Nederlandsche deputaten een jaar lang ge- 
wacht hadden met ons eenig officieel bericht toe te 
zenden aangaande de besluiten van de synode van 
Amersfoort inzake correspondentie met onze kerken. 
Dat was een ernstige misslag. Alle daarop volgende 
ellende is daaruit voortgekomen. Hadden de Neder
landsche deputaten direkt contact met onze deputaten 
gezocht, zooals ze hadden behooren te doen, en zooals 
ze zeer gemakkelijk hadden kunnen doen, lang voordat 
Dss. De Jong en Kok naar Nederland gingen, de tegen- 
woordige wanverhouding tusschen onze kerken had 
zeker kunnen worden voorkomen. Prof. Sehilder 
schrijft in een latere paragraaf in hetzelfde artikel, 
dat de duivel probeert onze kerken aan beide zijden 
van den oceaan "te laten ondergaan in een afschuwe- 
lijke probleemverhaspeling, en een miserabel door- 
elkaar-halen van particuliere uitlatingen en openbare 
kerkelijke normgeving en geschiedsschrijving". Nu 
betwijfel ik of het gereformeerd is, om zoo maar even 
wat wij doen op naam van Beelzebub te zetten. In 
elk geval, als Beelzebub er wel de hand in gehad heeft, 
dan zal hij er wel een van zijn duiveltjes op los ge- 
stuurd hebben, en deze heeft ter kwader ure in de ooren 
van de Nederlandsche deputaten gefluisterd: "Weet ge 
wat? Zoekt achter den rug van de Amerikaansehe 
deputaten om contact met Dss. De Jong en Kok; dan 
komt er vanzelf probleemverhaspeling inplaats van 
openbare kerkelijke normgeving en geschiedschrij -

ving!" Daarom is mijn advies: "Werpt dat duiveltje 
uit!" Dit is geen misslag van de Standard Bearer, 
maar een home-run.

Missehien was het wel een ander duiveltje, want 
Beelzebub heeft vele irawanten, dat in de ooren van 
de Nederlandsche deputaten fluisterde: "vergadert
vooral achter gesloten deuren, maakt geen notulen en 
geeft geen, vooral geen, publiek verslag van hetgeen 
op Uwe geheime vergaderingen besproken is, want 
dat zou maar ten goede komen aan openbare kerke
lijke normgeving en geschiedschrij ving." Maar de 
deputaten hadden naar dit duiveltje niel mogen luiste- 
ren, want wat op die vergaderingen besproken werd, 
was de zaak der Kerk, gold met name de Gerefor
meerde Kerken onderhoudende art. 31 en de Protestant 
Reformed Churches of the U. S., en de zaak der Kerk 
is een zaak des lichA, daarom nooit geheim, maar al- 
tijd openbaar. Ook dit is geen misslag van de Stan
dard Bearer, maar een home-rim. Maar ik zeg: 
"Werpt ook dat duiveltje uit!"

En nu het toch eenmaal over Beelzebub gaat, zal 
ik mijn parabel maar voortzetten, en schrijven de rest 
ook op zijn rekening. Toen Beelzebub zoover gevor- 
derd was, zond hij een derde duiveltje uit met de vol
gende opdracht: "Het is uw taak om te zorgen, dat er 
een lek komt in de geheime besprekingen, opdat men 
in de Protestant Reformed Churches in Amerika de 
slechtst mogelijke indruk ontvingt van hetgeen op die 
vergaderingen gezegd is. Zoek daartoe naar een man 
van wien verwacht wordt, dat hij wel weet, wat hij 
zegt, en bij voorkeur iemand, die op de synode van 
Amersfoort sterk tegen correspondentie met de Pro
testant Reformed Churches was." ’t Gevolg van het 
werk van dat derde duiveltje was, dat er in Canada 
verteld werd, dat de Protestant Reformed Churches 
de leer van Dss. Hoeksema en Ophoff niet erkenden 
als de hare, dat sommigen een geheel ander geluid 
lieten hooren dan deze voormannen, en er heel wat sym- 
pathie en ook ruimte was in de Protestant Reformed 
Churches voor de vrijgemaakle verbonds-beschouwing, 
en eindelijk, dat de emigranten in Canada zich gerust 
konden aansluiten bij de Protestant Reformed Church
es, op voorwaarde, dat de beschouwing van Hoeksema 
niet bindend is. Ik heb herhaaldelijk gevraagd, dat 
men mij precies zou zeggen, wat in de samenspreking, 
hetzij met deputaten en anderen, of in ’t privaat met 
prof. Holwerda door Dss. De Jong en Kok gezegd was. 
Maar niemand heeft tot nog toe den moed gehad om 
mij daarover in te lichten. Wel heeft men op allerlei 
wijze getracht de aandacht van de hoofdzaak af te 
leiden en te vestigen op de "misslag" van Ds. Ophoff, 
maar de hoofdvraag is en blijft voor mij en voor de 
kerken: wat hebben Dss. De Jong en Kok precies ge
zegd? Tot herstel van mijn vertrouwen in de broe- 
deren heb ik er behoefte aan dit te weten. Maar ook 
deze eisch van de Standard Bearer is geen misslag,
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maar een home-run. En weer zeg ik: werpt ook dit 
duiveltje uit!

(Tusschen twee haakjes zij gezegd, dat niemand 
mijn parabel zoo moet verklaren, alsof ik zou bedoelen 
te zeggen, dat al de betrokken personen duiveltjes 
hebben of hadden. Het zij verre van mij dit te be- 
weren. Maar prof. Sehilder rneent, dat de duivel de 
hand heeft in de tegenwoordige gespannen verhouding 
tusschen onze kerken. En ik ben alleen maar bezig 
op te sporen, waar de verschillende duiveltjes zitten, 
opdat wij ze mogen uitwerpen.)

Daarna zeide Beelzebub tot hetzelfde derde dui
veltje van hetwelk ik boven sprak: "Ge hebt zulk 
goed werk verricht, dat ik je op een pleizier-reisje naar 
Amerika zal sturen, om nu de dingen in de Protestant 
Reformed Churches op steiten te zetten. Ga daartoe 
eerst met een zekere Ds. Ophoff naar Canada en be- 
weeg de menschen daar om hem in kennis te stellen 
met den brief van prof. Holwerda. En als hij dien 
gelezen heeft stuur hem dan op hooge beenen naar een 
zekere Ds. Hoeksema, die op 7t oogenblik in een "cot
tage" vertoeft bij Lake Michigan. Als ge dit gedaan 
hebt, kunt ge gerust een uitstapje nemen in het schoone 
Michigan, want je zult zien, dat dan de dingen in vuur 
in vlam komen te staan." Het duiveltj e was zeer in 
zijn nopjes met deze opdracht, en hij volbracht zijn 
taak uitstekend. Beide, Ds. Ophoff en Ds. Hoeksema, 
waren zeer veron l waar digd over den brief van prof. 
Holwerda, en, onder de begeestering van datzelfde 
duiveltje, meenden beide dat die brief terstond in de 
Standard Bearer geplaatst moest worden. Maar, na- 
dat Ds. Ophoff vertrokken was, kwam Ds. Hoeksema 
tot bezinning en wierp dat derde duiveltje uit, en 
meende dat het beter was met publicatie te wachten, 
totdat Dss. De Jong en Kok zich hadden kunnen ver- 
antwoorden. Hetzelfde deed ook eerst Ds. Ophoff, 
en hij beloofde Ds. Hoeksema met publicatie van den 
brief te wachten totdat beide bovengenoemde predi- 
kanten uit Nederland waren teruggekeerd. Maar toen 
Ds. Ophoff weer thuis was, kwam datzelfde duiveltje 
hem influisteren, dat er werkelijk haast was bij de 
publicatie van den brief, en het bewoog hem den brief 
toch maar te plaatsen in de volgende Standard Bearer. 
Het gevolg is u alien bekend.

Zoo is het verhaal van Beelzebub en zijn trawanten, 
voorzoover ze een hand hebben gehad in de onver- 
kwikkelijke geschiedenis, die zich in de laatste maan- 
den heeft afgespeeld in onze kerken.

En als prof. Sehilder nu kan aanwijzen, waar de 
Standard Bearer een misslag heeft begaan, laat hem 
het dan aantoonen. Ik voor mij handhaaf ten voile 
alles, wat de redaetie, d.i. ondergeteekende over de 
zaak Hoiwerda-Kok-DeJong, geschreven heeft.

Mijn tweede opmerking betreft het laatste gedeelte 
van den paragraaf dien ik boven aanhaalde uit het 
artikel van prof. Sehilder in "De Reformatie". Ik heb

het oog op de woorden: "Ik was tevreden en dankbaar, 
toen hij onder vele getuigen, aan het einde eener niet 
geheime conference van drie dagen, nadat ik van mijn 
overtuiging op ondubbelzinnige wijze, en met vele 
argumenten had rekenschap gegeven, concludeerde: 
dat is gereformeerd” .

Ik heb al eens eerder lets dergelijks gelezen. Toen 
heb ik het maar laten gaan. Nu het nog eens gezegd 
wordt, en dat wel in zulke definitieve woorden, en 
"onder vele getuigen," kan ik het niet langer laten pas- 
seeren.

Want ik zeg ook, en dat onder dezelfde getuigen 
als die er door prof. Sehilder bij geroepen worden, 
dat ik dat niet gezegd heb.

Wat ik gezegd heb is niet: dat is gereformeerd, 
aar: hij, Dr. Sehilder, is gereformeerd.

Het verschil is opvallend.
De uitdrukking: dat is gereformeerd, zou door 

mij moeten zijn gebezigd terstond nadat prof. Sehilder 
was uitgesproken en "op ondubbelzinnige wijze, met 
vele argumenten" van zijn overtuiging rekenschap 
gegeven had. Zij, die uitdrukking, maakt bijna den 
indruk, dat ik dat in vervoering zou hebben uitgeroe- 
pen. Bovendien laat ze in het verband den indruk, 
dat ik het met de verbondsbeschouwing van prof. 
Sehilder toen eens was. Toch is dit niet het geval. 
In'egendeel heb ik op ondubbelzinnige wijze, op twee 
conferences, die we met prof. Sehilder gehouden heb
ben, in dertien stellingen (zie The Standard Bearer 
van Dec. 1, 1947) mijn overtuiging gehandhaafd tegen- 
over de beschouwing van prof. Sehilder. Ik sprak toen 
reeds den wensch uit, dat hij ook in korte stellingen 
zijn beschouwing had duidelijk gemaakt en verdedigd. 
En dat ik zeker niet de Heynsiaansche beschouwing 
van het verbond zou onderschrijven en gereformeerd 
zou noemen, weet ieder wel.

Maar aan het einde van de vergadering heb ik zeer 
zeker gezegd: hij, Dr. Sehilder, is gereformeerd. Dat 
was mijn eind-indruk van onze conferentie, en die in 
druk is mij bijgebleven tot op heden. Daar ver- 
blijdde ik mij in. En tenzij prof. Sehilder, in duidelijke 
stellingen als zijn overtuiging uitspreekt, dat hij de 
Heynsiaansche verbondsbeschouwing is toegedaan en 
handhaaft, zal ik dien indruk in dankbare herinnering 
aan onze conferences van 1947 blijven behouden.

Eindelijk nog een woord over het herhaald advies 
van prof. Sehilder aan emigranten in Canada: "sluit u 
aan bij de Prot. Ref. Churches."

Het zal ook prof. Sehilder wel duidelijk zijn, dat 
niet alleen de emigranten, maar ook onze kerken over 
die aansluiting wat hebben te zeggen, zoolang als in de 
Gereformeerde Kerken (art. 31) en in de Prot. Ref. 
Churches de lidmaats-attesten niet over en weer wor
den erkend.

Aan den eenen kant zullen de emigranten duidelijk 
moeten weten, bij welke kerk ze zich aansluiten, opdat
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ze straks bevestigend zullen kunnen antwoorden op de 
tweede doopsvraag: “ of gij de leer, die in de Christe- 
lijke Kerk alhier (d.i. in de Prot. Ref. Churches) ge- 
leerd wordt, niet bekent de waarachtige en volkomene 
leer der zaligheid te wezen.” En niemand, die de 
Heynsiaansche beschouwing van het verbond is toe- 
gedaan, zal dat kunnen doen, d.i. op die vraag bevesti
gend kunnen antwoorden. Wij zullen hen dus zoolang 
moeten onderwijzen, dat ze het verschil duidelijk in- 
zien, en een bewuste keuze kunnen doen. Dat is eer- 
lijk. En dat te doen ligt op den weg van onze kerken, 
met name van onze inwendige zendelingen .

Aan den anderen kant hebben onze kerken, met 
name de kerkeraden van de kerken in Canada, Hamil
ton en straks ook Chattam, ook eene roeping om te 
waken voor de zuiverheid der leer, niet van de vrijge- 
maakte kerken in Nederland, maar van de Protestant 
Reformed Churches in Amerika. En dat houdt ook 
in, dat ze alles doen, wat in hun vermogen is, om de 
Heynsiaansche zuurdeesem te weren van en te bannen 
uit onze kerken.

Ik zou hiervan wel meer kunnen zeggen, maar dit 
is genoeg.

En het is eerlijk en voor ieder duidelijk.
Eindelijk wil ik prof. Sehilder vriendelijk verzoe- 

ken om dit mijn artikel in “ De Reformatie" op te 
nemen, met, indien hij dat noodig acht, zijn ant- 
woord.

H. H.
0<=>0 5 0 0  OOO

THE TRIPLE KNOWLEDGE

An Exposition Of The Heidelberg 
Catechism

PART TWO
O f M a n ' s  R e d e m p t i o n  

LORD'S DAY XXVIII.
2.

The Symbolism Of The Lord's Supper.
Let us attend now tothe symbolism of the supper 

of the Lord.
I speak of the symbolism of the supper, rather than 

of the signs. The signs, of course, are those of bread 
and wine. But the symbolism at the table of com
munion is far richer than that of the bare signs. The 
complete symbolism includes the following elements: 
1) the signs of the bread and wine, signifying the 
body and blood of our Lord Jesus Christ; 2) the signs 
of the broken bread and the wine poured out, signify
ing that we can have no part with Christ except

through His broken body and shed blood, that is, 
through His atoning sacrifice accomplished on the 
cross; 3) the sign of eating and drinking the bread 
and wine at the table of communion, a symbol of eat
ing and drinking Christ by faith; 4) the sign of the 
word of the minister, through whom Christ by His 
Spirit addresses His own Word to the hearts of the 
communing believers; 5) and finally, there is the table 
of communion, signifying that in His tabernacle we 
eat and drink with God through our Lord Jesus Christ, 
and enter into His covenant fellowship.

Let us briefly attend to each one of these elements.
First of all, then, there are the elements of bread 

and wine. The symbolism in these signs is, of course, 
plain to us all. The Catechism explains “that he feeds 
and nourishes my soul to everlasting life, with his 
crucified body and shed blood, as assuredly as I receive 
from the hands of the minister, and taste with my 
mouth the bread and cup of the Lord, as certain signs 
of the body and blood of Christ." Qu. 75. And again 
it explains that to eat the crucified body and drink the 
shed blood of Christ signifies “ to become more and 
more united to his sacred body, by the Holy Ghost, 
who dwells both in Christ and in us; so that we, though 
Christ is in heaven and we on earth, are notwithstand
ing ‘Flesh of his flesh, and bone of his bone'; and that 
we live, and are governed forever by one spirit, as 
members of the same body are by one soul." The 
bread, therefore, signifies Christ as the Bread of Life, 
as He said to the Jews to Capernaum: “ Then said 
Jesus unto them, Verily, verily, I say unto you, Moses 
gave you not that bread from heaven; but my Father 
giveth you the true bread from heaven. For the bread 
of God .is he which cometh down from heaven, and 
giveth life unto the world. And Jesus said unto them, 
I am the bread of life: he that cometh to me shall 
never hunger; and he that believeth on me shall never 
thirst." John 6:32, 33, 35. Again, the Lord presents 
Himself as the Water of Life to the Samaritan woman 
at Jacob's well: “ Jesus answered and said unto her, 
Whosoever drinketh of this water shall thirst again: 
But whosoever drinketh of the water that I shall give 
him shall never thirst; but the water that I shall give 
him shall be in him a well of water springing up into 
everlasting life." John 4 :18, 14. And at the Feast of 
the Tabernacles in Jerusalem the Lord said: “ If any 
man thirst, let him come unto me and drink. He that 
believeth on me, as the scripture hath said, Out of his 
belly shall flow rivers of living water." John 7 :37, 38. 
It is true that in the institution of the Lord's Supper 
Jesus did not use the symbol of water, but that of 
wine. But in the first place, we must remember that 
wine is the color of blood, and that the wine at the 
communion table is symbol of the blood of Jesus Christ. 
But in the second place, wine is a symbol of com
munion, of prosperity, and of joy, according to Scrip-
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ture. Thus we read in Gen. 14:18: “And Melchizedek 
king of Salem brought forth bread and wine: and he 
was the priest of the most high God/’ Of the blessing 
which Isaac bestowed upon Jacob we read: “ See, the 
smell of my son is as the smell of a field which the 
Lord hath blessed: Therefore God give thee of the 
dew of heaven, and the fatness of the earth, and plenty 
of corn and wine." Gen. 27:27, 28. The same is true 
of the blessing which Jacob pronounces upon Judah, 
when he says: “ Binding his foal unto the vine, and his 
ass's colt unto the choice vine; he washed his garments 
in wine, and his clothes in the blood of grapes: His 
eyes shall be red with wine, and his teeth white with 
milk." Gen. 49:10-12. Wine belonged to the covenant 
blessings of Jehovah upon His people Israel in the land 
of Canaan. For thus we read in Deut. 7 :13: “ And he 
will love thee, and bless thee, and multiply thee: he 
will also bless the fruit of thy womb, and the fruit of 
thy land, thy corn, and thy wine, and thine oil:" And 
again, in Deut. 33 :28: “ Israel then shall dwell in safety 
alone: the fountain of Jacob shall be upon a land of 
corn and wine; also his heavens shall drop down dew." 
In Ps. 104:14, 15 we read: “He causeth the grass to 
grow for the cattle, and herb for the service of man: 
that he may bring forth food out of the earth; and 
wine that maketh glad the heart of man, and oil to 
make his face to shine, and bread which strengthened 
man’s heart." Wine is the symbol of heavenly joy, 
and therefore it was very fitting that at the wedding 
of Cana the heavenly Bridegroom should change the 
water into wine. And thus we can understand that at 
the Lord’s Supper it is not water, but wine that is 
used as the proper sign of the blood of the Lamb, by 
which not only our sin is changed into righteousness, 
but also our earthly life is translated into the joy of 
God’s heavenly tabernacle.

But there is more.
For it is emphasized in Scripture that the bread at 

the table of communion must be broken, and although 
this is not expressly stated, the wine must be poured 
out as a token of the shed blood of Christ. Thus we 
read in Matt. 26:26: “And as they were eating, Jesus 
took bread, and blessed it, and brake it, and gave it to 
the disciples, and said, Take, eat: this is my body." The 
same account is found in Mark 14:22. And in Luke 
22 :19 we read: “And he took bread and gave thanks, 
and brake it, and gave unto them, saying, This is my 
body which is given for you: this do in remembrance 
of me." Again, the breaking of the bread is also 
emphasized by Paul in I Cor. 12:24, where we read: 
“And when he had given thanks, he brake it, and said, 
Take, eat: this is my body, which is broken for you: 
this do in remembrance of me." Hence, the broken 
bread is the sign of the broken body of Christ. It 
has been objected that the body of Christ was not 
really broken. Does not the apostle John emphasize

this very fact when he records the spear thrust in the 
side of Jesus? He writes in John 19:33-36: “ But 
when they came to Jesus, and saw that he was dead 
already, they brake not his legs: But one of the soldiers 
with a spear pierced his side, and forthwith came 
there out blood and water. And he that saw it bare 
record, and his record is true; and he knoweth that he 
saith true, that ye might believe. For these things 
were done, that the scriptures should be fulfilled, A 
bone of him shall not be broken." The Scripture re
ferred to in this passage probably has reference to the 
paschal lamb: for we read in Ex. 12:46: “ In one house 
shall it be eaten; thou shalt not carry forth ought of 
the flesh abroad out of the house; neither shall ye 
break a bone thereof." And again, in Numbers 9:12 
we read: “ They shall leave none of it unto the morn
ing, nor break any bone of it: according to all the 
ordinances of the passover they shall keep it." And 
perhaps another reference is Ps. 34:20: “ He keepeth 
all his bones: not one of them is broken." But al
though in this sense the body of the Saviour was never 
broken and was laid whole in the sepulchre of Joseph 
of Arimathea, yet in a very real sense it was broken 
nevertheless, as the Lord Himself emphasizes at the 
institution of the Lord’s Supper: “ This is my body, 
which is broken for you." It was broken by the nails 
that were hammered through His hands and through 
His feet, as well as by the spear thrust of the soldier 
that miraculously resulted in the flowing forth of 
blood and water from His side. It was broken exactly 
in such a way that Jesus might for six hours slowly 
pour out His lifeblood, taste death in all its fulness, 
and suffer the wrath of God for the sins of His own. 
And therefore it is but broper to preserve this sym
bolism by breaking the bread before the eyes of the 
assembled congregation in the hands of the minister.

The same may be said of the pouring of the wine 
into the cup, although this is not expressly emphasized 
in the account of the institution of the Lord’s Supper. 
We read, Matt. 26: 27 ,28: “And he took the cup, and 
gave thanks, and gave it to them, saying, Drink ye all 
of it ; For this is my blood of the new testament, which 
is shed for many for the remission of sins." And in 
Mark 14:23, 24: “And he took the cup, and when he 
had given thanks, he gave it to them: and they all 
drank of it. And he said unto them, This is my blood 
of the new testament, which is shed for many." And 
similarly, in Luke 22:20 we read: “ Likewise also the 
cup after supper, saying, This cup is the new testa
ment in my blood, which is shed for you." Now just 
as the broken bread is the symbol of the broken body 
of Christ, so the poured out wine is the symbol of the 
shed blood of Jesus Christ. And also this part of the 
rich symbolism of the supper of the Lord ought to be 
preserved in the celebration of it. There certainly can 
be no objection against the use of the individual cup.
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And especially for large congregations the individual 
cup is undoubtedly to be preferred. The symbolism 
is not in the cup, but in the wine. Yet, where the 
individual cup is used, there certainly could be no ob
jection, and on the contrary, it would be entirely proper 
if the minister would pour the wine into one cup in the 
sight of the congregation, rather than immediately 
passing all the cups already filled to the communi
cants.

In the third place, there is, of course, symbolism 
in the eating and drinking of the signs, of the broken 
bread and of the wine that is poured out. At the 
institution of the Lord's Supper the Savior commanded 
very definitely: “ Take, eat; this is my body." And 
again, when He had taken the cup, He said: “ Drink 
ye all of it ; for this is my blood of the new testament, 
which is shed for many for the remission of sins." 
The signs of the bread and wine in the Lord's Supper, 
therefore, are not simply to be looked at, but to be 
appropriated by eating and drinking. And this eating 
and drinking is a sign of the spiritual activity of faith, 
whereby we appropriate Christ and all His benefits, 
as the Lord said to the Jews in Capernaum: “Verily, 
verily, I say unto you, Except ye eat the flesh of the 
Son of man, and drink his blood, ye have no life in you. 
Whoso eateth my flesh, and drinketh my blood, hath 
eternal life; and I will raise him up at the last day. 
For my flesh is meat indeed, and my blood is drink 
indeed. He that eateth my fesh, and drinketh my 
blood, dwelleth in me, and I in him." The eating and 
drinking of the bread and wine, therefore, as the sign 
of the activity of saving faith, whereby we appropriate 
the body and blood of the Lord Jesus Christ belongs 
very essentially to the symbolism of the Lord's Supper. 
This is also the instruction of the Heidelberg Cate
chism in question and answer 75. For after the Cate
chism has instructed us that the very sight of the 
signs of the broken body and the shed blood of Christ 
assures us that we are partakers of that one sacrifice 
of Christ accomplished on the cross in the words “ first, 
that his body was offered and broken on the cross for 
me, and his blood shed for me, as certainly as I see 
with my eyes, the bread of the Lord broken for me, 
and the cup communicated to me," the Catechism con
tinues, “ and further, that he feeds and nourishes my 
soul to everlasting life, with his crucified body and 
shed blood, as assuredly as I receive from the hands 
of the minister, and taste with my mouth the bread 
and cup of the Lord, as certain signs of the body and 
blood of Christ." As certainly as the activity of sav
ing faith is necessary for the appropriation of Christ 
and all His benefits, so surely do the eating and drink
ing of the broken bread and the wine poured out be
long essentially to the symbolism of the Lord's Supper.

Again, to that symbolism also belong the words of 
the institution of the Lord's Supper that must be

spoken by the minister that serves communion. These 
words are: “ Take, eat: this is my body," and, “this 
is my blood of the new testament, which is shed for 
many;" and once more, “ This do in remembrance of 
me." And these words are not only to be considered 
in the sense of a command, which must be obeyed : 
this certainly is also true. Not to partake of the table 
of the Lord and not to eat and drink the signs of His 
broken body and shed blood, and therefore, not to heed 
the command of Christ to do this in remembrance of 
Him, is disobedience. But more important still is the 
truth that the Word of Christ is powerful and effica
cious, and that this efficacious Word He will surely 
speak through the Holy Spirit to the hearts of the be
lievers when they celebrate the Lord’s Supper. Through 
the officiating minister it is Christ that speaks His 
own Word to the believers. Without the presence of 
Christ at the communion table there is no sacrament, 
and therefore the Lord's Supper cannot be a means 
of grace for the strengthening of our faith. The word 
of the minister, therefore, repeating preferably as 
literally as possible the words which Christ spoke at 
the institution of the Lord's Supper, certainly belongs 
as an essential part to the celebration of communion.

And finally, we must still call attention to the table 
of communion and to the fact that it is a supper. And 
the supper is a sign of the fellowship of friendship. 
The table of communion is the table of God's everlast
ing covenant. As the Lord addresses the church in 
Laodicea: “ Behold, I stand at the door, and knock: if 
any man hear my voice, and open the door, I will come 
in to him, and sup with him and he with me." At the 
table of communion believers eat and drink with 
Christ, and through Christ with their covenant God, 
Who dwells with them and walks among them and 
calls them His sons and His daughters. And thus 
the table of communion is a sign of the tabernacle of 
God with men, as it will be realized finally in the new 
heavens and the new earth.

Such, then, is the symbolism of the Lord's Supper 
in all its riches. To be sure, the signs of the bread 
and wine, and that, too, of the broken bread and the 
wine poured out, remain the heart of the entire sym
bolism. But nevertheless, the other elements may 
never be discarded or ignored. The eating and drink
ing of the signs, the word of the minister repeating 
the Word of Christ, and the table, or the supper, as a 
sign of the fellowship and covenant communion cer
tainly belong to the rich symbolism of the table of 
the Lord. H. H.

* * * *
CLASSIS EAST

will meet in regular session at the Hope Protestant 
Reformed Church Wednesday, April 5, at 9 :00 A. M.

D. Jonker, Stated Clerk.
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Van Boeken
Geloof en Volharding, Dr. G. C. Berkhouwer.

Uitgever, J. H. Kok, N. V. Kampen, Nederland. 
Prijs f. 4.95.

Dit boek behoort tot de series “ Dogmatische Stu- 
dien” van denzelfden schrijver. Het behandelt in acht 
hoofdstukken de leer van de volharding der heiligen 
en de Goddelijke bewaring, niet als een dood en dor 
leerstuk, als een rekensom en als een logisehe con- 
clusie, maar, zooals de titel reeds aangeeft, in verband 
met een daadwerkelijk geloof, dat leeft uit Christus. 
Hierop legt de schrijver telkens en telkens weer alien 
nadruk. En dit is, voor mij althans, het aantrekke- 
lijke van dit boek. Dit wil niet zeggen, dat Dr. Berk
houwer het leerstuk der volharding louter subjectief 
behandelt. Het tegendeel is waar. Hij staat op den 
bodem der Heilige Schrift en verstaat, dat, in laatster 
instantie Gods bewaring rust in en voortvloeit uit de 
verkiezing. Maar wel wordt door het verband en de 
correlatie tusschen geloof en volharding de laatste 
midden in de werkelijkheid van het voile leven ge- 
plaatst met zijn zwakheid en zonde, zijn aanvechtin- 
gen en verzoekingen, zijn strijd en lijden.

Men heeft in den laatsten tijd in de “ studien” van 
Dr. Berkhouwer een neiging tot Barthianisme meenen 
te bespeuren. Ik kan dat niet zien. Hoogstens meen 
ik, dat de schrijver andersdenkenden soms al te wel- 
willend behandelt. Dit viel me reeds op in zijn werk 
“ Conflict met Rome” . Ook in “ Geloof en Volharding” 
haalt hij een paar malen met instemming Barth aan, 
iets, dat ik, na studie gemaakt te hebben van Barth’s 
beschouwing over de predestinatie in zijn “ Kirkliche 
Dogmatiek” II, 2, niet over me zou kunnen krijgen. 
Maar Dr. Berkhouwer neemt nu eenmaal een wel- 
willende houding aan tegenover andersdenkenden, iets, 
dat nog niet beteekent, dat hij het met hen eens is. 
Men heeft ook mij wel eens een “bedfellow” gemaakt 
met Barth!

Het is mij, ook na herhaaldelijk lezen, niet duide
lijk geworden, precies welke verklaring Dr. Berkhou
wer geeft aan Heb. 6 :4-8. P. 104 v.v.

Hartelijk ter lezing aanbevolen. H. H.
* * *

Ephese, Philippenzen, door Dr. S. Greydanus (tweede 
druk) ; uitgever, J. H. Kok N. V., Kampen, Neder
land. Prijs f. 4.90.

Den overleden professor Dr. S. Greydanus was ons 
alien bekend, voor velen onzer ook door zijn exe- 
getische werken. Bovengenoemd werk behoort tot de 
bekende series “Korte Verklaring der Heilige Schrift,” 
De exegese van Dr. Greydanus kenmerkt zich door 
degelijkheid, eenvoudigheid, en duidelijkheid. Ieder,

die onder ons nog Hollandsch kan lezen, zal zonder 
veel moeite gebruik kunnen maken van deze verklaring.

Ter illustratie van bovengenoemde kenmerken wij- 
zen we op de volgende verklaring van den bekenden 
moeilijken tekst in Phil. 2:6:

“ Maar het zijn gelijk aan God toen niet gehouden 
heeft voor een middel om te roven. Het is zeer moei- 
lijk, zoowel om bij de weergave van deze woorden en 
verzen de juiste vertaling te kiezen, als om den preeie- 
zen uit te drukken. Er bestaat dan ook groot verschil 
van meening over. Dat blijft hier onbesproken. In 
de verklaring wordt rekenschap gegeven van de ge- 
kozen vertaling en opvatting. Bij roven moeten we 
thans alle gedachte van onrechtmatig zich toeeigenen 
laten varen. Bedoeld wordt een met kracht naar zich 
toehalen; vgl. het stamwerkwoord van het hier in het 
oorspronkelijke gebruikte woord: Matth. 11:12; 13 :19; 
Joh. 6:15; Hand. 8:39; I Thess. 4 :17; Openb. 12:5 e.a. 
Naar zijn afleiding duidt het door den apostel hier 
gebezigde woord niet op datgene, wat geroofd, of ge- 
nomen wordt, noch op de werkzaamheid van het gewel- 
dig nemen. . . .maar op datgene, waarmede een derge- 
lijke handeling wordt uitgevoerd. En het vasthouden 
van deze beteekenis geeft hier een uitnemenden zin. . . 
De apostel wil zeggen, dat de Heere Christus die God
delijke macht en glorie, waarin Hij van eeuwigheid 
verkeerde, niet aangewend heeft, om er maar met alle 
macht mee werkzaam te zijn tot vergrooting van zijn 
eigen eer.” etc.

Hartelijk aanbevolen. H. H.

(XZ>0 OOO <X=X)

O U R  D O C T R I N E

The Counsel Of God. (9)
God's Counsel Exclusively Divine and Sovereign.
We may now safely make our conclusion as far as 

the historical development of the doctrine of the coun
sel of God is concerned. There are, fundamentally, but 
two views of the counse lof the Lord. According to the 
one view the counsel of God is conditional, based upon 
foreknowledge. God saw before hand what would 
happen and decreed accordingly. Historically this line 
runs as follows: Pelagius— Semi-pelagianism—Roman 
Catholic Church— Lutheranism—Arminianism. Ac
cording to the other conception the counsel of the Lord 
is sovereign and unconditional. Historically this line 
runs as follows: Paul—Augustine— Gottschalk—the
Reformation—Fathers of Dordrecht. The conditional 
interpretation of God’s counsel simply seeks in man the 
Divine motive which determined and prompted the 
Lord in His decrees. God simply acted according to



T H E  S T A N D A R D  B E A R E R 301

what He saw. It was the will of man, not His own 
will, which determined Jehovah in the formation of 
His counsel. But the unconditional, sovereign view of 
the counsel of the Lord proceeds from the truth that 
the Lord is God alone, and that He decreed all things 
according to His eternal and sovereign will.

Indeed, the counsel of the living God is strictly 
Divine, sovereign, unconditional. This, we should 
understand, does not imply that Election and Reproba
tion are equally important. Our Protestant Reformed 
Churches have often been accused of ascribing equal 
significance to these two aspects of God's predestina
tion. We have been accused, wrongfully to be sure, of 
delighting ourselves in the one as well as in the other, 
of “ gloating” over the truth that the Lord sovereignly 
rejected men and ordained them unto eternal perdition, 
and that we experienced great delight in preaching on 
all those passages which declared that the Lord hated 
Esau before he had done evil and that Jehovah has 
made all things for Himself, yea, even the wicked for 
the day of evil. Then we are said to be in our element 
when we may “entertain” the congregation with ser
mons on the truth that the Lord puts -the wicked on 
slippery places and that the wicked grow in order that 
they may perish forever. Indeed, so it is said, it is 
not at all difficult for us to thank the living God that 
He has hid the things of His eternal kingdom from the 
wise and the prudent and has revealed them unto babes.

This accusation is not true. In the first place we 
would remark that -the enemies of the truth of God's 
sovereignly have always hurled this accusation at 
those who would maintain that the Lord is God and He 
alone. The history of the Church abundantly verifies 
this. Secondly, this accusation always originates 
among those who have departed from the Scriptural 
truth of sovereign election. Is it not true that those 
who are so fearful of the doctrine of reprobation are 
also strangely silent with respect to the Scriptural 
truth of election ? If the truth of Divine reprobation 
is such a fearful thing (and indeed it is ), is it not 
equally true that the doctrine of election is unspeak
ably glorious and comforting? Why, then, does not 
the latter truth receive its due and proper mention ? 
The reason is obvious. In the first place, it is impos
sible to emphasize election and not maintain the Scrip
tural truth of Reprobation. To |maintain the one 
implies that we must emphasize the other. That the 
Lord has elected some certainly implies that He has 
elected only some and that, therefore, He does not 
please to bestow salvation upon the others. Hence, 
if we dispose of the truth of Reprobation we must also 
discard the truth that the Lord has -elected His own 
unto eternal life. In the second place,-however, the 
same objection which the enemies of the truth lodge 
against Reprobation is entertained against the doc
trine of Election, The reason why the truth of Repro

bation is rejected and repudiated is simply because 
that presentation of the truth maintains the sovereign
ty of the living God. Well, the Scriptural doctrine of 
Election will be repudiated for the very same reason. 
It, too, emphasizes the truth that the Lord is God alone 
and that He does all things according to His sovereign 
will. Hence, either both aspects of God's predestina
tion will be maintained or both will be rejected. 
Thirdly, to “gloat” over the doctrine of Reprobation is 
impossible. The very doctrine of Election would make 
it impossible for the Christian to do so. This doctrine 
emphasizes, does it not, that God loved me only for His 
Name’s sake. How can the elect child of God gloat 
over the eternal misfortune of his reprobate neigh
bour? He certainly does not owe his salvation to any- 
things in himself, but he is what he is only by the 
sovereign grace of God. Instead of instilling into our 
hearts and minds a spirit of self-complacency and self- 
satisfaction and boasting, the doctrine of Election al
ways brings the child of the Lord upon his knees and 
causes him to wonder that he and not his neighbor 
was and is the object of Divine mercy and compassion.

Yet, we must understand that the truths of Elec
tion and Reprobation are not equal in importance and 
significance. The chaff must serve the wheat. This 
is true in the natural sense of the word. This is also 
true as far as the Lord's counsel of election and repro
bation is concerned. That the tares exist for the sake 
of the wheat, the ungodly for the sake of the people 
of God is clearly taught us in a passage such as Isaiah 
42 :3-4: “ For I am the Lord Thy God, the Holy One of 
Israel, thy Saviour: I gave Egypt for thy ransom, 
Ethiopia and Seba for thee. Since thou wust precious 
in My sight, thou hast been honourable, and I have 
loved thee: therefore will I give men for thee, and 
people for thy life.” This truth, namely, that the 
decree of Reprobation serves that of Election, is also 
clearly expressed by the Scriptural terms of longsuf- 
fering and forbearance, to which we called attention 
when we discussed the various attributes of God. That 
the Lord “ suffers long” with His people and endures 
the wicked, “ puts up” With the ungodly, tolerates them 
is not because He has any delight in their continued 
existence or activity (and surely not because they 
might become people of God—tares never become 
wheat, and reprobates never can become elect), but 
only because these wicked must serve the elect. Dark
ness does not exist for itself but only for the sake of 
light, death must serve life, sin must serve grace, the 
reprobates must serve the elect.

However, although Election and Reprobation are not 
co-ordinate, they are surely equally sovereign. This is 
the teaching of Holy Writ. That Election is sovereign 
is certainly taught in the Word of God. But the 
Scriptures also emphasize the sovereignty of the doc
trine of Reprobation. We read in Deut. 4 :37~39: “And
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because He loved thy fathers, therefore He chose their 
seed after them, and brought thee out in His sight with 
His mighty power out of Egypt; to drive out nations 
from before thee greater and mightier than thou art, 
to bring thee in, to give thee their land for an inherit
ance, as it is this day. Know therefore this day, and 
consider it in thine heart, that the Lord He is God in 
heaven above, and upon the earth beneath: there is 
none else.” We desire to call attention to the following. 
Notice that Israel must know and understand that the 
Lord He is God in heaven above, and upon the earth 
beneath, and that there is no other. This explains, 
in the first place, why the Lord brought them out 
in His sight with His mighty power out of Egypt. 
He did this because He loved their fathers. His de
liverance of them out of the land of Egypt, must, there
fore, in no sense of the word, be ascribed unto them. 
The Lord had promised this to their fathers, and be
cause of His love of the fathers He saved them by His 
mighty hand. Hence, the Lord's unchangeable and 
faithful love, and that eternal love alone, explains the 
deliverance of Israel. However, this is not all. In the 
second place, Moses also has something to say as far as 
the Lord's attitude is concerned toward the nations of 
the earth. It is because of the Lord's eternal and un
changeable love toward Israel that He will drive out 
other nations before them, and these nations are migh
tier and greater than they. Hence, the Lord's eternal 
love of Israel necessarily includes His rejection and 
hatred of the nations of the earth. He will destroy the 
Canaanites because He has chosen Israel. The choos
ing of the one implies the rejection of the other. And 
both are equally sovereign.

H. Veldman.

* * * *

IN MEMORIAM

On March 27, 1950, the Lord took unto Himself our beloved 
husband, father and grandfather

Lambert Holstege
at the age of 69 years. The knowledge that he fell asleep in 
Jesus is our comfort in this heavy and sorrowful loss.

Mrs. Elizabeth Holstege 
Mr. and Mrs. Steven Holstege 
Mr. and Mrs. Henry John Holstege 
Mr. and Mrs. J. Bosch, nee Holstege 
Mr. and Mrs. Andrew Holstege 
Mr. and Mrs. Arnold Haveman, nee Holstege 
Mr. and Mrs. Gerrit Holstege 
Mr. and Mrs. Marvin Haveman, nee Holstege 
Mr. Benjamin Holstege 
Mr. and Mrs. Melvin Brink, nee Holstege 

and 22 grandchildren.

Questions For Prof. Dr. Sehilder
“ Getuigenis” is the caption of one of the articles 

appearing in “ De Reformatie” for Feb. 11 ,1950. The 
piece is from the pen of Prof. Dr. Sehilder. It con
sists of a series of comments the making of which 
were occasioned by a letter from the Protestant Re
formed Church in Hamilton, Ont., Canada to “ De 
Reformatie” , and published in this paper in the issue 
for February 2, 1950.

In the aforesaid writing the professor also has 
something to say about his achievement on the meet
ings of our conference with him approximately two 
and a half years ago now. He tells us that on this 
meeting he gave an account of his convictions in lan
guage unequivocable and as supported by many argu
ments. And then he goes on to say (I translate), 
“ Afterwards (after the adjournment of the confer
ence) Rev. Ophoff still had one question, which he put 
to me in the auto. I told him to put it in writing, at 
the same time offering to answer it in “ De Refor
matie''.

Since then I have received nothing more from Rev. 
Ophoff. What he has written about our churches and 
doctrine I deem theologically unethical and factually 
incorrect; and I do not find therein a refutation of my 
arguments heard also by him; I am not again going 
into that however, for we can't always be repeating 
(herkauwen) ; there must be patience, but then from 
both sides.” iSo far the professor.

I can't say that I relish these lines from the pro
fessor's pen. They leave a wrong impression. Now 
that wouldn't be so bad, if it concerned only my person. 
But that is not the case. Our whole cause is involved.

The professor writes that after the adjournment of 
the conference I still had one question. I don't like 
this sentence. It isn't true. The thought that it by 
implication conveys is that on the meetings I had put 
several if not many questions and that all of them had 
been satisfyingly answered save one; in other words, 
that I had come so close to being convinced of the 
rightness of the professor's views that I had but one 
question left. But this is not true. Fact is that I 
approached the professor with all my questions still 
unanswered also because I had received no opportunity 
to voice them on the meetings. In the auto I began 
reading them to the professor. I got as far as the 
second or perhaps the third question, when the pro
fessor, interrupting, replied as stated above. He made 
that offer. But it is as he says. He hasn't heard 
anymore from me since. I failed to send him my 
questions. I simply thought no more of it. But now 
comes the professor's reminder. It causes me to be
lieve that his offer is still good ?and that he is as eagerHudsonville, Mich,
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as ever to answer questions. I am glad. For I do 
have questions, which I shall now send in.

But though the professor has received from me no 
questions, he has nevertheless heard from me since 
that conference. He has heard considerable from these 
quarters through the Standard Bearer especially of 
late. He admits this, too, for he writes, “ What he 
(Ophoff) wrote about our churches and doctrine . . ." 
I may add that Rev. Hoeksema, too, has been writing 
about the doctrine of the (Liberated. He has sent in 
questions even, pertinent ones, as many as twelve at 
one time, addressed to Prof. Veenhof, and still to be 
aswered. So, had there been anyone across the sea 
who had wanted to answer questions, he could have.

The professor writes that he deems unethical and 
factually incorrect what I wrote about his churches 
and doctrine. I am not aware that I wrote anything 
at all about his churches. I always made it a point 
to concentrate solely on the doctrine of the Liberated, 
on their conditional theology. As I see it, this theology 
is unreformed. My saying so, the professor deems 
unethical. And professor Holwerda wrote in to tell 
me that I do not know the A B C of the Liberated 
theology. If that is true, how ready the professor 
should be to answer my questions ,and with what 
eagerness we should be awaiting his replies. For 
certainly, if our opposition to the doctrine of the 
Liberated proceeds from ignorance of what the breth
ren really teach, we want to know.

Further, also the professor's saying that he found 
in what I wrote no refutation of his arguments causes 
me greatly to desire this question box with the pro
fessor answering the questions and with me asking 
them. For what the professor says—he says that he 
found no refutation of his arguments in what I wrote 
—raises a question. It is this: does the fault lie with 
what I wrote or with the professor's finding abilities? 
My questions as answered by the professor might serve 
the good purpose of settling this little difficulty.

Finally, the professor urges patience on both sides. 
We assure the professor that we will be patient. We 
have been patient, so much so that being patient has 
become a kind of second nature with us. Take those 
questions that were put to Prof. C. Veenhof by Rev. 
Hoeksema. They must still be answered. And we are 
still awaiting a reply to the question whether Prof. 
Holwerda misrepresented the brethren Kok and De 
Jong in ascribing to them the statements contained in 
his letter to the immigrants in Canada. Yes, we are 
patient. But I don't think it right of the brethren to 
put our patience to a test so severe. For we are only 
human. And characteristic of human patience is that 
there is an end to it. But we will try to be patient 
even beyond the point of endurance. And Prof. Schil- 
der, too, must practice patience. I detect a note of 
impatience in the following statement from his pen,

“ Ik ga daar echter niet weer op in, want we kunnen 
niet altijd her-kauwen." Literally translated this 
reads “ I can't go into that again, for we can't always 
be chewing the cud." But why can't we take a lesson 
from these animals ? I mean the clean animals. They 
chew the cud, don't they? Of course, not endlessly 
the same cud (the poor things would starve) ; but that 
isn't expected of a patient man either. In a word, let 
us be patient. The professor, too. Let him, not, I beg, 
summarily dismiss my questions with the mere re
mark, “ Pardon, I am not chewing the cud."

Let me now state my questions.
1. The professor states (see above) that on the 

meetings of the conference he gave an account of his 
views in language unequivocable and as supported by 
many arguments; to which I reply that what did be
come crystal clear to me as I listened to the professor 
is that the view to which he is addicted, receives ade
quate expression in three propositions, namely, the 
following:

1) The promises of God are given in the same sense 
to all the baptized— elect and non-elect alike; 2) and 
are sealed unto all by the sacrament of baptism. By 
virtue thereof the fruits of the suffering and death 
of Christ are the legal possession of all, so that all— 
elect and non-elect—have a right to be saved and in 
fact are saved objectively in Christ; 3) the promise 
always comes to the baptized not otherwise than in 
a conditional form, “ I will save thee on the condition 
that thou believest.

Now is this the doctrine that the professor set 
forth and defended on the meetings of our conference 
with him? (My first question to the professor).

Isn’t this Heynsian doctrine through and through ? 
(My second question). I can't see but that it is. Ds. 
H. Meulink, a liberated clergyman in the Netherlands, 
and well known to the professor, certainly, sees eye to 
eye with me here. In a pamphlet from his pen one 
comes upon statements such as these, “ Hoe heeft de 
Gereformeerde Geloofsleer van Prof. Heyns, hoog- 
leeraar aan de theologische school te Grand Rapids, 
opgang gemaakt in ons land. Prof. Bouwman noemt 
het ‘gezond Gereformeerd'. And then Ds. Meulink 
with approval quotes from Heyns' Geloofsleer as fol
lows, ‘En deze goederen worden geschonken aan alle 
kinderen der geloovigen ,want die zijn alien bonde- 
lingen, dus ook aan hen die niet uitverkoren zijn. . . . 
Hier nu hebben wij niet met de toepassing der schen- 
king te doen, zooals die geschiedt in 't  verbond en het 
Evangelie. Zij stelt in voorwerpelijk bezit, gelijk een 
testament in voorwerpelijk bezit stelt. Dat het ver
bond de heilsgoederen schenkt, toil dus zeggen, dat het 
er recht op geeft. Het recht, om, ze zich toe te eigenen. 
Duidelijk is het de leer van dit formulier, dat de doop 
ons verzegelt de toepassing der objectieve schenking, 
zooals elk bondeling die heeft, maar omtrent de toe-
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passing der subjectieve deelachtigmaking alleen ver- 
zegelt, dat de Heilige Geest dat doen wil. Het formu- 
lier bedoelt blijkbaar niet anders, dan dat deze ver- 
zegeling alien doopelingen geldt, zonder onderscheid. 
De doop verzegelt ons de schenking als metterdaad 
geschied, niet de deelachtigmaking als metterdaad ge- 
schied; Hij verzegelt de weldaden als geschonkene, niet 
als onderwerpelijk deelachtig gemaakte. Dat het for
matter het zoo bedoelt blijkt, om slechts dat te noemen 
uit d,e uitdrukking: ons toeeigenende hetgeen wij in 
Christus hebben. Te belijden dat onze kinderen “ in 
Christus geheiligd zijn,”  wil zeggen, te belijden, dat 
zij in het verbond zijn en arm de weldaden des ver- 
bonds deel hebben. . . .” (Italics supplied). So far 
Heyns as quoted by Meulink, let me repeat, with 
approval.

Allow me to translate.
In a pamphlet from his pen (Ds. Meulink’s pen) 

one comes upon statements such as these, “ What a 
great hit the “Reformed Doctrine” of Prof. Heyns, 
professor at the Theological School in Grand Rapids, 
made in our land! Prof. Rouwman called it soundly 
reformed” . And then Ds. Meulink quotes with ap
proval from Heyns’ Reformed Doctrine as follows, 
‘And these benefits (the benefits of Christ’s cross. 
G.M.O.) are given to all the children of the believers, 
for they are all covenant members, thus also to those 
who are not elect. Here we deal not with the applica
tion of the bestowal (of the aforesaid benefits), as this 
takes place in the covenant and the Gospel. It (the 
promise as sealed unto all by the sacrament of bap
tism, G.M.O.) places in objective possession, as a testa
ment places 'in objective possession. That the cove
nant (the promise as sealed by baptism, G.M.O.) be
stows the (aforesaid) benefits, thus means that it 
gives a right to them (to these benefits: regeneration, 
faith, sanctification, etc. G.M.O.) the right to appro
priate them. It is thus the plain teaching of this Form 
(the Baptismal Form) that baptism seals unto us the 
application of the objective bestowal, as every cove
nant member possesses it. But regarding the applica
tion of the subjective participation the Holy Spirit 
only seals that he will do it (will place these benefits 
in the subjective possession of the baptized, elect and 
non-elect alike (G.M.O.). Apparently the Form means 
nothing else than that this sealing concerns all the 
baptized indiscriminately. Baptism seals unto us the 
objective bestowal as actually having taken place, not 
the subjective participation as actually having taken 
place; it seals the benefits as bestowed (objectively) , 
not as subjectively given. That this is the meaning of 
the baptismal Form is plain from the one expression: 
applying unto us that which we have in Christ. To 
confess that our children “ are sanctified in Christ” 
means to confess that they are in the covenant and 
participate in the benefits of the covenant.”

Now this is the Heynsian doctrine of the covenant. 
It can be summarized as follows: The promise of the 
gospel, as given in the same sense unto all the children 
of the /believersrr^elect and non-elect alike— and as 
sealed unto all by the sacrament of baptism, places,;as 
a testament all the benefits of Christ’s death in the 
objective possession of all indicriminately. All have 
a right to be saved, are saved objectively in Christ.

Is this view also that of the Liberated ? Can there 
be any doubt about this. Ds. Meulink tells us, as we 
just saw, that Heyns’ Reformed Doctrine made a great 
hit in the Netherlands, that the Late Dr. Bouwman 
called it soundly reformed. What he means to be 
telling his readers is . that in quoting Heyns he cites 
the lines of one whose teachings on the covenant the 
Liberated in general have received as true doctrine. 
Meulink’s testimony agrees with my own discoveries. 
I find this Heynsian view of the covenant expounded, 
and defended by the Liberated in every booklet and 
pamphlet of theirs on this subject that has come into 
my possession.

This is indeed the very teaching I find .in a 
pamphlet of Liberated authorship, signed I. d. W. 
In this booklet one may read (I translate), “ There
fore we may say that our children have a part in 
Christ. The baptized one has everything, everything, 
—but in promise. Therefore we may say that our 
children have part in Jesus Christ and in the Holy 
Spirit and in all the benefits merited by Christ; as 
they likewise share in the covenant that God estab 
lished with them. And if one asks m e: are these 
expressions not too strong?1 then I dare deny this 
without any scrupples. If one has a check of one 
hundred dollars in his folder, one may say: I have 
a hundred dollars,—though the check must still be 
cashed. Well now, the baptized one is in the posses
sion of the by-baptism-confirmed, ‘impressed’ (afge- 
stempelde) promise of eternal life. And in this sense 
it may be said that he has eternal life. For the 
promise by virtue of its content is equal to what is 
promised.”

Was this Heynsian view the one held forth by the 
professor on our meetings ? I don’t like to think that 
it was. None of us do. I like to think of him as re
formed. For when he was among us, I, as we all, felt 
ourselves greatly attracted to his person, so that in 
determining on the basis of my recollections of his 
exposition on our meeting whether he is reformed, I 
am strongly prejudiced in his favor. ;T simply want 
him reformed. And therefore I am going to concede 
and herewith do concede that my memory may be play
ing me tricks and leave it entirely to the professor to 
tell us whether that Heynsian view is also his. If not 
his, I do wish, as we all wish, that he would openly 
repudiate that view and give us a transparent expo
sition of his own view. The professor may reply that
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he already has done so on the meetings of that con
ference . But the trouble is that if I go by my recollec
tions of his expositions on those meetings, I find my
self bound up to the conclusion that this Heynsian 
view is indeed the professor's. And therefore X am 
putting my recollections far from me, and await the 
reply of the professor.

The view of Heyns is anything but reformed. This, 
it seeing to me, is as plain as the sun in the heavens. 
The promise given unto all, elect and non-el eo: alik<T 
That, to begin with, is the Heynsian view. And make 
no mistake about it. In Heyns’ thought structure that 
word give really means, give, bestow, and not present, 
voorstellen, as Rev. Petter was telling us a few weeks 
back in one of his articles in the Concordia. How 
could a mere presentation of the benefits of the cross, 
a mere setting forth of the promise, give to the elect, 
to say nothing of the reprobated, the right to the 
benefits promised ? Just because God promises His 
salvation also to the non-elect, such is the view, are the 
latter, too, the legal heirs of salvation juridically saved, 
regenerated ,sanctified and glorified in Christ. And 
this, of course must mean, mustn’t it, that Christ died 
for all, atoned the sins of all—elect and non-elect alike 
—was raised unto the justification of all, and with 
all was set in heaven now approximately nineteen hun
dred years ago; and further that God accordingly 
wants to save all, and under the impulse of this desire 
offers well-meaningly His Christ to all. And to assure 
them all that He really wants them saved—elect and 
non-elect alike—he even seals to them His promises by 
baptism. This is Heyns.

Now I have great difficulties with this theology— 
difficulties that I herewith lay before the professor.

1) How, on the basis of such views can the con
clusion be escaped that Christ died for all?

2) How, on the basis of that theology can the con
clusion be escaped that God is unfaithful to His prom
ise with respect to those who perish (the non-elect) 
in their sins. I know, the Liberated come with a 
solution. In the language of Ds. Meulink it is this, 
“ De belofte des heils komt als ze ons in het verbond 
wordt geopenbaard niets anders tot ons dan in con- 
ditioneele vorm, d.i. met bevel van geloof en bekee- 
ring.” Meulink goes on to say, “Als we van conditie 
spreken is dat natuurlijk niet in Remonstrantschen 
zin, gelijk de beschuldiging luidt. Want daarmee is 
niet bedoeld, dat de genade slechts geschonken wordt 
als onzerzijds aan de voorwaarden is voldaan. Dat 
zou inderdaad Remonstrantsch zijn. Ook geloof en 
bekeering zijn gaven Gods, gewerkt door den Heilige 
Geest. Slechts langs den weg van geloof en bekeering 
worden de verbondsweldaden geschonken.”

Translated this reads, “As revealed to us in the 
covenant the promise of salvation comes to us not 
otherwise than in conditional form, that is, with the
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command of faith and conversion (thus: If thou believ
es! and turn from thine iniquities, thou shalt be saved. 
Or, I, the Lord, will save thee on the condition that 
thou believest. G.M.O.). Our speaking of condition 
must not, of course, be taken in remonstrant (armin- 
ian) sense, as our accusers maintain. For the mean
ing is not that grace is bestowed only if on our part 
the condition is met. That would indeed be Remon
strant (arminian). Also faith and conversion are 
gifts of God, worked by the Holy Spirit. The benefits 
of the covenant of grace are bestowed only in the way 
of faith and conversion.” So far Meulink.

Let us take notice of this. According to Meulink 
and all the Liberated, faith and conversion are gifts 
of God. In other words, God fulfills the conditions. 
Hence, the declaration of God, “ I will save thee on the 
condition that thou believest,” is certainly equivalent 
to His saying to man, “ I will save thee on the condition 
of my giving thee faith.”

But now there is this question: What is the force 
and meaning of the clause, “ on condition of my giving 
thee faith” . Is it this, “m case or in the event of my 
giving thee faith” , that is, “ I may or may not give thee 
faith depending on whether thou art an elect” . This 
is the meaning that Ds. Meulink attaches to the clause, 
and with him all the Liberated. For Meulink con
cludes ,“ En vanzelfsprekend blijft het verbond onder 
de belichting van de verkiezing staan, want slechts in 
de verkorenen krijgt het zijn effect.” Translated this 
reads, “And of course the covenant must be viewed in 
the light of election, for only in the elect does it receive 
its effect.”

But now we must by all means consider this: ac
cording to the Liberated that promise, “ I will save thee 
on the condition that thou believest, “ gives like a testa
ment to all, elect and non-elect, the right to be saved, 
so that by virtue of that promise all are legal heirs of 
salvation in Christ. If so, doesn’t it follow with un
relenting logic that essentially this conditional promise 
is not that all but very actually a positive pledge to 
elect and non-elect that God will surely save them in 
the way of the faith that he will originate in them?' 
I can’t see it differently. It means that the difficulty 
is not settled at all. It means that God is unfaithful to 
His promise with respect to all that perish in their sins.

How now on the basis of this promise-of-God-given 
and sealed-unto-all-by-baptism theology will we clear 
God of the charge of lying to the reprobated? Only by 
allowing that term condition to indicate an activity on 
the part of man whereby he originates his own faith. 
Isn’t this then the awefull fact of the matter (and I 
put also this question to the professor) ? Employing, 
on the basis of Heyns’ theology, the term condition (as 
an element in the above divine declaration) in the so- 
called Reformed sense, we make of God a liar. Em
ploying the term in the arminian sense, we make of
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God a diety who stands helpless in the face of man's 
unbelief and perversity of mind and heart. In a word, 
on the basis of Heyns' theology we are compelled either 
to make of God a liar or to hurl him from His throne 
and place the reigns of His moral government in the 
hands of depraved man. Is not that our dilemna, if 
we take our position on Heyns' theology? I am put
ting the question to the professor. And isn't this the 
dilemma of every one that holds [hat theology ? They 
stand between the devil and the deep sea, don't they? 
And isn't the only way out the way of our repudiating 
that theology of Heyns' and of returning to the truth 
of the Scriptures—the truth that the promises of God 
are given to the elect only and are unconditional and 
unfailing? I am putting the question to the professor.

I, of course, have several more difficulties with 
Heyns' theology. Also this: that I can’t find it in the 
Scriptures. The Bible, as I read it, teaches the very 
opposite. But this is a side of my subject to which I 
shall attend in the next issue of our paper. It means 
that I am at the professor’s feet at his pupil.

I shall translate this piece for publication in ''De 
Reformatie". And I do so in the belief that the pro
fessor will place it in his paper and reply to it.

G. M. Ophoff.

(k o o  txrx) (xzx)

S I O N ’ S Z A N G E N

Zalig In Des Heeren Yrees
(Psalm 112; Slot)

Deze psalm beschrijft de zaligheid van den man 
die den Heere vreest.

Het zal ons niet gelukken om zulke zaligheid ten 
voile te beschrijven. Ook hier geldt, dat wij ten deele 
kennen.

Het zesde vers luidt: “ Zekerlijk, hij zal in eeuwig- 
heid niet wankelen; de rechtvaardige zal in eeuwige 
gedachtenis zijn."

lets van de Rots der eeuwen die van geen wankelen 
weet woont in elk van Gods kinderen. Zij zijn weder- 
omgeboren door Zijn Geest. Zij werden bekeerd door 
Zijn eeuwig Woord en Getuigenis. Zij zijn een plante 
met Christus Jezus, den eeuwigen Zoon. 0 ja, er is 
iets van de Rots in de kinderen Gods.

Wankelen doet de goddelooze. Er is geen vastig- 
heid in hem. Zijn gansche wezen is vervuld met ijdel- 
heid, dwaasheid en goddeloosheid. Leest, b.v., Rom. 1. 
Daar staat, dat de goddeloozen “vol" zijn van allerlei 
goddeloosheid, en dat zij “vervuld" zijn van alle soor- 
ten van kwaadheid.

En daarom wankelen de goddeloozen altijd, en tot

in eeuwigheid. Zij weten niet waarover zij struikelen 
zullen.

Maar Gods volk wankelt niet tot in der eeuwigheid. 
Zij zijn gebouwd op de Rots der eeuwen. En zoomin 
God kan wankelen, zoomin kan Zijn volk wankelen. 
En zoo besluit Gods volk al zingende: Zij gaan van 
kracht tot kracht steeds voort!

Daarom is ook het vervolg waar: “ de rechtvaardige 
zal in eeuwige gedachtenis zijn."

Ik moet hier denken aan Abel.
De schrijver aan de Hebreers zegt, dat zijn geloof 

nu nog spreekt.
Vraagt het aan de kleinsten onder Gods volk; 

vraagt het aan de kinderkens. Zij kennen de ge- 
schiedenis. Abel heeft tot hen gesproken, en met 
geuren en kleuren zullen zij U de geschiedenis van 
Abel en Kain vertellen.

Maar de Heere verdelgt niet alleen de goddeloozen, 
maar ook hun gedachtenis. Hebt ge wel eens gelezen 
in Gods Woord, dat Hij hun naam zal verdelgen ? En 
hebt ge ook gelezen, dat een ieder der godvruchtigen 
een witten keursteen zal ontvangen, en op dien keur- 
steen een nieuwen naam, die niemand kan lezen, dan 
die hem ontvangt ?

De rechtvaardige zal in eeuwige gedachtenis zijn.
Als een mensch zijn vader goddeloos is, dan zal 

men trachten om hem zoo spoedig mogelijk te vergeten. 
Maar als de man rechtvaardig was zal zijne gedachte
nis gedurig aanwezig zijn in de geslachten.

0, het is heerlijk een vroom voorgeslacht te heb
ben !

Er is een schoone sprake die tot ons komt van het 
schoone verleden der vaderen.

Lezers! wandelt ge zoo, dat Uwe kinderen Uwe ge
dachtenis zullen zegenen?

“ Hij zal voor geen kwaad gerucht vreezen; zijn 
hart is vast, betrouwende op den Heere."

Als ik hier lees van “kwaad gerucht", dan denk ik 
aan Rusland, aan de communisten, aan de volgende 
oorlog, aan den Antichrist, aan den laatsten krijg tus
schen de tien koningen die van den opgang der zon 
komen en den Antichrist. Dan den ik aan dien ver- 
schrikkelijken tijd wanneer de twee getrouwe getuigen 
dood zullen liggen op de straten der stad die geestelijk 
genaamd wordt Sodom en Egypte, waar ook de Heere 
Jezus gekruist is.

Er zijn allerlei kwade geruchten.
Het gerucht van den komenden Christus op de wol- 

ken des hemels.
Want Zijn komen gaat gepaard met allerlei kwaad

gerucht.
De profeten hebben dat gerucht vanuit de verten 

der tijden gehoord. Zij hebben zich verbaasd er over, 
en in die verbazing hebben zij geschreven van den 
verschrikkelijken dag des Heeren.

0 ja, er zijn vreeselijke dagen aan't komen.
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Zelfs de wereld hoort het gerucht ervan. Hebt ge 
er op geler, dat de “wijzen” der wereld doodbang ge
worden zijn? En waarvan? Van zichzelf. Zij zien 
de vreeselijke dingen in hun eigen handen, en zij zijn 
bang. Want de “wijzen” der wereld (denkt hier, b.v.;, 
aan Baruch) weten, dat die vreeselijke dingen ge- 
bruikt zullen worden. En zij kunnen de laaiende 
vlammen en de smeltende elementen al zien in de 
verten.

Wij wisten het allang.
Jezus en God hadden het ons verteld. En alhoewel 

wij het niet zoo goed verstonden, zoo hebben wij het 
toch geloofd. Nu verstaan wij Petrus woorden, b.v., 
vecl beter dan een vijftig jaren geleden.

Zeker, wij wisten het allang. En wij hebben als 
Kerk van Christus ook gepredikt van al die kwade 
geruchten.

Maar wij zijn niet bevreesd geworden.
Wel naar het vleesch, want wij zijn geen haar ver- 

schillend van het goddelooze rot, voor zooveel het 
vleesch aangaat. Wij zijn kinderen des toorns, gelijk 
ook de anderen.

Maar naar den diepsten mensch in ons zijn wij 
niet bevreesd geweest. Er is een stilte in ons diepste 
hart die gelijk is aan de stille eeuwigheid. Die stilte 
is gelijk aan de rots die onbeweeglijk staat te midden 
van de kokende en razende golven. Alles zucht en 
kraakt en woelt en loeit, mar de rots staat stille.

En zoo is het met al Gods ware volk.
Zij vreezen niet al wordt het gerucht al vreese- 

iijker.
Waarom niet?
Zijn hart is vast! Ik heb er al van gesprokem 

De vaste God woont in dat hart, en die God maakt de 
plaats waar Hij woont gelijk als Hij Zelf is. We heb
ben God in ’t hart. We hebben geluisterd naar Petrus 
die ons toeriep: “ Heiligt God in uw hart!'’ Die tekst 
beteekent: Richt het zoo aan in Uw hart, dat God op 
den troon van dat hart zit!

Dat is geschied met al Gods volk. En toen is dat 
hart zeer vast geworden.

Ziet ge, zulke menschen “vertrouwen op den 
Heere.”

En dat beteekent eenvoudig, dat ge op Hem bouwt. 
Hebt ge wel gelezen van dien voorzichtigen bouwer ? 
Hij bleef maar graven. Zijn buurman was al aan ’t 
dak bezig, toen die eerste man nog aan ’t graven was. 
Maar toen hij de Rots vend toen is hij aan ’t bouwen 
gegaan, en toen heeft hij zijn huis voltooid. Hij woont 
met God op God.

Laat nu “het kwaad gerucht” maar komen. En 
de slagregen is nedergevallen, en de waterstroomen 
zijn gekomen, en de winden hebben gewaaid, en zijn 
tegen dat huis aangevallen; en het is niet gevallen, 
want het was op de steenrots gebouwd.

“Zijn hart, wel ondersteund zijnde, zal niet vree

zen, totdat hij op zijne wederpartijen zie.”
Al weer dat hart van Gods volk.
Dat hart is dan ook zeer belangrijk . Er is niets, 

dat meer belangrijk is, dan dat hart. Bewaart het 
dan ook meer dan alles wat te bewaren is ! Er staat 
ook zulk een tekst in den Bijbel.

Het hart is ons leven. Vanuit het hart zijn de uit- 
gangen des levens.

Zooals Uw hart is zoo zijt gij. Uw aangezicht 
kunnen we niet vertrouwen.

En al onze harten zijn van nature bedrieglijk. 
Onze harten zijn bedrieglijker dan eenig ding. Ooze 
harten zijn vergiftigd door Satan, den aartsleugenaar 
en bedrieger. Daarom zijn onze harten zoo bedrieg
lijk.

Maar God zocht ons op. En God nam intrek in 
ons hart, zktende op den troon van ons hart. En door 
den Geest van Zijn Zoon heeft Hij dat hart wederom- 
geboren doen worden. En toen dat nieuwe leven tot 
bewustzijn kwam, heeft Hij dat hart versterkt door 
het goede Woord Gods.-

En nooit gaat God meer uit dat wederomgeboren 
hart. Hij blijft bij ons tot in der eeuwen eeuwig
heid.

En hier is de verklaring van den tekst: God is de 
kracht van dat vaste, van dat krachtige hart. God 
ondersteunt ons hart. En dan vreezen we niet. Dan 
zeggen we met den psalmdichter: Ik zal niet vreezen 
al werden de bergen verzet tot in het hart der zee. 
Vroeger zeiden w e: dat is hyperbolische taal. Maar 
nu zeggen w e: het kan nog best zoover komen, dat we 
de bergen door de hemelen zien vliegen, op weg naar 
het hart der zee. Nu zien we meer en meer de almach- 
tige kracht van God die in alle atomen huist. Wie weet 
wat er nog te gebeuren staat?

Maar we vreezen niet.
Want we weten, dat God alle dingen doet naar 

Zijn vrijmachtig welbehagen. En in dat welbehagen 
hebben we een schoone plaats. Alle dingen, ook de 
Hydrogenbom en de andere gruwelen die komen moe
ten, werken mede om ons naar onze erfenis te brengen, 
daar boven bij God.

En zoo gaan we door, zoo gaan we rustig door met 
ons ver'rouwen op den Heere, totdat al de bange eeu
wen verslonden zijn, en wij zullen zien, en wij zullen 
neerzien “ op onze wederpartijen.”

0 die wederpartijen!
De groote wederpartij is de Satan. Dat is de be- 

teekenis van dien vreeselijken naam. Er is geen onge- 
lukkiger wezen.

En die door hem aangevoerd worden zijn de weder
partijen van de kinderen Gods. Waar ge ook dat volk 
vindt, daar ziet ge ook de wederpartijen. Tegenover 
Abel staat Kain, Ezau benauwt Jakob en Jezus heeft 
Zijn Judas. Jeruzalem wordt door alle eeuwen be- 
vochten door Babel,
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En waarom toch?
Er is eigenlijk maar een reden. En dat is deze: 

dat volk haat God. En al ze slechts ruiken, dat ge 
God in ’t binnenste harte hebt, zoo haten ze U ook. En 
ze zullen U tegenstaan, en tegenspreken, totdat er 
geen adem meer is in Uwe neusgaten.

En hier op aarde verliest Gods volk het altijd. 
Abel wentelt zich in het bloed, dat schreeuwt tot God; 
Jakob ylucht naar zijn oom of trilt en beeft bij den 
Jabbok; en Jezus wordt verkocht voor dertig zilver- 
lingen. Jeruzalem wordt verbrand en met de aarde 
gelijk gemaakt.

En toch heeft het volk Gods altijd de overwinning 
gehad, dat wil zeggen, geestelijk. De kruisiging van 
Jezus is de overwinning der wereld. De wereld is 
veroordeeld geworden in hun tegenstand tegen God 
en Zijn Gezalfde.

Maar we zullen dat niet eerder zien dan aan het 
einde der eeuwen. En daarvan spreekt de tekst. Aan 
het einde der eeuwen zullen alle wederpartijen van 
God, van Zijn Christus en van Zijn kerk vernederd 
worden. En dan zullen wij neerzien op hen die ons 
benauwd hebben. En tot zoolang zullen wij niet vree
zen maar betrouwen, betrouwen.

“ Hij strooit uit, hij geeft den nooddruftigen; zijne 
gerechtigheid bestaat in eeuwigheid; zijn hoorn zal 
verhoogd worden in eere.”

Ziedaar het leven van het volk van God.
Zij strooien uit, en dat uitstrooien is hetzelfde als 

zijn geven aan de nooddruftigen.
Zijn hart is de bedding der rivier van barmhartig- 

heden. Door dat hart van den rechtvaardige heeft 
God Zich een bedding gegraven. En toen heeft Hij 
Zijn barmhartigheid uitgestort in dat hart. Kan die 
man anders doen dan barmhartigheid bewijzen aan de 
nooddruftigen ? Ik ben er van verzekerd, dat God met 
dat doel de ellendigen op ons pad zet. Opdat wij de 
barmhartigheid Gods die we zelf ontvangen hebben, 
op onze beurt zouden openbaren.

Zijne gerechtigheid bestaat tot in eeuwigheid.
Hij bewijst dat hij rechtvaardig is door zijne 

werken te toonen. Hij hoort die telkens wederkee- 
rende vraag van Jakobus: Toon mij uw geloof uit Uwe 
werken. De man die uit loutere genade gerechtvaar- 
digd is door het geloof, bewijst de echtheid van zijn 
levend geloof uit het beginsel der goede werken.

En het wondere van het geval is, dat God Zijn 
Eigen werk in ons ook beloont met het loon der goede 
werken. Daarom volgt er: “ zijn hoorn zal verhoogd 
worden in eere.”

Die neiging is er ook onder de menschen. De heer- 
lijke zit in het voorgestoelte.

Zoo handelt God met ons. Let op de gelijkenis der 
ponden en der talenten.

Maar alles uit genade. Er is geen roem die voor 
God bestaat dan de roem in God, de Oorsprong des

Christens, der rechtvaardigen goede en reine harten, 
en der goede werken die verricht worden. Het is alles 
uit God, door God en tot God.

“ De goddelooze zal het zien en hij zal zich ver- 
toornen; hij zal met zijne tanden knersen, en smelten; 
de wensch der goddeloozen zal vergaan.”

Alle deze dingen roepen om de hel. 0, de hel is zoo 
geheel en al rechtvaardig. Het is de goedheid van 
God die de hel postuleert. Juist omdat God goed is, 
moet hij dit gruwelijke kwaad straffen met eeuwige 
straffen.

Let er op, dat deze ongelukkige menschen toornen, 
knersen met de tanden en wegsmelten in hun ver- 
wenschingen omdat zij het goede en den Goede gade- 
slaan. Toon een kind van God aan de kinderen van 
Satan, en zij zullen schuimen van woede.

Wilt ge een sterk sprekend bewijs?
Luistert dan naar Pilatus: Zie, de mensch!
En zij alien zagen op den Rechtvaardige.
En daar begon het gebrul: Kruist Hem! Kruist 

Hem!
Vreeselijke diepten van goddeloosheid!
Geliefden! wij zullen ook blikken op dien Mensch, 

maar het aanzien zal ons doen zingen van ongekend 
geluk. Wij zullen zingen en zeggen: Gij hebt ons 
Gode gekocht door Uw bloed!

En de dorpelen der deuren werden bewogen en het 
Huis werd vervuld met rook.

De rook van de heerlijkheid Gods!
G. Vos.

(X Z X ) CKZ>0 0< ZX)

FROM HOLY WRIT

Exposition of Ephesians 2:4-10
e n )

In this article we wish to call attention to the 
purpose of God in saving us so completely from all 
our sins and trespasses by reason of which we were 
dead, yea, were the children of wrath by nature.

That we have been saved by grace, saved by the 
grace of God as it is revealed and merited for us in 
Jesus’ suffering and death, we have seen in the former 
article on this Scripture passage. This aspect of the 
salvation in Christ we are convinced has sufficiently 
been explained by us.

In passing we would remind the reader, that the 
deep fountain and origin of such a grace of God in 
Jesus is the love and mercy of God. Says Paul: “ Rut 
God being rich in mercy for His great love wherewith 
He loved us, even when we were dead in trespasses
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and sins. By grace are ye saved.” (vs. 4). Also this 
aspect of this grace we shall have to reflect on to 
understand the greatness and the riches of this grace. 
For the present we let this rest and shall return to it 
in a subsequent article.

What shall occupy our attention in this article is 
the purpose, the design of God in saving us from so 
great a death, the death of guilt and iniquity, of folly 
and sin.

When we turn to this letter of Paul to study this 
great design of God, it strikes us how Paul seems to 
labor with all the ardor of his soul to make this in
i'nitely glorious design of God’s work clear to us in 
human tongue. Oh, it is true, only the Holy Spirit of 
God, the Father of all this glory of salvation, this glory 
about to be revealed to us in its fulness in the day of 
Christ can make us see it by faith. Compare Romans 
8 :18. But that does not make Paul cease to labor with 
all the power of his soul and spirit to make clear unto 
the saints the Divinely exalted purpose of God in sav
ing the church. He travails in prayer for the church 
with the groanings of one, who, not only has the first- 
fruits of the Spirit (Romans 8:23) but who also has 
received the grace of God to minister in the church, to 
minister to the making known of the manifold wisdom 
ol God in Jesus, in order, that, through the church 
thus ministered to and saved, the manifold wisdom of 
Cod may be made known even to the angelic hosts of 
heaven. Yea, Paul here in this letter groans and tra
vails in prayer; he, the prisoner in the Lord in Caesar’s 
chains, will nothing less than that his life may be 
poured out as a drink-offering upon the sacrifice and 
service of the faith of the believers. If only his joy 
may be mingled with the joy of the believers, mingled 
in the day of Jesus’ return and in the ages to come, 
than he will be satisfied. (Phil. 2:17). Such is the 
tenor of this writing.

We repeat: this labor and travail of Paul strikes 
us; it grows upon you as you reflect on this passage, 
and as you read all the writings of this minister of 
God to the Gentiles. This passage throbs with the 
pathos of love and of a heavenly calling. 0, do not 
even suggest that this is not true. Read the apostle’s 
assurance of his constant and fervent prayers for the 
(Lurch. Unceasingly he remembers her before the 
throne of grace and glory. He carries the church 
upon his heart. Her joy is his rejoicing, and the least 
distui bance by false teachers sets his soul aflame as 
of a mother protecting her children. Paul lives on 
mountain-tops of God’s revelation in Jesus; from these 
heights he sees the glories that abide .

Let us in faith ascend to these lofty peaks and in 
faith see what Paul points out to us by revelation. 
(Eph. 3:3).

It is true, that even by thus drawing near in the 
full assurance of faith, we will fail to comprehend, to

fully understand the magnitude of God’s design in 
our salvation. We now always see in part, we behold 
this glory as in a darkened mirror. But, oh the won
der of it, even in this darkened mirror there is so 
much of the glory of Christ, the glory of grace, that 
our life by faith in it is changed. By faith our hearts 
are uncovered and we behold this glory with uncovered 
faces and are transformed, even so, from glory unto 
glory as by the Spirit of the Lord. And that, too, is 
exactly the uniqueness of the ministry of the Spirit 
intrusted to Paul; it is the ministry of the Spirit 
writing the Gospel message in our hearts, imparting a 
fulness of joy and glory to us. (Compare I Peter 1 :18; 
II Cor. 3:3, 12, 18).

We know in part, we prophesy in part, but ydien 
the ages to come are here, then shall we know even 
as we are known.

Glorious perspectives of a sure hope these are!
It is good to see this. We must marvel at the great 

glory of God, that shines to us in the face of Jesus 
Christ, even is so darkened a glass. If this glory of 
God’s grace is so great in magnitude that by such a 
darkened glass so wondrous a change is wrought in 
our life and with such an abiding effect, what will be 
that glory exhibited in the ages to come? Oh, glorious 
wisdom and design of the Architect and Builder of 
Zion!

That the darkened glass in Ephesians radiates so 
much glory , we hope to see now.

Even a hasty survey of Paul’s statements here in 
Ephesians concerning the grace of God will assure us 
of the greatness of God’s grace whereby we have been 
saved, saved conpletely, fully and richly. Oh, Paul 
magnifies this grace. But in so doing the picture is 
not distorted, nor is it caricatured, but it is set before 
our believing eyes in truthful exactness.

We read in verse 7 ‘That in the ages to come He 
might show the exceeding riches of His grace in kind
ness toward us in Christ Jesus” .

This quotation from the apostle is a compact state
ment. It is like a precious stone, nay, like many prec
ious stones, all cut in masterfull angles, full of won
drous beauty when the light falls on all of its well-cut 
edges. The stones need to be turned to the light. Ah, 
did not God, speaking of this grace to His beloved 
people, say: “ 0, thou afflicted, tossed with tempest, 
and not comforted, behold I will set thy stones in fair 
colors, and lay thy foundations with sapphires” . And 
I will make thy pinnacles of rubies and thy gates of 
carbuncles, and all thy borders of precious stones. And 
all thy children shall be taught of Jehovah; and great 
shall be the peace of thy children” . And is this de
scription not a symbolic representation of the manifold 
wisdom and grace of God in the saints in the ages to 
come?
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Let us, therefore, try to analyze this word of Paul 
in Ephesians 2:7.

1. In this passage Paul is speaking of the purpose 
of God in this grace in Christ to reveal His glory. 
God's over-all design is not limited to the present time, 
to this present age. It encompasses both the present 
age and the “ages to come". And it is especially the 
ages to come which God now has in mind through the 
present age. In this present age He works salvation, 
saving us, the elect, the believers, from sin and death 
in Jesus, when we were yet sinners, godless! This 
purpose to thus reveal the riches of His glory was not 
an afterthought on the part of God, but it is the deter
minate purpose of His sovereign Decree, which is wise, 
just and Divinely wonderful! And we ought to notice, 
that Paul speaks of “ages" in the future. There will 
there too be a program. It will be different from 
this present time. The wicked shall not be there, the 
unbelievers, adulterers and all who love and make the 
lie.

2. The program in the ages to come will be the 
exhibition, the showing forth of the exceeding great
ness of the riches of God's grace. And the riches of 
God’s grace in Jesus is, that He brings us all the way 
from the state and condition of sin and death to being 
alive in Christ, and set with Him in the heavens to 
reign with Him over all the works of God's hands. 
To truly reflect in the drama of heaven, in those ages, 
the riches of grace. It will particularly be the con
descending goodness of God that will be seen and sung 
of in a thousand voices by redeemed saints and ador
ing and worshipping angels.

3. It should not escape our notice, that this riches 
of grace is that which makes for the glory of this 
grace. This glory is the riches of Divine, condescend
ing goodness; it is the everlasting benevolence of God. 
It is the infinite source for joy, gratitude and the fruit 
of sanctified lips. Glory in the garb of love in Jesus. 
It is the glory that does blind and kill, but it is the 
glory that with humble boldness we may now behold 
in faith and presently face to face!

That this riches of grace in Christ is a distinctive, 
the highest, the all-exceeding glory of God in the saints 
is the truth of the Gospel interwoven into the very 
fabric of Ephesians 1 and 2. Let us follow the pas
sages, which speak of this glory, in order in which 
they come in these chapters.

So we turn to our Bible. Are you ready, with your 
Bible at hand?

In chapter 1 :6 we read: “ unto the praise of the 
glory of His grace". Now we here notice briefly the 
following:

1. Just what is it, that, according to Paul, is unto 
the “ praise of the glory of God's grace"? The subject 
that Paul is here discussing is : Our having been bless

ed with every spiritual blessing in heavenly places in 
Christ. And for this salvation Paul breaks forth into 
an utterance of thanks to God. He blesses, thanks, 
acknowledges in grateful strains, God the Father of 
Christ Jesus as the Author of it all.

2. And the marvel of this salvation and blessing 
is that it all shows forth the wise design of God. It 
shows the design of elective grace. This election was 
before the foundations of the world; before God cast 
down its very foundations, determining the course of 
its events. It is that man, created after God's likeness 
and image, may, being redeemed in Christ, be blame
less and holy before God's face in perfect love, in a 
love that keeps the commandment, the great command
ment : Thou shalt love the Lord thy God, with all thy 
heart, with all thy soul, with all thy mind, with all thy 
strength, and thy neighbour as thyself. Unto this love 
we have been elected. That is the fundamental design. 
It was that we should thus be elected unto showing 
forth this love in our lives, and so be blameless, be 
holy! Hence, according to this design we have been 
blessed with the blessings of salvation. Read: chap
ters 4:17-6:19.

3. The deeper background of such a design is that 
those elected have been foreordained unto the adoption 
of children through Jesus Christ. This foreordination 
to sons of adoption through Christ lies back of the 
design that we are elected to be perfect in ethical per
fection, in the keeping of the great commandment, 
and thus to be image-bearers of God as Sons in this 
age and in the ages to come. Now the outcome has 
been according to God's plan for the blessings of the 
heavenly Father in Christ Jesus have thus realized 
this. Hence, this thanksgiving on the part of Paul to 
God.

4. And what was the purpose of God, the ultimate 
purpose of this all? Simply because God sovereignly 
was pleased to do this? Yes. But it was also that 
thus the manifold wisdom of God should be made 
known, and all of God's perfection be displayed by Him 
in His display of the riches of His grace. God would 
show in us the glory of His grace. This glory be sung 
by the elect, by the redeemed of all ages, by ten thou
sand tongues. It must be sung by those who have 
been elected unto being perfect in love, the love that 
casts out all fear, to the praise of the glory of God* 
that they have learned to known in grace.

John speaks of this in Rev. 7 :9, 10: “And behold, 
a great multitude, which no man could number, out of 
every nation and of all tribes and peoples and tongues, 
s'anding before the throne and before the Lamb, ar
rayed in white robes, and palms in their hands; and 
they cry with a great voice, saying: Salvation unto 
our God who sitteth on the throne, and unto the Lamb!

Geo. C. Lubbers,
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Called To His Praise
Lips that Praise, (cont.)

When you return home from a brief vacation and 
you find your ornamental plants hanging their leaves 
in a way that tells you that the plant is in great need 
of reviving and refreshing water, your plants will 
respond in a short time after you have given them this 
important water. When you feed your pet cat, she 
will purr with contentment. Your pet dog will show 
his thankfulness by the wagging of his tail or by leap
ing all over you when you show him attention and give 
him food. And man. . . .? Isaiah, under the power of 
God’s Spirit, has something to say about man. He 
declares in chapter 1 :3, “ The ox knoweth his owner, 
and the ass his master’s crib; but Israel doth not know, 
my people doth not consider.”

What is often so puzzling to the child of God who 
has heard God’s Word is the listless, half-hearted sing
ing which follows the preaching of the Word. And 
when one sees others silent and speechless after one 
has himself been carried to the heights of spiritual 
joy by the message from God’s Word, one cannot help 
but wonder whether these individuals also heard the 
glories of that Word or whether they have simply at 
best heard only the word of man. The cat will purr, 
the dog will wag his tail, the plant will lift up its 
leaves boldly, but the child of God will remain utterly 
silent or else listlessly sing along with others the 
praises of the God of his salvation. It should not be 
that way! He who has truly seen and heard the Word 
of God, cannot remain silent. Listen to the child of 
God in Psalm 40: “ I waited patiently for the Lord; 
and He inclined unto me, and heard my cry. He 
brought me up also out of an horrible pit, out of the 
miry clay, and set my feet upon a rock, and established 
my goings. And He hath put a new song in my mouth, 
even praise unto our God.” Or listen again to the 
song of triumph and joy which the Psalmist sings in 
Psalm 96, because God has revealed to him His wonder
ful work of salvation, “ 0 sing unto the Lord a new 
song: sing unto the Lord, all the earth. Sing unto 
the Lord, bless His name; shew forth His salvation 
from day to day.” Note here that the Psalmist is so 
gladdened by what God has revealed to him that he 
calls others to sing with him. That is as it ought to 
be. And that prophet of God into whose mind the 
truth has come cannot but sing praises to God. It may 
be with a cracked and unmusical voice, but it is praise 
to God nevertheless. If the Almighty has given us a 
sweet voice, musical talent and ability along these 
lines abundantly, we must develop them and use them

to His glory. However, at the same time we must not 
look at all the abilities of the world, all the arts of 
the world, its music, its culture and the like, and 
declare that these are the things that please God. 
Good works in God’s sight, as we are also taught in 
the Heidelberg Catechism—and if we wish to remain 
“Reformed” and to retain that name, we must con
tinue to subscribe to this— are those which proceed 
from true faith, are done according to God’s law and 
are performed to the glory of God. That aged grand
mother, who sits next to you in your church and sings 
in her cracked, screechy, faltering yoice, most assured
ly praises God, and He declares of this elect child of 
His in her very unmusical singing, “Well done, thou 
good and faithful servant” , while that talented man 
or woman of the world who sings faultlessly as far as 
men’s standards and the principles of music and sing
ing are concerned will not be told by the Holy God of 
heaven and earth in the judgment day that He en
joyed this perfect rendition but rather also in respect 
to this work will he hear Him say, “ Depart from me, 
thou worker of iniquity.” But the point we began to 
make is this that the child of God in the measure that 
He has heard the Word of God will break forth in song 
of praise. The entire book of Psalms is an undeniable 
proof of this statement. Make use of this measure! 
How much of God’s Word did you hear last Sunday ? 
And we repeat, we are not going to judge how much 
you enjoyed that word or how well you feasted upon 
the bread of life by the quality of your singing from a 
musical standpoint. The day is coming when God will 
enable you to sing perfectly, also from a musical stand
point. The day comes when on the streets of gold in 
that city foursquare you will sing more beautifully, 
more perfectly, more easily and with more expression 
than the most highly praised and talented singer this 
world has ever produced. Let us never forget that 
God brings us to beauty and glory through Christ, 
and the unregenerated who have no part in Christ 
have also no true beauty or glory. And if we wish to 
retain the name “Reformed” we must also subscribe 
then to what is expressed by the Canons of Dordrecht 
—to which all “Reformed” churches agree to subscribe 
— in chapters three and four, article four, “ There re
main however in man since the fall the glimmerings 
of natural light. . . .whereby he. . . .discovers some 
regard for virtue, good order in society, and for re
maining an external orderly deportment. But so far 
is this light of nature from being sufficient to bring 
him to a saving knowledge of God, and to true con
version, that he is incapable of using it aright even in 
things natural and civil (italics are ours, J. A. H .). 
Nay, further, this light such as it is, man in various 
ways renders wholly polluted, and holds it in unright
eousness, by doing which he became inexcusable before 
God,” That covers then also his singing which pleases
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man and sounds beautiful to us. In Christ all choral 
singing reaches its perfection when all the saints as 
one grand Heavenly Chorus blend their voices with 
the Angelic Host to sing God's praises. And those 
who are outside of Christ may still have the glimmer
ings of natural light so that they discover the laws of- 
natural music, or perhaps better stated, discover the 
na'.ural laws of music, they still render in their sing
ing that natural light wholly polluted as far as God's 
judgment is concerned.

But what we wanted to consider with you at this 
time is that wonderful gift of song which God gave us 
that we might through it praise Him. We give it a 
large place in our divine services, and so we ought. 
As we already pointed out, the Psalms are a living 
testimony of the reaction of God's prophet to the truth 
which God enables him to see. Other examples could 
be multiplied. Moses and Miriam sing a song of 
praise to God when Israel is saved by the Red Sea 
from Egypt and its slavery. Deborah and Barak sang 
after the mighty victory God gave Israel over Jabin, 
king of the Canaanites. In Job we read of the morn
ing stars singing together at the founding of the 
earth. The heavenly host of angels is frequently pre
sented as singing. Jesus and His disciples sang a 
hymn before they went out to the garden of Geth- 
semane. In the book of Revelation the saints and 
angels are presented to us as singing a new song. 
Singing must not occupy the largest part nor even an 
equal part with the preaching of the Word, but it 
surely does occupy an important place in our divine 
worship. In the new heavens and earth that will be 
different. There will be no preaching as we now 
know it. There shall be no catechism classes. There 
shall be no gatherings for study of the truth to seek 
to arrive at a better conception of things. For in 
Isaiah 11:9 we read that, “ They shall not hurt nor 
destroy in all my holy mountain: for the earth shall 
be full of the knowledge of God, as the waters cover 
the sea." And it is with a view to this that Jeremiah 
also declares in chapter 81:34, “And they shall teach 
no more every man his neighbour and every man his 
brother, saying, Know the Lord; for they shall all 
know me, from the least to the greatest of them, saith 
the Lord." Finally we read in Revelation 4 :8 that the 
four living creatures (not four beasts) “ . . . .rest not 
day and night saying, Holy, holy, holy, Lord God Al
mighty, which was and is and is to come." The 
Scriptures are full of praise to God.

Or if you will look about you in the realm of crea
tion. Behold what the Almighty God has made for 
His Own praise! Every little bird upon the twig has 
its own song. The little cricket has his song of praise 
The frog in yonder pond sings of its Maker. The: 
Psalms tell us that the trees of the wood shall be

joyful and rejoice, to which Isaiah adds that the moun
tains shall break forth into singing and the trees 
of the field shall clap their hands. It all comes down 
to this that the Almighty God gets Himself praise 
in all the works of His hands.

But man is His special work, created as His image 
bearer. He was made as one who could cing conscious
ly and willingly the praises of his Maker. And through 
sin he became one who hated the God and Creator of 
which all things round about him testified, in the elect, 
regenerated child of God a special work was again 
performed. His heart was filled with love for God, 
his mind was filled with sanctified knowledge of Him, 
and now with joy and consciousness of what he is 
doing, he lifts up his voice in songs of praise. In song 
he extols Him for His power, His wisdom, His grace 
and .love, His sovereignty, His righteousness and holi
ness . In short he praises Him for being GOD.

Prophets of the living God, that is your calling. 
Sing! Sing a new song to Jehovah for the wonders He 
has wrought. Sing unto the Lord. Sing not to enter
tain men. Even our programs, whether in church, 
school or home, should never be for the entertainment 
of men. We should sing—and practice and perfect our 
singing behind the scenes— in order to lead others in 
their singing of praise to God. The motive of all our 
program singing should be that the words of our mouth 
be acceptable in God's sight and not in the ears of 
man. And by all means do not use the things holy to 
obtain praise for yourself. Herein we see the intimate 
relation between the prophetic office and the priestly. 
As priest dedicate that beautiful voice that God gave 
you that as prophet you may praise Him.

We do not mean by the above that sloppy, careless, 
unrehearsed singing is the thing which we approve. 
Those who know the undersigned personally, know 
better. Use those voices, train them, rehearse and re
hearse that you may truly be able to lead others in 
God's praise, but let your lips express that your heart 
is full of praise to God and that you are not after the 
praise of men. Be willing with your beautiful voice 
and talents to decrease that Christ may increase.

J. A. Heys.
* * ❖ He

IN MEMORIAM

The Young People's Society of the Protestant Reformed 
Church of South Holland, Illinois, wishes to extend its sincere 
sympathy to one of our members, Agnes A. Van Baren, and 
to our vice-pres., Gise A. Van Baren, in the loss of their father, 

Mr. Arthur Van Baren
We pray that God will comfort them in their sorrow and 

give them the blessed assurance that He will not forsake them 
that love Him. Rev. M. Schipper, Pres.

Jeanette Lanting, Sec’y.


